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PREFACE. 



A SMALL treatise by the late Mr. 
Dawson of Sedbergh, published about 
twenty years ago, suggested to me the 
leading argument of the First of these 
Discourses. It is entitled ' The Doc- 

* trine of Philosophical Necessity briefly 

* invalidated.' The author lays down 
three axioms, as the foundation of his 
reasoning. 

I. * If we make a false supposition, and 

* reason justly from it, a contradiction or 

* absurdity will be contained in the con- 

* elusion.' 

II. * Every action or exertion vo- 
' luntarily made is with a design, or in 
' hopes of obtaining some end.' 
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III. ' All practical principles must 

* either be founded in truth, or believed 

* to be so for the moment that they 

* operate.' 

From these premises he infers that 
where the doctrine of necessity is firmly 
believed, and made use of as a practical 
principle, motives cease tooperate. As- 
suming then that in a future state,, our 
faculties will be* enlarged), our under- 
standings enlightened, and our appre- 
hferisions quickened, he concludes that 
a continual progress in knowledge,must:al 
length terminate in absolute inactivity : 
and this conclusion, that activity, which 
throughout nature is observed to ac- 
company intelligence, should Jbe de- 
stroyed by the rational faculties being 
enlarged, he justly thinks is so para- 
doxical, as to throw much discredit on 
the principle from which it is by fair 
reasoning deduced. 

It was perhaps not the most judicious 
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mode of applying the argument, to sup- 
pose tbe case of another state of intellec- 
tual progress, in order to. exemplify it in 
its fuU force. For that is, to assume 
more conditions than are necessary — 
and those conditions all open to cavil 
or objectioni. It is quite enough for 
the conclusion aitned at, to apply the 
argument to human nature as it actually 
is ■; and the conclusion thus deduced is 
sufficiently, al:^urd jto overthrow the 
hypothesis. 

The developement of this principle so 
applied is attempted in the earlier part 
of the ' FiasT Discourse. But besides 
thist as an alignment of equal authority, 
and as one concurrent in its application, 
it 'Appeared to me that the moral con- 
sisquences oi the hypothesis in question 
might also be ■ pursued : for the notion 
of a wiora/ -agent gifted with mental 
powers* the improvement of which natu- 
rally tends, toi the weakening or the ex- 
tinction of moral principle, is an absurdity 
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similar to the former, and equally con- 
clusive against the truth of the suppo- 
sition from which it flows— a method of 
reasoning which I do not recollect to 
have seen adopted by any writer on a 
continued plan, although nothing is 
more common than an occasional re- 
ference to the topic, that the theory 
of necessity excludes the ideas of right 
and wrong. The establishment of these 
positions forms the main business of the 
FiBST Discourse. 

In the Second Discourse the diffi- 
culties arising out of the belief in a super- 
intending Providence, as compatible with 
the Free-will of man, are considered. 
This question is intimately connected 
with that concerning the origin of euit 
Why evil exists, is undoubtedly myste- 
rious. But we know it does exist. Any 
reasoning therefore which proceeds on the 
absence of evil from the universe we have 
nothing to do with. But assuming such 
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a mixed constitution of things as actually 
exists, the great principles of natural re- 
ligion become intelligible. Without evil, 
actual or possible, without uncertainty, 
without the consciousness that much de- 
pends on ourselvesi there could be no trial, 
no exercise of virtue, no trust in Provi- 
dence. As on the one hand, if there were 
■ no settled order of things, we should be 
at a loss for any principles of action ; so 
on the other, if every thing were under- 
stood to be settled and fixed beforehand, 
there would be no occasion for vigilance 
or foresight, or for prayer. Reason then 
teaches us that principles of both kinds 
must be admitted, viz. l.That God fore- 
knows all things ; and yet that he deals 
with man as if future events were contin- 
gent in their nature. 2, That God's pro- 
vidence controls the order of events ; and 
yet that man is free to choose and to act. 
Each proposition is separately demon- 
strable : they are not contradictory , and 
yet their c&ngruity may be inconcewabU. 
b 
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Whatever is thus proved of natural 
religion, is applicable by analogy to re- 
vealed. The difficulties and apparent in- 
congruities which belong to the one, we 
ought to expect to find also in the other, 
as they profess to come from the same 
author. We should regard them there- 
fore in the case of revealed religion, not 
as ob^'eciions to its credibility* but as evi- 
dences of its truth. 

In the Third Discourse, this mode of 
reasoning is transferred to the Calvinistic 
doctrine of Predestination. If there be 
in natural religion two fundamental pro- 
positions, both true and both intelligible, 
separately taken, we cannot be surprised 
to find each of these truths distinctly 
recognized and confirmed in Scripture ; 
and it is unreasonable to expect that one 
should be so propounded as to exclude 
the other. 

Much of the error and perplexity at- 
tending these enquiries is shewn to pro- 
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ceed from a wrong use made of Scrip- 
ture language : for God is not revealed 
to U8 in Scripture as he is absolutely, but 
as he is rehiwely to ourselves. Arch- 
bishop King's rule of analogical inter- 
pretation is here recommended : and 
in a Note subjoined to this Discourse 
a full account is given of the Arch- 
bishop's argument in his Sermon on 
Predestination and Foreknowledge ; to- 
gether with a general dissertation upon 
the mode of reasoning by analogy, and 
an examination of the objections brought 
against thisprinciple of interpreting Scrip- 
ture. 

The FouETH Discourse enters upon 
the main subject of the Calvinistic con- 
ti'oversy, viz. whether there be few that 
he saved — and whether each man's des- 
tiny is to he regarded as settled from ail 
eternity. The doctrine of the Church 
of England upon these points ra shewn 
to be agreeable to Scripture, and to be 
b2 
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delivered in a manner conformable to the 
principles maintained in this Enquiry : 
that is, each of those truths which the 
opposite parties espouse as their creed, 
is declared to be contained in Scripture, 
without attempting to explain their unions 
and without permitting one to obliterate 
the other. 

In the course of this argument fre- 
quent mention is made of the equivocal 
use of words, as the great source of error 
among men. Nothing is more common 
with argumentative writers than this re- 
mark ; and yet the full extent of its im- 
portance does not seem to be understood) 
even by those who are aware of its truth : 
for it continually happens that the same 
writer who has laid down the caution 
most distinctly, and has employed it in 
the solution of a proposed difficulty, is 
guilty of the fault himself in the next 
page. It is most common too in treating 
of those subjects, where it is most neces- 
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saiy to guard against it> I mean in meta- 
physical enquiries; for in these* there 
being no sensible object to correct our 
misapprehensions, every thing depends 
upon the meaning of the words : and if 
this meaning be in the slightest degree 
changed, and the change escapes our 
notice, it is mere matter of chance whe- 
ther our conclusions are true or false. 
It is also to be observed, that the more 
familiar the words are about which the 
question turns, the more liable are we to 
be deceived by their ambiguity ; because 
they not only excite less attention, but 
men are unwilling to suppose it possible 
that they should not exactly understand 
expressions which are so well established 
in use, and which are in every one's 
mouth. 

An example of this error is produced 
in the First Discourse, in the use of the 
word true. People are not aware of the 
laxity with which this word is employed. 
We speak of a true man, a true mcuEim, 
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a true liney a true representation, a true 
diamond, a true report, without suspect- 
ing that in each case the word bears a 
different sense. For by such phrases 
is meant an honest man, a reasoncdtle 
maxim, a perfect line, an accurate repre- 
sentation, a real diamond, a faithful re- 
port. However slight the shade of dif- 
ference may be, it is perhaps essential to 
the point under consideration ; and the 
more subtle the enquiry is upon which 
we are engaged, the more likely is it that 
some nice discrimination may be neces- 
sary. Thus in the question concerning 
the certainty of future events, which the 
Stoics used to infer from the necessity of 
the truth or falsehood of the proposition 
which predicts them, in order to shew 
the fallacy of this argument it becomes 
necessary to define exactly the sense in 
which truth is used when we speak of a 
true proposition. And if it be found to 
mean, what all accurate writers define it 
to be, the agreement of a representation 
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with the tfm^ represerUed, there must be 
some thing previously existing* before 
this idea of truth can be entertained at 
all. * Propositio vera quod res est 
* dicit.' The original must be antece- 
dent to the representation. An assertion 
therefore respecting the future may be 
probable or improbable, it may be 
honest or deceitful, it may be prudent 
or rash, it may have any relation we 
please to the mind of the person who 
makes it or of him who hears it, but it can 
have no relation at all to a thing which 
is not. Any reasoning therefore whi(jh 
assumes it to bear this sense, which 
really does not and which in fact cannot 
belong to it, is illusory. It turns merely 
upon the equivocation of a word. 

If this method were rigidly pursued 
with all the terms most commonly em- 
ployed in abstract reasoning, it would 
tend to abridge many a useless and to 
settle many a mischievous controversy. 
It is the key to a thousand errors which 
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have abused mankind under the ^se 
name of philosophy ; and nothing, I be- 
lieve, would tend more to the advance- 
ment of knowledge than such an enquiry 
into the use of words ; because the same 
vigour of mind which is now often 
strained and baffled in contending with 
imaginary difficulties, would then be 
exerted in a right direction, or at lea«t 
would not be spent in vain. Something 
of this kind I hope hereafter to be able 
to execute, not however without appre- 
hension of incurring the displeasure of 
t^ose who, if my speculations are well- 
founded, will appear to have lost their 
time in logomachy, and to have wasted 
their strength in endeavouring to grasp 
a phantom, or in fighting the air. 
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DISCOURSE I. 



KNOWN UKTO GOD ARE ALL HIS WORKS, FROM THE 
BEOIMKINO OF THE WORLD. 

IVEXT to the idea of power in the supreme 
Being, that of his perfect hwwledge of all 
that is doing in the world seems to be the 
6rst that arises in the mind of man, however 
undisciplined and uninstructed, even before 
any tolerable conception of what we call his 
moral attributes is formed. The most igno- 
rant person, who talks of God's seeing erery 
thing, and hearing every thing, never for a 
moment imagines that he sees and hears by 
such oi^ns as we possess ; or that the use 
of those faculties can be impeded in him as 
it often is in ouraelves ; that any thing, for 
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instance, can be hid from him, or come upMi 
him by surprise, or be dimly and confusedly 
discovered. Whatever he knows, he knows 
perfectly: andsdthough it is sOmA improve- 
ment upon this idea, to conceive him know- 
ing things beforehand, yet since human 
wisdom arrives often at such a degree of 
certainty about future events, that for all the 
purposes of life our foreknowledge is as 
much to be depended upon as our actual 
knowledge, as, for instance, that the sun 
will rise to-morrow — that the tide will ebb 
and flow at a ^ven time — since, I say, ex- 
perience teaches us this of ourselves, it is 
no violent ^tep, but a natural and easy tran- 
sition, to attribute this faculty in a much 
h^her degree to God — or rather to conceive 
it as existii^ in 'him without any limitati(« 
at all. The more general statement indeed, 
that God does not exist in time but in eter- 
nity, and therefore that there is no room foi* 
the ideas befofe and ^ter when speaking of 
Aim, and that the succession of events cannot 
to such a Being make any difference, i^ 
perhaps beyond the reach of minds not ac- 
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customed to such abstractioj^: but the plain- 
est and most uoprac^sed thinker will find nq 
difficulty in allowing, that Gad mmi Be» iuiu 
futurity better than inftn can see ; as one man 
sees better than another according to the 
strength of his Acuities, and his superior 
acquaintance with the constitutioa of the 
unirerse: and if we assign these qualities 
without measure or limitation to God, what 
measure or limitation can it be reitsonable to 
impose upon that foreknowledge which arises 
oat of them 1 

Accordingly it may be observed, that one 
of the earliest relig^ouq praf:tices of rti^^ 
nations is to consult the Deity about that 
which is to come: plainly implying thfU 
foresight, which is the strongest evidence of 
superiority among men, must belong to Grot} 
in a far more eminent d^;ree. The counsel 
of Ahitophel was (the saci%d historian ob- 
s^res) "as if a man h^d enquired at the 
oracle of God." 

The course indeed of the materiai world 

seems to |n-oiceed upon such fixed and nni- 

form laws, that short experi^ce joined to 

b2 
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close att^tion is sufficient to enable a man, 
for fdl useful purposes, to anticipate die 
general result of causes now in action. In 
the moral world much greater uncertainty 
exists. Every one feels that what depends 
upon the conduct of his fellow-creatures is 
less certain than what is to be brought about 
by the i^ncy of the laws of matter : and 
yet even here, since man is a being of a cer- 
tain composition, having such and such 
Acuities, inclinations, affections, desires, and 
appetites, it is very possible for those who 
study his nature attentively, especially for 
tiwse who have practical experimce of any 
individual or of any conununity of men, 
to foretell how they will be affected, and 
how they will act under any supposed cir- 
cumstances. The same power (in an un- 
limited d^ree as before) it is natural and 
reasonable to ascribe to that Being, who 
excels the wisest of us infinitely more than 
the wisest of us excels his fellow-creatur^. 

It never enters the mind of a person who 
reflects in this way, that his anticipaUon of 
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another's conduct lays any reatraint upon 
that man's conduct when he comes to act. 
The anticipation indeed is relatiTe to himself, 
not to the other. If it affected him in the 
remotest degree, his conduct would vary in 
proportion to the strength of the conTiction 
in the mind of the thinker that he wUl so act. 
But no man really believes in this magical 
sympathy. No man supposes the ctrttdnty 
of the event (to use a common but as I con- 
ceive an improper term) to correspond at all 
with the certainty of him who foretels or ex- 
pects it. In fact every day's exp^ience 
shews, that men are deceived in the event, 
even when they regarded themselves as most 
certain, an^ when they would readily have 
used the strongest phrases to denote that 
certiunty, not from any intention to deceive, 
bnt from an honest persuasion that such an 
event must happen. How is it then? God 
can never be deceived — his knowledge there- 
fOTe is always accompanied or followed by 
the event — and yet if we get an idea of what 
his knowledge is, by our own, why should 
we regard it as drag^ng the event along 
with it, when in our own case we ac- 
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knowledge the two thii^s to bare no con- 
nection'? 

But here the advocate for necessity mter- 
poses, and says. True, yomr knowledge does 
not aflfect the event, over which you have 
no power: but God, who is all-powerful, 
who made all things as they are, and who 
knows all that will coroe to pas^, must he te^ 
garded as rendering that necessary which he 
foreknows — -just as even you may be con- 
sidered accessary to the event which you 
anticipate, exactly in proportion to jthe share 
you have had in preparing the instrumeDts 
or formii^ the minds of those who are to 
bring it about 

To this I answer, that the connection be- 
tween knowledge and the &}mt is not at all 
established by this ailment. It is not 
because I knew what would follow, but be- 
cause I eontrihuied towards it, that it is ia- 
fln^iced by me. You may H you please ccm- 
tend, tiiat because Giod made every thing, 
therefore all things that happen are done by 
him. This is taking anoth^ ground for the 
■ See note' ^mie cod of this Dkooune. 
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doctrine of necessity, which will be con~ 
sidered presently. All I maintain now is, 
that the noticm of God's foreknowledge 
ought not to interfere in the ^ighte^ degree 
with om* belief in the contit^eney of events, 
and the freedom of haman actions. The 
conibsion has, i conceive, arisen chiefly from 
the ambiguity of the word eertatniy, used as 
it is even by learned writers, hoik m its rela*; 
tion to the mind which thinks, and to the 
object about which it is thiiddi^''. 

Let ns now attend to the graver question, 
whether because God made the world and 
all things in it, therefore every thing that 
happens, human conduct as well as the rest, 
most be r^arded as proceeding from bim, 
and determined beforehand by his direction, 
in all its detail. Whatever has been, is, or 
will be, could not, as some say, be other- 
wise. We, vain and insignificant creatures, 
foil of our own importance, imagine that we 
act from ourselves, that we can deliberate, 
choose, reject, command, obey, forbid, con- 
* See Tucker, sol. iv. chap. 26, on Free WiU. 
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trive, hasten or hinder a thousand thing;a, 
irhen in fact this is all delusion — all the cre- 
ation of our own fancy. We are but members 
of the machine, like the rest ; and though we 
may please ouTBelves with thinking that we 
act an independent part, the real truth is, 
we bare no voice, no power, no control in 
what is goii^ on — all would take its course 
jmt the same, whether for good or for ill, 
were we to give ourselves no concern what- 
ever in the matter. 

Such, I believe, is a fair statement of the 
doctrine of philosophical necessity, or pre- 
destination confined to this life. It is not 
with a view of restraining our enquiry to this 
sterile and unprofitable field, that 1 have now 
entered upon it ; but it has a close connec- 
tion with certain religious opinions relating 
to another life, whicti harrass and perplex 
many minds, and which, when they assume 
a certain determinate form and aspect, canse 
one of the most melancholy corruptions of 
our faith to which a Christian can be subject 
And since the ground on which the doctrine 
of necessity rests, is the same with that on 
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which the creed of the Calvintst is built, al- 
though the latter defends his opinions also by 
the language of Scripture, and considers that 
to be his strong hold ; yet whatever discredit 
can he thrown upon the doctrine oi fatalism 
in this life, may be at once transferred to the 
doctrine oi predestination in another, as far 
as the appeal is made to human reason in 
support of that doctrine. And if the view 
which I propose to take of the question as 
it relates to this life be correct, it will also 
serve to explain by analogy many of those 
difficulties which occur to the reader of holy 
Scripture; and will account for those fre- 
quent declarations concerning God's pur- 
poses and decrees respecting a future life, 
without admitting the bold and dangerous 
construction which the Calvinist fastens upon 
them, and which, if unhappily he lived up 
to his opinions, would go far to defeat the 
gracious end and design of the Gospel alto- 
gether. 

Such is the general sco[>e of this enquiry. 
To follow out the details of the ailment 
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will Feqmre Oiore than obe discourse. On 
the present Occasion I propose to direct 
yoQt attention to that preliminary point at 
which We arenow airived; and to consider 
whether the «ipiniob of the Fatalist Is recon- 
cileable With other positions which we can 
pTove to be nnd^iably true. . 

Now if we cAet our 'eyes on the world as 
it actually is, we readily perceive that the 
activfty aUd energy of men is increased by a 
persuasion that they have it in their power 
to attoin certain ends — and that they never 
think of attempting that which they know to 
be impossible, or beyond their reacb^ or not 
capable of being obt^ned - -or averted by 
any thing they can do. To be taking mea- 
sures for procuring a fertile season, or for 
stopping the mouth of a volcftilo, would be a 
certain proof of insanity. Men do indeed often 
ei^ge in Vain and chimeric^ uDdertakings, 
but it is under a belief of their practicability ^^ 
and as soon as they discover their error they 
leave off. Ignorsnt {Iteople also will take 
needless pains tO jprolftiOte those desi^ 
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which they faTonr, and w|iiph ^ve g^t^fm 
steadily throagb the agency of other (:aii$^«. 
ThoB a child or a HtiTage may exhtmst ^i? 
strei^h in cndeavouriag to quicken the 
motion of a ship, and fancy that he is cou- 
tributing something towards it ; but as soon 
as he learns that all goes on as well without 
him, and that be really lends no help, he 
desists as a matter of course. The san^e 
thing has been pointed out repeatedly in the 
disquisitions of political eco^iomy ; and the 
wisest statesmen have long ceased to apply 
the agency of govempient in a thousand 
cases, which formerly occupied their atten- 
tion, finding that the causes in pperatton ar^ 
quite adequate and effectual to the desired 
end,'-without their interference. 

Again, not only as in the cases we harp 
been supposing, do^ a man desist from 
action as soon as he discovers that some 
superior influence entirefy frustrates or en- 
tirely supersedes all bis efforts, but in cases 
of a mixed nature, as far as this paramount 
influence is found to prevail, in the same de- 
gree does it tend to deaden the exertions of 
c2 
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individuals placed under such a system. In 
those communities, for instance, where all 
hope of advancenient is denied to a certain 
class, it is notorious that industry is less 
active, and that all exertion, mental as well 
as bodily, is more languid. And even when 
all hope of advancement is not cut off, yet 
when it depends not upon the merit or ad- 
dress of the individual, but on the caprice 
of a despot, how feeble comparatively and 
inefficient is the motive to action. 

Of the two grand motives then which ac- 
tuate reasonable beings, hope and fear, the 
influence is always diminished in proportion 
to the opinion men have of the unalterable 
conditions under which they are placed. 
The nearest approach to that necessity which 
the laws of the material universe imply, is 
to be found in the laws of civil society : 
and if these are such as to render exertion 
needless or fruitless, indolence uniformly 
takes place of exertion, when good is before 
them, and languor or despondency instead 
of manly endeavours to avert any appre- 
hended evil. Such is universally admitted 



ciiiizedoy Google 



13 

to be the effect of our own laws for the main- 
tenance of the poor: ihe motive of fear is 
almost extinguished : and on the other band, 
from the absence of hope, the labour of slaves 
is well known to be less productive than 
that of freemen, and this, precisely in pro- 
portion to the persuasion they h^ve that 
they must always be slaves, and that no pro- 
spect of emancipation lies before them. So 
too in the conduct of those who are con- 
demned to death, and to whom all the steps 
that lead to the final execution of their sen- 
t&ace assume the appearance of inevitable 
necessity. What stronger instinct is there 
in man than the love of life, and what in- 
credible exertions have been often made to 
preserve it! Yet mark the conduct of him 
who is doomed to perish under sentence 
of the law : no stru^le or resistance 
even to avoid that at which nature shud- 
ders — but a calm submission to decrees 
which he is convinced must take effect, 
however idly he may contend against 
them. 

It would be easy to multiply examples and 
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authorities in sufiport of this position. The 
memorable case of .the plague of Athens 
will occur to many of my hearers, in which 
after the irresistihie nature of the visitation 
was once impressed upon the people's minds, 
either a stupid despair, or an utter abandon- 
ment of all moral and religious principle suc- 
ceeded. But the fact it is presumed TriH 
hardly be denied, that when men really be- 
llieTe, and the belief is present to their minds, 
that a decree has passed upon them, their 
own motives to acHoit are weakened, if not 
wholly extinguished. 

Will the Necessarian r^ly, that our ex- 
ertions are as much fated as the things them- 
selves which come to passi This answer 
Can never be admitted. It is assuming the 
very point in dispute. We have as much 
right to expect that he should accept our 
view of the case as we his, upon mere autho- 
rity. The reasoning however which we have 
alledged is founded upon admitted /tiets — 
facts which Necessarians no more deny than 
the advocates of the opposite opinions — and 
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the sItm:^ tendency they have to overthrow 
the doctrine vf ne66saty caimot be gainsaid. 

-. Perhaps it vrill be said that thie. Fatalist, 
firmly convinced of the tintti of his ovni 
t^iniona, feels himself to be aQ appointed 
instrument in the hands of this OT^-rulic^ 
po'vr&r — an integral part of the gi^nd. scheme 
of the universe^^and therefore, that be will 
not be disposed to slacken his activity, or .to 
shrink from that mode of action, which is to 
him like the discharge of ^y of the animal 
functions. This may be said; bat it never 
will be believed that without the. feeling of 
uneertamty, he should h^ve the same hopes 
and fears, atid consequently the same motive 
to action, with those who regard the event as 
liable to be affected by ihevt own free choice. 
Neither, if there be any truth or force in the 
foregoing reasonings, ought it to be believed ; 
for we have seen that the universal and actual 
tendency of such a belief as the Necessa- 
rian 'inculcates is, to r^x our exertions in 
prdportknt as that belief predominates in the 
mind. 
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In fact, the usual resource of the Fatalist is 
of an opposite kind. He maintains with 
son^e vehemence, that those who hold his 
theoretical opinions, do not conform to them 
in practice; and he is ready to quote in- 
stances of illusttious men, and even of whole 
sects, who, under the profession of fatalism, 
lived exactly as other people do, took the 
same precautions, expressed the same hopes 
and fears, planned as anxiously and laboured 
as industriously as those who look upon 
events to be wholly contingent in their na- 
ture. But what does this answer amount 
to ? It is a confession that they do not really 
believe what they profess. Naturam expel- 
lasfwcA, tamm usgtie recutret. Though they 
affect to talk as philosophers, they act as the 
vulgar ; and exhibit in their lives a practical 
refutation of all their speculative conclusions. 

Neither again is it absolutely true, that 
where this opinion of fatalism really occupies 
the mind, it is wholly dormant in practice. 
Among the Mahometans it is inculcated as 
an article of faith ; and though among them. 
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as every where else, whatever contradict* 
the first principles of our nature cannot 
operate long, or habitually, or often, yet upon 
great and striking occasions, such as the 
plague or war, we are told that thousands 
do act upon this conviction — that they 
despise precaution, and expose themselves 
blindly to all hazards, as being sure that no- 
thing they can do will hasten or retard their 
end one moment. 

It is moreover contended, that none of 
those practical evils are to be dreaded which 
the adversaries of fatalism regard as con- 
nected with it, because the bulk of mankind 
will never have leisure so far to abstract 
their miuds as to conceive the simple truth. 
Habit with them will always supersede re- 
flection; and habit is formed by successive 
acts, by natural instinct, by unthinking ap- 
petite, and by the example of those among 
whom we live, and whose modes of acting 
and thinking we imperceptibly adopt. And 
thus if even the philosophical advocate for 
necessity cannot avoid talking as if his will 



ciiiizedoy Google 



18 

were free, and as if eventfi were liable to be 
affected by it, there is no great reason to fear 
that witb the generality of men the persua- 
sion will ever gain an ascendancy adverse 
to the real interests of life. 
. Now this is precisely the point tu which 
I was desirous of leading the whole question. 
For if to discover the true relations of thing$ 
be one of the proper employments of our 
being, if in proportion to the exercise and 
improvement of our intellectual faculties we 
come to see these things more clearly and to 
think of them more justly, so tliat our pro- 
gress in this knowledge is a kind of measure 
of: our intellectaal advancement, it wonld 
follow, upon the ktfpothms qf/ataUem, tiyat 
every step we advance in knowledge we re- 
cede from utility ; and that in the same pro- 
portion as we grow wiser, we become less 
fit and less disposed to fulfil the purposes- of 
our being. If fatalism represent the true 
relations of things, the path of error is then 
the path of utility and of happiness: truth 
has' a tendency to lead us away from both: 
and the Creator has formed us full of active 
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powers avd principles, and yet with a ca- 
jMicity and' a dispositiMi to draw nearer 
tmd nearer to that state, which, if we could 
ever actually reach it, would make alt these 
faculties and principles implanted in us use- 
less, and would reduce us to absolute in- 
iWtivity, 



But agtun, man is not only an oc/tW being, 
he is also a moral agent. He is not only 
made for the pursuit of his own good 1:^ 
certain powerful internal springs of action, 
fae'isalso filmished with a sense -of right and 
wrong; a feeliog that he ought to do some 
lyings and not to do others, without refer- 
ence to his immediate pleasure, hnt because 
he would be justly blameable for doir^ 
otherwise. These . two coostitute the most 
essential principles of his nature. We have 
seen bow the doctrine of necessity is incom- 
patible with the one — let us now briefly en- 
quire, how the other is affected by it; pur- 
suing here the same method of investigation, 
that is, first taking a view of man as he 
d2 
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actually is, in respect of moral principleft, 
aud then considering what he wouid he, in 
the same respect, if the doctrine of NeceBsity 
were true. 

Now it cannot be denied, that in the ha- 
bitual judgment of all mankind the moral 
quality of actions depends upon the freedom 
of the agent. Praise and blame, reward and 
punishment, uniformly imply, that we think 
the party who is the object of them might 
have acted otherwise : and as soon as it is 
discovered that he acted under compulsion, 
we no longer' measure the action by the 
standard of duty. It is in fact the first 
excuse which a culprit makes, if he can, that 
his will had DO share in the deed. The deed 
may, it is true, although proceeding from 
ignorance or from an extraneous power, still 
be culpable to a certain degree, if that igno- 
rance were not inevitable, /or if the person 
placed himself voluntarily in that state of 
subjection which deprived him of choice. 
But still OUT judgments in these matters all 
h^tve respect to one principle — th&t man is 
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not accountable for what was not in his own 
power. If there be a strict physical necea- 
sity, as if one man hurt another by being 
forced against him, although a momentary 
sense of anger may arise, yet it would be 
quite absurd to impute blame to the party 
so impelled ; and no one consalting reason 
only ever does so. Further, if the necessity 
be net aisolute or physical like this, but de- 
pending on moral causes almost equally 
powerful, we still acquit the agent of re- 
sponsibility ; as in the case of soldiers per- 
forming their military duty, or the mere ex- 
ecutioners of laws and decrees, however 
severe. And so with regard to good actions, 
as soon as it is found that they are not spon- 
taneous — that some secret bias or impulse 
made it impossible for the person to with-^ 
hold the good he has done— we even grudge 
the praise and admiration which his conduct 
may have before extorted from us. And al- 
though in all these cases, an far as the will 
of the agent can be ascertained to coincide 
with the orders he executes, whether good 
■or evil, wfe are disposed to ascribe to him 
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some share of the quality of the action, yet 
in exact prc^rtion to his efficacy in bringing 
it about, is the praise or the blame which we 
tiiiuk justly belonging to him; and the ex* 
presnon of concurrent will, on his part in* 
cliu^ us. only ito regard him with fayonr or 
displeasure, just as we should regard an in*' 
different. spectator, who had confessedly no 
share in the action itself which he was th«i 
beholding, but -who signified ccOTesponding 
emotions, and thus fax afforded evidence o^ 
his own character. < 

And not only does this judgment arise in 
the breast, when we form an estimate of t^e 
conduct of pthers, but. there is no palliative 
more frequently applied to an uneasy con- 
seience, no surer advocate of crime and 
falsehood, no ailment more apt to stifle 
the virtaous emotions audi kindly feelings of 
Out nature, than, this ^ea of necessity. When 
this cause really and literally exists, the most 
solemn obligations, and instincts more sab- 
ered, if possiUe, even than they, have been 
known to yield. We turn from such cases 
with horror, but we pity rather, than-condemn 
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the victim thus entangled, as it were, in the 
inevitable net of fote. But the invention of 
man, vrfaen bent either upon some favourite 
object, (^ willing to vindicate his, crimes, is 
ever busy in devising pretended farms of ne- 
ces»tf to stmction a deviation from moral 
rectitude. And thus it ia that e^l of every 
kind public and private, cruel wars, oppres- 
sive government, unjust measures of state, 
didionestjr, deceit, rapines and even murdter, 
find a ready excuse. Men prove bow valid 
and substantial the real plea is, by graspii^ 
thus eagerly «t its shadow and mere resem- 
blance, whenever the case will bear it. 
Artificial difficidtiea are misnamed neces- 
siiy — and then, their " poverty but not thew 
will consents" to the most dreadful crimes. 
For tbe voice of all mankind does undoubt- 
edly bear testimony to this rule^— that in pro- 
portion as the case approaches to absolute 
necessity, in the same degreie is the offence 
of the party extenuated, and his respon- 
sibility abated. 

Now let us suppose that, not only on some 
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great and rare occasions, but in aU the com' 
cems of life, that plea could be with truth 
alledged, which we allow to operate as an 
absolution even from the greatest crimes. 
Must not the knowledge or the belief of such 
a system tend to loosen all moral restraint, 
to confound all duties, to deaden moral 
feeling, and to silence the voice of con- 
science ? Not that we suppose these effects 
will ever actually be produced to any exten- 
Mve degree, because delusion will never pre- 
vail long over the fixed laws of our nature— 
but on the supposition that the doctrine of 
necessity is true, this conclnsion must needs 
follow in morals, as before it did in the case 
of active principles. The more we learn the 
truth of things, that is, the wiser we grow, 
and the more steadily we improve and exer- 
cise our reasoning powers, the more do we 
furnish ourselves with motives for discarding 
moral responsibility— and thus man is formed 
by hia Maker, a preposterous compound, with 
a conscience that informs him of his duty, and 
with an understanding that tells him, in pro- 
portion as it is cultivated and improv«d. 
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tkat hia conscience is a mistaken guide. And 
it is to speculations sucb as these that the 
world gives the name of philosophical ne- 
cessity! 

Vain wiisdoin all, and false philosophy ! 
Yet, with a pleasing sorcery, could charm 
Pain for a while or anguish, and excite 
Fallacious hope, or arm the obdured breast 
With stubborn patience, as with triple steel. 

That men should be brought to profess 
opinions, so contradictory to their own con- 
sciousness, to their moral feeling and judg- 
ment, and to alt theirreal principles of action, 
I would by no means impute to a desire of 
Growing off these res^ints, or of maintain- 
ing a sttibbcMii and irreligious frame of mind. 
Much less would I insinuate that the advo- 
cates of Calvinism are actuated by such a 
m^^ve. Many'of them we know are lively 
patterns not only of piety but of moral 
virtue : and the dreadful heresy of avowed 
Antinomianism (although if it arise at all it 
certainly arises out of these doctrines) is so 
shocking to common sense, and so obviously 
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over these counteractmg Cannes. It is in 
fact extremely rare. But the natural tat' 
deacy of Cahinistic opinions towards it, and 
to breed a carelessness with regard to moral 
conduct, not only appears demonstrable by 
fair reasoning, as in the case of Fatalism 
already discussed, but is confirmed also by 
historical testimony. 

On the causes which appear to me most 
powerful in producing and keeping alive this 
dangerous paradox, I shall briefly touch in 
the conclusion of the presetit discourse. But 
t caiinot forbear ftom pointing out in this 
place, although it may be a ptutial antici- 
pation of the ailment, how close a connec- 
tion subsists between the whole questioix 6i 
Fatalism and that of Predestination — and 
how justly we may ref»on by anal(^y from 
(me to the other. 

The generality of Calvii^ti^ when chained 
witii ^ eonsequmces of their opinions, like 
the FaUdists, answer that we ought to address 
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mankind a^ if their doo^i vene ua§f ttled— ■ 
as if God were wJlUng that alt ahpuld be 
saved — and as if mucb depended on tbem- 
sfllves wb^^er t^ey should obtain salvatioD 
oj not. And w^n (iflxti^er preyed with the 
uieoKtistenqf of tbese opiuioiis they reply, 
that 9ucb exhortations are the (^^toitUe^ 
meoHs ^perseverance. Be it so. Thei^ they 
are means tbfi efficacy of which is ippreased 
by tumingour eyes away from the truth. For 
in proportion to tbe conviction we £eel of 
the truth of the main doctrine, that is, the 
better we becomie acquainted, according to 
them, with the right interpretation of Scrip- 
ture, and the more we meditate upon it, the 
weaker do these meaas become which are 
tbe f^poii^d instruments of our salvation. 
This a^^meiU then is not a refutation, like 
many others, drawn from opinions opposite 
to theirs: it is involved in their own defence: 
it is admitted by themselves in the very ac- 
knowledgment they make, that we ought ia 
practice to accommodate ourselves to the 
ordinary belief of mankind upon these sub- 
jects, however erroneous ; or, in other words, 
e2 
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that advancement in the knowledge of truth 
may obstruct men's salvation. 

In comparing the probable effects of Fa- 
talism and of Calvinism upon the conduct 
of men, an important distinction ought al- . 
ways to be made, which is however very 
generally overlooked. The doctrines rest 
indeed on the same basis, but that of Calvin- 
ism is practically far more dangerous. 

The Fatalist acts in general as otlier men 
do. He is not likely to neglect ui^ent 
duties, or to endure pain and privation for 
the sake of an abstract theory. His habits, 
his interests, his affections^ his r^ard for 
character and for the opinion of the world, all 
keep him from being led astray by a specu- 
lative absurdity. But whatever security the 
Calvinist has of this-kind is weakened by 
the very nature of his opinions. According 
to them he suffers comparatively nothing by 
yielding practically to their force : and their 
force is exerted in lessening the motives of 
a worldly nature which control the other. 
The instincts, the appetites, and the interests. 
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of the Calvioist, may indeed rouse him to 
action, although in this respect their influ- 
ence must be weaker than it is with the mere 
Fatalist; while the worldly restraints upon 
vicious indulgence are almost entirely re- 
moved. For since the effect of those prin- 
ciples which he holds is to take place here- 
after, while the benefit of obeying natural 
impulse is immediate — since the effect of the 
former is to be eternal, while the inconve- 
nience that may attend the latter is tempo- 
rary— wiy momentary delusion which prompts 
him to expect pleasure by doing wrong is 
not only not counteracted, but is encouraged 
by this persuasion. The quantity of evil 
which may alloy his pleasure here (and 
which often comes in aid of virtue by pre- 
senting a drawback from the enjoyment) 
when viewed as a deduction from the sum 
of happiness which through all eternity will 
still remain the same, becomes absolutely 
evanescent. 

The chief characteristic in fact of Fatalism, 
taken apart from Revelation, is its tendency 
to breed a disregard of religious duties, while 
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Caliriiusm has ^f f aQie tet^e^cy witii r^ 
spect to moral dMties. The man who looks 
only to this lifie, »imJ w^o j^lievee all ev^to 
to be alteady fixed {uod nii^tentble, ba$ lUtle 
inducement to betake hims^f to prayer, or 
to the worship of the Deity — wJiile he who 
loolcB chiefly to another life, and believes 
his destiny .in that life to be fixed and no- 
altorable. may naturally' be careless and 
indifferent about bis conduct here. 

Thus ,it is observed of Tiberius, " Circa 
Deos et religioites negligentipr eralt^ qtUppe 
addictus matbiematicse, pet:spasionisque ple- 
nus, omnia fato agi*"." 

The remark is made by a philosopbical 
writer, and addressed to apbilosophical age, 
as an obvious explanation of the irreligious 
habits of the emperor. Sis religion had 
little or no relation to a future state. There 
might be some mixture of this notion with 
it, as there might be some want of uniform 
steadiness in his belief of fatality : and there- 
fore bis biographer says, not that he abso- 
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liie^lj- renoun^^ Mligioif, bttC tfttat! he wae 
eavelsess, iieglig^)aU>^, about it. As fax how- 
ever 8s bis &tal»iii operated, it bad tbat 
««flfe«t. And tbis- is all I would nx^ ia tbe 
case of tbe CalTinist. Bis fatality bae litde 
or tio relation to tbig present sttite. It baa 
perbaps as much, as tt(6 religion of ttie ^mi- 
peror bad to a fotnte state. As die Tiews of 
Tiberhii» then were directed to this lifb^ and 
becantte tbe gods conld not aflect his interests 
kefe, be dK>ught litde of them — so the C^ 
vinist, whose views are directed bo aiwtber 
Hfe, will thmk little of his moi^l conduct', 
because it can have no effect upon his in- 
terests there^ And thus, supposing iti each 
case the {^s^nce of conntei^cting caus^, 
and speaking of the respective opinions 
only so far as they really operate, it is as 
natural a Conclusion that the Calvinist will 
be careless about morals, as that the Fatalist 
will be careless about religion'. 

' The Landgrare of Turing, a patron of the Reformed 
doctrines, being adinoniahed by hia fViencts of his vicious 
life and dangerous condition, answered. Si pradalinatut 
Jtim, nulla peccala poUrunt miki regnum calorum attferrti 
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A most remarkable instance of this ten- 
dency occurs in the disputes which arose 
among some of the earliest sufferers for the 
Gospel's sake in this country; who were 
confined in the same prison during the per- 
secution in Queen Mary's reign. Pious and 
conscientioas as they all were, their differ- 
ences on points of doctrine b^an with a 
complaint of the laxity of manners observed 
in the professors of absolute predestination, 
which gave offence to the more serious and 
sober-minded of their fellow-prisoners, as 
being unsuitable to their afflicted condition, 
and to the probable approach of death — a 
censure which the others scornfully rejected, 
as implying a want of assuruice in their 
final salvation*. 

ft praicitm, nulla opera mihi ilbid valebvnt cof^erre. " An 
objection," aaya Heylia, " not more old than common i 
but such I must confess to which I never found a sa- 
tiafactory answer from the pen of Svpratapsarian, or 
Sublapiariaa, within the small compass of my reading." 
Quinqiiartiailar History, Part I. chap. 4. 

* This account is taken from a very curious treatise 
lately published by Dr. Laurence, from a MS. in the 
Bodleian Library, entitled, Authentic Documenti relative 
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But the analogy between Fatalism and 
CaWiniam^ which is the foundation of the 

to the Pndeiliaarian ConlTopertg tuMch took place among 
fhoK who were mpritoBedJbr their adherence to the doctrines 
of the Reformation by Qjteen Mary. Bradford was the ad- 
vocate Tor that doctrine which afterwards received the 
Dftine of Colviniam, and Tnme was a prioclpal person 
of the opposite persuasioa. The " Narrative" of the lat- 
ter is a high); interesliDg document, written in a sfdrit 
of charity and meekness, and throws much light upon 
the history of these opinions. Speaking of the origin of 
the dispute he says, 'They did give such occasion of 
' evil and offence to the weak by their using of gaming, 
' that we could do no less but gently admoDish them to 
' leave itj and to exhort them after the Scriptures to re- 
' deem the time, seeing the days are evil, and to leave 
' such vain things, and to mourn with us, that did 
' mourn for the great misery that is fallen on this land, 
' and for the lamentable perplexity that many of oui 
' weak brethren (that were not able to bear the cross) 
' were in, and to watch and pray continually, and 
' strengthen us and our brethren in his truth to stand, 
' that our lives and deaths might glorify his holy name. 

' With the which they were not content, but de- 
' fended it by the Scriptures, and because we would not 
' give them place, but disproved them by the word, they 
' were somewhat displeased with us ; insomuch that in 
' process of time they began to pick out matter against us, 
< and because we did use abstinence and prayer, they re- 
' ported us to be justifiera of ourselves, and such like i to 



ciiiizedoy Google 



whole ailment, will be treated of more at 
lai^e hereafter. For the present, in answer 

' the' which we uiswered, tli&t ma juitifioation cunt bj 
' fUtb in Christ's death and bloodsheddiDg, &c. 

' After other talk, in coDcliuion they did affinn, that 
' Hone of them that God ordained to be saved could be 

* drirm from him by penecnUon, nor yet by any Other 
' occasion or means. For all such as shall be saved (say 
' they) were elect and predestinate thereunto before the 

* foundation of the world was laid, and none oF them can 
' be damned, do what wickedness they can, &c.' 

When pressed with those passages of Scripture, which 
denounce God's wiath and damnation against those that 
wilfully sin against him, ' These sentences,' said they, 
' are written to put the elect in fear to do evil, that their 
' lires might glorify tbeir Father which is in heaven, and 
' aot to put them in fear of damnation. By this in effect they 
' affirmed those Scriptures to be written in vun, or to put 
' men in fesr where no fear is, afGrmiug in eject, that the 
' words of the Holy Ghost doth no more good than a man 
' of dautS with a bow in bis band doth in a com Geld, 
' which will keep away the vennin crows awhile, but 
' when tketf hum what it it, ihcy will fall down beside it, 
^ and devour the com without fear/ Compare this last 
homely illustration with the ailment above pursued, 
pp. 18 and 24. against the Necessarian, and p. 27> against 
the Calviniit. 

Trewe sums up his objections to the doctrine of the 
Predestinarians in tweuty-three propositions, which he 
GftllB Enormities. The eighteenth Enormity is, ' Also 
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to Uie question which naturally arises, how 
opinions so unreasonable ' and extravagant 
could erer acquire an agceadancy over the 
human mind, I vvould account for the psu-a- 
dox, partly from the pride of intellect, refus- 
ing to admit the truth of things which it is 
unable thoroughly to comprehend a&d to re- 
concile with one another, although they are 
each capable of a separate demonstration — 
but still more from the thraldom in which 
men's judgments are held by the inaccurate 
use of language, and from an ignorance of 
ttome of the first principles on which lan- 
guage is constructed. It is not suitable to 

' it ^veth ao occasioD to neglect prayer, and to lesTc it 
' altogether except it be for corporal food, raiment, and 
* health of body, and such like, and nothing for the soul, 
' in that it affirmeth contraiy to the Scriptures, that all 
' auch aa were predestinate be&re the foundation of the 
' world was laid, must of necessity be saved, therefore 
' thejr need not pray for it, and the residue must of neces- 
' sity be damned, and prayer will not help them.* 

The whole of this curious treatiae, together with Dr. 
Laurence's able Introduction, who employs it to throw 
light upon the opinions of Cranmer and Ridley, is well 
deserving the study of those who feel any doubt upon the 
doctrine of our Established Church in these matters. 
f2 
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this place, nor would it materially conduce 
to the purpose I have in view, to track these 
errors through all the meagre and profitless 
disqnisitioDS which are employed to support 
them. It will be sufficient to notice one or 
two of the most important as specimens of 
the whole class. 

The doctrine of fate and predestination 
was strenuously maintained by the Stoical 
school, and we collect from Cicero, in his 
treatise De Fato, what the knot was which 
tied them down to such unnatural opinions. 
Every proposition, they said, is either true or 
false. This is essential to a proposition, and 
it is universally admitted. Although there- 
fore I may not know which it is, yet that it 
is one or the other, and that it is so at the 
tune it is uttered, is certain; and my igno- 
rance does not at all affect the certainty of 
the proposition. Suppose then I say, " such 
an event will happen next year." It is at 
this moment either true or folse, because the 
proposition is now, and when the thing hap- 
pens, the truth which lay hid in the propo- 
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sition before is only made apparent then ; its 
nature is not altered. This they called a 
demonstratioD, and thought that nobody 
could deny it, who ivas not prepared to 
deny the premiss, " that every proposition is 
either true or false." But it is in fact an 
abuse of the word true — the precise meanii^ 
of which is ^'id quod res est." An assertion 
respecting thejittttre therefore is neither true 
nor false. And if they press us still farther 
with the nature of proposition, we have only 
to reply that it is not a proposition, in that 
sense of the word proposition above ex- 
plained, and thus their whole argument falls 
to the ground. Frivolous as the example 
appears when exhibited in this simple form, 
yet whole volumes of perplexing metaphy- 
sics have been spun out of these flimsy ma- 
terials*'. 



* The equivocal use of the word ime is combined with 
another error that runs through all the reasoning in 
that treatise, whether the speaker be Epicurean or Stoic. 
There is a confusion of tpordt with thing* ; physical 
cauK is confounded with logical reatm—trath with re- 
aUty — certainty of the mind with ccrtahity of the oi/ecf. 
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A similar example is the use often made 
of the words cannot and must as implied to 

When these equivocations are detected and removed, the 
whole dispute vanishes into empty air. 

The argument against the contingency of events drawn 
from the principle, that every proposition is true or false, 
is put in a great variety of forms in the treatise De Fato, 
especially from chap. iz. to chap. xvi. to which I refer 
the reader ; but the sum of the whole is given by Tucker 
with his usual simplicity and perspicuity in the following 
passage. 

' Epicurus denied the reality of late, insisting that 
' many things happened which were absolutely fortuitous : 
' but then he could not gel over the argument drawn by hii 
' oppoKTtfTom the certain^/ ofeitkeT the affirmatiee or nega- 
' live of every prtqiotkion that could be uttered concerning 
' what if to come to past hereafter. ...,,, If, for instance, 
' Epicurus in his lifetime had said, that on this fourteenth 
' day of January, 1762, it would rain bere in the morning 
' and be fair in the afternoon, now the day is ended we 
' may know that he spoke a certain tnith : but truth can- 
' not be turned into falsehood by any thing subsequent, 

■ therefore it was impossible any other weather should 
' happen than has, because otherwise that might have been 
' rendered fotse which we know for certain was once true. 
' Neither could the &ct contained in a proposition which 

■ was true two thousand yean ago, become casual ever af- 
' terwards; for if it was always to cmne to pass, at toe 
' kntM it teat from the event, it could never have been pos- 
' sible that it should not come to pass ; but what was 
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the Almighty — a form of speech bold and 
irreTerent at the best, and if thoroughly ex- 

* always iinpOS§ible could never lie under the power of 
' any cause or option of any agent to have effected.' 
Light of Nature, vol. iv. c. 25. J. 23. 

Tucker's sagacity leads him indeed to reject this rea-' 
soniog, with much more to the same purpose, and to de- 
tect rouiy of tlie verbal sophisms involved in it : but the 
equivocations of true and certain, and the improper use 
of the word propoaUion, which are the real key to the 
riddle, he has not pointed out. 

To these examples of what was called " profound 
reasoning" among ancient philosophers, let me add one 
OD the same subject From a modern writer of great acute- 
ness and ability, the well-known champion oF Necessity 
and Predestination, Jonathan Edwards. I produce it as 
a curious proof, how vigour of intellect, when once en- 
tangled in a snare of words, only tends by its struggles to 
increase it* own embarrassment. 

' There must be a certainli/ in tkinga themselves, be- 
' fore they are certainly inown, or, which is the same thing, 
' known to be certain. For certainty of knowledge is no- 
' thing else but knowing or discerning the certainty there 
' is in the things themselves, which are known. There- 
' fore there must be a certainty in things to be a ground 
' of certainty of knowledge, and to render things capable 
' of being known to be certain. And this is nothing but 
' the necessity of trtilb known, or its being impossible but 
' that it should be true ; or, in other words, the firm and 

* infallible connection between the subject and predicate 
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amined perfectly absurd. To say that a 
power which can do every thing cannot do 
certain things, as, for instance, undo what 
has been done, or make that contingent 
which he knows will come to pass, is to con- 
tradict one's self. That it is impossible for the 
same thing to be and not to be is indisputable. 
When the meaning of one term of a propo- 
sition confessedly implies the negation of 
the other, it is absurd to dispute about them. 
Whether life be death, or light be darkness, 
cannot come into question even among logo- 
machists. And therefore if we mean by the 
word contingent, that which cannot be known 
beforehand, we only say, that what cannot 
be known beforehand cannot be known be- 
forehand — which is saying nothing — and 
therefore nothing is denied of the Deity. 



'of the proposition that conteinB that truth. AH certainty 
' of knowledge consiata in the view of the firmnesB of that 
' connection. So God's certain foreknowledge of the fu- 
' tare existence of any event, mAJ* "new ofthejvrm andtn- 

• diuoluble connection of ike subject and predicate of the pro- 

• posUion tkat affirms «» futvbb exulencc' Edwards 
on the Freedom of the Will, Part II. k. 12. 
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But if the subjects abd predicates of two 
apparently incongruous propositions are not 
precisely identical — if there be any shadow 
of difference not merely perceptible but pos- 
sible in their meaning — although we may be 
incapable of reconciling their apparent in- 
.coDgruity, or of conceiving in what manner 
the things denoted by them can co-exist, yet 
it is palpably absurd, for those who admit 
the being of a God, to deny the possibility of 
this co-existence. And if the positive proofs 
for each assertion are separately unanswer- 
able, reason requires that we should admit 
-them both, without professing to explain the 
difficulty they invoWe. 

Neither should it excite our surprise, that 
in words of such common use as true, pos- 
sible, certain, and the like, any ambiguity 
should exist, or that any process of defi- 
nition should be necessary to guard against 
fallacy in the employment of them. While 
' we confine our attention to the ordinary oc- 
currences of life, or to those relations of 
things with which we are all familiar, no 
such precisian or refinement is required. 
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Th6 commonest tools need not be made 
ffift tttatbematical exactness. But when we 
push oar efiquiries beyond this daily spho^ 
of tision, greater and greater accuracy ia re- 
quisite in th« instruments we employ. The 
^htest impurities in the atmosphere, a float- 
ing atom, or the tibratioa from a footstep, 
trill interfere with tbe oboervations of phy- 
sical science — ^and throw us periiaps at once 
■Cut of our true course 

Ten thousand leagues awry 
Into the deviAue air. 

And -when we take upon us to e^ore 
the hidden things of God, those vast regions 
wlricb lie at an immeasurable distance from 
oof ca*dinary range of thought, can it be sur- 
prising if the insbvments which sdrte us well 
enough here, be found coarse and defective, 
and tkat wb^ai most perfect tiiey should stand 
ib oeed of the nioeet d^m in adjusting tbem, 
before we «an place any «ontidenee in die 
result f Langtmige is the chiefs if not the 
i»ily medium of all those specut^ons : and 
wbai the condniocBs obtained by help of 
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this medium militate against the strongeet 
moral convictiops, and the first principles of 
our nature, is it not reasonable to suspect 
some inaccuracy in the-procees, some imper' 
fectioD in the instruments, or some defect in 
diose organs vhich art exercised upon ob- 
jects far beyond the aystera for iwhieh tbey 
are principally designed ? If indiguation be 
ever justified upon occasions of this kind, it 
purely is allowabJa when we heai^ the name 
of philosophy applied to errors such as 
these ; when mpn presume to scan the ways 
of Omnipotence, and fancy they are fathom- 
ing the depths of the mighty ocean, with a 
line that has not yet measured the soundings 
of the harbour from whence they set out. 

But when these rash enterprises are taken 
in hand, and the confidmce <»- the a^areht 
skill and intrepidity of the leader draw many 
followers afta- him, it becomes a Christian 
duty to point out the dangers of the way, 
the diligent preparation it requires, or tho 
mistaken views in which the plan originates. 
M«t!^bysicaJ discission then become valu- 
able, like every other talent, according to 
g2 
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the use made of it. And tbat use surely ia 
not inconsiderable, if, though it may not add 
to the stock of knowledge, it yet serves to 
keep us in possession of what is already 
known — if, to use the language of an elo- 
quent writer as well as a moat accurate and 
judicious reasoner, ' it repairs the diunage, 

* itself had occasioned — like the spear of 

* Achilles, healing the woundfi it had made 
'"before — if it casts no additional light on the 
' paths of life, but disperses the clouds with 
' which it had overspread them — ^if it ad- 
' vances not the traveller one step on his 

* journey, but conducts him back again to 

* the spot from whence he had wandered s.' 

There yet remain some points to be ex- 
amined in the ailment concerning God's 
dealings with man, and the freedom and re- 
sponsibility of man, regarding only the pre- 
sent life, before we shall be prepared to 
transfer the same method of reasoning to 
those analogous difficulties which have been 
started from the language of Scripture, and 
the removal of which is the ultimate aim 
* Light of Nature, Inlrod. Iv. 
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of the enquiry thus begun.: but the consider- 
ation of these must be made the subject of 
another discourse. 



Note to p. 6. 

Ac&tumUdge the too thirds to have no comteclioaJ} 

Edwards in his work on the Freedom of the Will 

dwells much upon the distinction between making 

the event necessary, and proving it to be necessa^. 

* Whether prescience,' he says, ' he the thing that 

* makes the event necessary or no, it alters not the 

* case. Infiillible foreknowledge may prove the neces- 
' sily of the event foreknown, and yet not be the 
'thing that cattses the necessity.' Part ii. sect. 12. 
But infidhble foreknowledge, while it remains fore- 
knowledge, proves nothing. When the being which 
possesses this foreknowledge declares that a thing will 
come to pass, that declaration indeed proves, or is a 
certain ground of assurance to us, that it will come to 
pass. Even then it does not prove the event to'be 
necessary. 

Thb is an example of the same error which per- 
vades the Stoical argument above mentioned, in the 
treatise De Fato— i.e. confounduig Viords with things 
One proposition may be a necessary consequence 
from another proposition : but the thing denoted by 
it is not therefore necessary. Indeed the slightest 
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t^lfictifm areata to be sufficient to inform us tliat the 
nature of things cannot be affected b; an^ tiling we 
say, or think, or know, or reason about them. All 
these operations are relaUve to our own perceptions, 
and can have no influence on the objects of those 
perceptions; which must ever be what they are, whe- 
ther we reason about them or not. 

If however the question be regarded as merely 
logical, nam^, whether the very term Jbreknowledge 
does not imply a necessity in the thing foreknown, it 
must be decided by the established use cf words. 
Tlmt sach is not Ae received definition of the term 
may, I believe, be with conSdence asserted : and the 
eoniiinon, whenever it does prevail, seems to arise 
from the fdlowing cause. We may be unable to con- 
ceive how a thin^ not necessary in its nature can be 
foreknown — ^Ibr our foreknowledge is in general limited 
by that circumstance, and is more or less perfect in 
proportion to the fixed or necessary nature of the 
diings we contemplate — irith which nature we be- 
come acqnunted by experience, and are thus able to 
anticipate a grrat variety of events : bnt to subject 
die knowledge of God to any sudi limitation is surely 
absurd and uuphilosophical as weU as impioos: and 
therefore to mix up the idea of Ood's foreknowledge 
widi any qufdity in the nature of the things fore- 
bHown, is even less excuseable than to be gnO^ of 
th^ confiuion ^en speaking of ourselves. 
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DISCOURSE II. 



Deut. viii. 5. 

THOU SHALT ALSO CONSIDER IN THIKG HEART, THST 
AS A MAN CHA8TGNETH HIS SON, SO THE LORD TUT 
GOD C^ASTENETH THEE. 

XilK point which I endeaToured to esta- 
blish in my last discoutse was, that a belief 
in the absolute necessity of events, physical 
as veU as moral, wan hot only repugnant to 
«Br nabiral and unsophisticated judgmentB, 
bolt that upon taking an attentive view of 
human nature, it was found to be contra- 
dictory and incontostent with itself. For 
that in proportion as the belief obtuned, all 
'OUT 'active principles would become useless, 
and our moral {nindples destroyed — and 
dtat ifaice die Necessamn himself allowed 
tiiat to efiect this belief conaderable exercise 
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and improTemeot of reason was required, bis 
theory involved this absurdity, tbat in exact 
proportion as our understandings were 
strengtbened and improved, all the ends 
and purposes of our being would be coun- 
teracted. 

That man should be so formed, as to dis- 
cover truths, which militate against the very 
end for which he is formed, is in itself re- 
volting to common sense : and if we pursue 
the enquiry, we shall find that all experience 
is against it also — that whatever we have the 
natural means of discovering^ always is or 
may be . valuable to us when discovered. 
Thus the knowledge of facts in the remotest 
regions of nature which art and science com- 
bined are for ever bringing to l^;ht, invariably 
tend sooner or later to some human use — 
and the subtlest and most remote often to 
the greatest uses. Thus too the knowledge 
of those general laws, which our natural 
powers rightly directed enable us to acquire, 
serves many important purposes of life — as, 
for instance, " that we must all die once" — 
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but the partieviar moment of each man's 
death, a point which would obviously inter- 
fere with all our proper business and interests, 
altiiough there may be a natural curiosity to 
know it, yet there are no naturttl means of 
acquiring that knowledge — and accordingly 
we find that for such a purpose recourse is 
bad to supernatural means — omens, incanta- 
tions, and all the absurdities of astrology and 
magic, by which the credulity of mankind 
has been abused. Although in this respect 
at. least the proceeding is more rational than 
the creed of the Necessarian, inasmuch as the 
enquiring party implies that we must go outof 
nature to seek for that, which is so abhorrent 
to the Tery constitution of nature itself. 

The next difficulty which I suppose may 
be objected to the opinions we maintain is, 
that they are inconsistent with the language 
habitually employed by religious men to de- 
note their sense of the supernatural a^^cy 
exerted in the world. It is an undeniable 
fact, that in all ages and under all forms of 
rel^on (setting aside for the present the 
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doctrines of Revelation) serious and good 
men have r^arded Ae events of this life as 
subject to the control of divine Providence— 
that they hare talked of the fc^ly and ccm- 
ceit of mankind in supposing that their wis- 
dom, their foresight, their power and con- 
trivance, brought about the great or good 
things which happen — and tliough the men 
who make these reflections have had their 
hopes and fears, and taken their full sh(u% 
in planning and executing measures with a 
view to such events, yet after the event is 
passed, or even before it comes, in their 
graver and more contemplative hours they 
admit, that it is God's will alone to which 
the whole is owing — and that all things have 
conspired to the furtherance of some great 
plan of his, which has either served to pro- 
mote the happiness of men, or to illustrate 
his own transcendent excellence. 

Where then, it may be said, is the consist- 
ency of all this 1 Either they do not, while 
they are acting, think as they do when truth 
forces these reflections from them, or if they 
do, it is a proof ^at men may believe in a 
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aupMiOT power bearii^ onward with B steady 
and irresistible course, and yet act in coi^ 
currence with that power, just as if the issue 
depended on themselves. Now as to the 
first of these sappositions, it may be admitted 
without scrapie, that men do, whi&e the; 
are engag;ed in action, think more of thek. 
imuiediate business, than of the share the 
pow^ above them takes in the same pro- 
cess-r-and that in calmer and mcH« teiflurd.y 
hoars, the impression of that supreme influ- 
ence returns upon the mind with increased 
fOTce, as some sound which in the stillness: 
of the n^t fills the air, yet is lost or unper- 
ceived amidst the several discords and muses. 
of a busy day. -But the position can never 
be conceded, that the belief of this contrdliog^ 
power is contradictory to the belief of the 
freedom of human actions. For in the first 
place it does not follow that because we be- 
lieve this power to he exercised, therefore it 
is ex^rised to the exclusion of all other in- 
flo^ice. And again, it may be, (to ^»eak ia 
a manner adapted to human conceptions 
and human experience,) it may be kept in 
H 2 
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reserve to act upon occasions ; it may form 
the plan and the outline, and del^^e the 
subordinate parts to minor agents; it 'may, 
for the purpose of exercising the fidelity and 
zeal of those agents, one while keep itself out 
of sight ; or at another, to animate their ex- 
ertions, let them perceire its presence ; or, to 
check their folly and presumption, make 
them feel their dependence, and frustrate 
their endeavours — it may, supposing these 
agents to have a 'will of their own, incline 
that will to act conformably to their duty, 
by making that duty appear easy and agree- 
able, by removing obstacles and terrors, and 
placing attractive objects in their way ; or if 
the will be stubborn, it may make it feel the 
ill consequences of that stubbornness, and 
it may contrive that its perverseness shall 
defeat its own purpose, and forward some 
other purpose which is kind and beneficial : 
it may make the misconduct of one instru- 
mental to his own correction, or to the im- 
provement and fidelity of the rest, by shew- 
ii^, in ordinary cases of disobedience, the 
evil he brings upon himself— or in cases of 
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extreme depravity, the utter abandonment 
and ruin to which the delinqaent is left. 

Does any part of such a- scheme either 
detract from the notion of a supreme in- 
telligence planning, governing, guiding, and 
accomplishing the whole ? or can such a 
conception in the mind of man of the scheme 
of divine Providence tend to relax his energy, 
to discourage his industry, to impair the dis- 
tinctions of right and wrong, or weaken the 
principle of duty and obedience? 

The only argument brought against it is 
borrowed from the difficulty of accounting 
for evil as mixed with God's creation, and of 
conceiving free-will in his creatures. But 
difficuUies can never be listened to against 
the evidence of facts. The fact of the exist- 
ence of evil no one denies— and the existence 
of free-will is. by the concurrent unreflecting 
testimony of all mankind admitted to be a 
fact, opposed only by the metaphysical ob- 
jections of a few. That all mankind act, 
speak, and think, as if the will were free, is 
admitted by these few themselves. And 1 
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trust it may be r^arded as proved, that to 
think otherwise would deprive us of all mo- 
tives to action, and all sense of right and 
wrong. It is only because they cannot con- 
ceive how these two things can co-exist, that 
they call upon us to surrender our conscious- 
ness, our activity, and our moral principles. 

Some endeavour was made in the preced- 
ing discourse to prove the absurdity of calling 
that impossible with God, which appeared 
irreconcileable to ourselves. When there is 
a palpable contradiction in terms, so that 
one part of the proposed idea negatives the 
other, the thing may be called impossible: 
although in this case it would be more correct 
and more safe to use the word contradictory 
than impossible ; because it is with us — ^with 
our mode of speaking and combining ideas — 
that the difficulty both begins and ends : the 
power of God is not denied or limited by 
these negation. Thus if 1 were called upon 
to make a circle whose radii should be un- 
equal, or whose diameter should be one- 
fourth of the circumference, it would a^pie 
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no want of power in me hot to do it ; and to 
call it a self-cofUradiction would be more 
stiictly proper than to say that it wan impos- 
sible. In a simple instance of this sort we 
readily discern that there is nothing in reality 
proposed to be done : bttt we might go on 
requiring conditions equally destractive of 
the essence of the thing, and yet not so 
manifest as this — involvii^ a denial of some 
more hidden properties, relative to triangles 
or sqoares or ellipses, or properties which 
are only elicited by a very complex com- 
bination of the circle with other figures. 
There is in foct no end to such possible re- 
lations and combinations', and yet in any 
case, if there be an impossibility involved in 
the very terms of the problem, as there often 
is through the ignorance of him who proposes 
it, to many an unl'^med person it might 
seem as if limits were assigned to my power, 
whereas it would be more proper to say, that 
the problem itself has no meaning. 

Now if we consider how small a part of 
God's works, both in extent and in duration, 
our faculties can embrace, and further, how 
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intimately and variously connected all the 
. parts of those works are, plainly indicating 
one scheme, of which the remotest parts have 
numerous and complicated relations with 
each other, so that much of what we see is 
essential to what we do not see, and to sup- 
pose- one without the other would be a con- 
tradiction in terms as literal, though not so 
palpable, as a circle with unequal radii— 
when, 1 say, all our enquiries into nature 
only tend to impress upon our minds this 
wonderful concatenation — and when, again, 
a scheme perfectly analogous to this has 
been traced in the moral world, insomuch 
that in the history of mankind there is no 
one event, however trivial, but may have in- 
timate and essential connections with all 
other events, however grand and import- 
ant; and these connections may run out 
into alt possible combinations, and multiply 
to all infinity — when, I say, we reflect on all 
this, he must indeed be a rash and vain 
reasoner, who does not admit the jtrobabilittf 
that all his own perplexities arise from im- 
perfect acquaintance with the objects of his 
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speculation — and that where facts militate 
against his reasomng;s, some impossible con- 
dition was involved in bis own expectations- 
something destructive of the very essence of 
that thing which was the main object of his 
thoughts. 

And thus we may conclude with regard 
to all questions in which the infinite power 
of God is represented as being irreconcile- 
able with something that either is, or is at- 
ledged to be — that unless an actual contra- 
diction can be pointed out in the terms of 
the proposition, no difficulties can justify a 
denial of its possibility — and on the other 
hand, that many of those things which fill us 
with difficulty to account for, are necessary 
conditions to other things the existence of 
which we assume, and could not without in- 
volving a contradiction have been otherwise. 
So that what we first thought to be impossi- 
bilities, turn out to be only difficulties — and, 
on the other hand, many of the difficulties 
which perplex us in the scheme of Provi- 
dence are such, that the removal of them, 
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keeping other things as they are, would be 
an impossibility. 



Let us return then to the consideration of 
the actual scheme of God's providence on 
earth, as we learn it by experience ; and see 
whether by attributing to men the power of 
choice, and regarding them as in* a great 
measure working out their own happiness 
or misery, we do at all derogate Irom the 
sovereignty and active providence of God, 
or 'say any thing inconsistent with the first 
principles of religion — that he knows all 
things— tha:t he made alt things — that he go- 
verns all things — that he wills the hap{Hne88 
of his creatures — and that for bis glory they 
are and were created. 

Now one of the first characteristics of this 
scheiire is, that we are placed in a state of 
tri(d, and that we feel good and evil, pain 
and pleasure, to be the nat4iral consequ^ices 
of OUT actions-^that we efoVB find our re- 
spective interests dep€tid greatly tipon oiir 
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coBduct— and that, generally speaking, virtue 
aad industry is rewarded, vice and laziness 
punished, in this life. ' We see however that 
this scheme in carried on, not by single and 
insulated acts, but by general laws, which 
are soch that our faculties soon enable us to 
comprehend them, and so to anticipate in a 
great degree the consequences of our actions. 
We readily perceive also how well this con- 
stitution of things accords with the design of 
making us joint workers and instruments in 
effecting our own fortune : since, if there 
were no system according 'to which events 
appeared generally to fall out, there would 
be no room for judgment, or prudence, or 
skill— nothing to determine our conduct be^ 
forehand, or to afford the means of acquiring 
any future good, or guarding against evil. 

Yet, on the other hand, if every thing fell 
out precisely in a way that might be foreseen, 
if good conduct were invariably followed 
with success, and the d^ree of reward ex- 
actly apportioned in every case to the virtue, 
and of punishment to the vice, of the party — 
if this order were constant, and perceptible, 
i2 
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and certain, the main purpose which we have 
been supposing, that of disciplining a iree 
and a moral agent by a course of trial, 
wonld be much counteracted. As without 
evil in the world, actual or possible, we can- 
not conceive any trial, so, if an exact and 
immediate requital were awarded in every 
instance to our actions, there would be no 
exercise for many of those qualities which 
are constituent parts of our moral nature. 
Under such a system life would be nothing 
more than a prudent calculation : selfishness 
might take the place of virtue; and the prin- 
ciple of fidelity and duty would have no 
scope. As without the presence of danger 
it is not easy to conceive any proof of cou- 
rage, or of temperance without lust, or of 
obedience without temptation to do wrong, 
so there is no room for the exercise of for- 
bearance, forgiveness, and generosity, with- 
out suffering wrong. Without pain and 
privation there can be no patience — with- 
out distress in others, no sympathy in our- 
selves — no occasion for pity, for relief, for 
succour, for consolation, for any of those 
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acts of love and charity, which are perhaps 
the most efficacious towards our own im- 
provement, and towards fitting us for the 
enjoyment of a higher state of being. And 
though we presume not to say how much or 
how little of these modes of trial may be re- 
quisite for the perfection of our nature, yet 
reason at once informs us, that without some 
such trial the principles of our nature would 
have no exercise; and therefore that some 
temporary deviations from the general law 
of equity are essential to the discipline and 
probation of a being constituted as man is. 
To suppose that kind of moral excellence, 
which leads to higher and higher degrees of 
happiness, to be attainable without previous 
trial, may, for aught we know, be as absurd 
as to suppose a circle with unequal radii : 
and to suppose trial without evil seems' to be 
equally absurd. Wherefore all objections to 
such a proceeding, as derogatory from the 
power and goodness of God, resolve ulti- 
mately into an assumption, that to make any 
thing not thoroughly perfect and thoroughly 
happy at once, or, m short, to make any va- 
riety in his creation, is unworthy of him. 
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Let us proceed th«i with the examinatkui 
of that scheme of things which actually is, 
and which the more we examine it, the more 
JB if found to be adapted to oar nature, and 
to the supposed design of God. 

As creatures of God, and acting under his 
superintendancei our reason informs us, that 
id maintain an intercourse with him and to 
preserve a sense of our dependence upon 
him, most be a piut of ouf business here. 
Prayer and meditation on his attributes are 
tbe obTious means of effecting this — and ac- 
cordingly it is a universal practice, wherever 
any sense of religion is entertained among 
men. In the mode of preferring their peti- 
tions, as well as in the- things they pray for, 
a thousand differences and a thousand er- 
rors prevail : but in all cases the act itself 
implies a belief that the Deity is not in- 
flexible, and that things are not absolutely 
so determined as to render our supplication 
fruitless. We suppose indeed that the go- 
vernment of God is carried on by general 
laws : and therefore prayer should always be 
accompanied with a disposition to acquiesce 
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htiiaMy in a refaeal, «n the ground tliEtft oar 
petition might have interfered with the good 
of others or Of ourselves. But that system 
of laws by which the worid b governed is 
not understood to be so fixed, as that to 
pray for any modifica1k>n of it should be 
improper — nor yet, on the othra- band, is it 
reasonable to expect that this system sbontd 
bend and yield accoMing to the particular 
wants of each individual. The good tbat 
each of us derives from the regular op^^tion 
of the general system ought certainly to be 
acknowledged as flowing from the author of 
that system: but as man is prone to over- 
look what is settled and familiar, and to be 
affected in a more lively way by what is 
occasional, and by what seems to have an 
especial reference to himself, a gracious pro- 
vision is made for the preservation of this 
sense of dependence on Giod, by the need 
which is continually felt of recuiring to bis 
protection and indulgence. 

This habit however is also liable to its -per- 
version and abuse. And accordingly we find 
that ignorant or sangnine pec^le are perpe- 
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tually interpretbg the occurrences of life as 
special marks of divine favour or displeasure. 
Wfaen applied to the success or the misfor- 
tune of others, nothing can be more repre- 
hensible or more unchristian than this prac- 
tice — and though less pernicious in our own 
case, yet since it breeds a narrow notion of 
God's providence, and borders close both 
upon presumption and superstition, there is 
often need of correcting and chastening it, 
by turning men's attention to the settied 
order of things, by which these events may 
be accounted for without the aid of any par- 
ticular interference of divine power. In pro- 
portion as the understanding is cultivated, 
and our knowledge enlarged, these false im- 
pressions are corrected, and a more sober 
and rational sense of religion succeeds to 
them. 

Let not the Necessarian attempt to retort 
on us the ailment already employed in re- 
futation of his scheme, namely, that if the 
more we know of nature the less prone we 
are to interpret natural events as particular 
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acts of Providence, then we also admit, ihat 
in proportion as reason is cultivated our na- 
tural judgments are counteracted. The two 
cases are widely different. In his case it is 
not sudden and early impressions that are 
required to give way to a more abstract and 
philosophical view of things, but our gravest 
and most deliberate Judgments, the founda- 
tion of all our plans and proceedings in life, 
of all our motives to action, and of all our 
moral discipline. In the case of the untu- 
tored Indian, who 

Sees God in clouds, or hears bim Id the wind, 

or of the peasant, who interprets every natural 
event which at all affects his interest as spe- 
cially designed for that purpose, it is not his 
deliberate jitdgment, but his ^rst impressions, 
which subsequent knowledge counteracts. 
Those impressions, alUiough they bring 
with them a lively sense of Giod's power, 
yet often, as we have observed, lead to evil ; 
and the reasoning which controls them 
opens to the mind at the same time a lai^er 
view of this very providence ; thus substi'tut- 
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ing a calm and serious conriction, in place 
of an irre^ar and desultory feeling: so 
that religion may be said to gain rather than 
lose by the process of correction. 

Bat to proceed with our main ailment. 

Precisely analogous to God's dealings in 
dispensing the good things of life, and to 
that method by which a sense of our depend- 
ence on him for the enjoyment of these 
blessings is kept alive in us, is the communi- 
cation also of that unseen influence upon the 
mind, which good and pious men desire, 
and the belief of which even under the guid- 
ance of the light of nature was very general. 
" That every good and every perfect gift is 
Irom above," is a sentiment not introduced 
but adopted by an Apostle of Christ. It oc- 
casionally breaks through the gloom of the 
philosophy and the religion of the heathen 
world : and the snblimer strains of their 
poetry speak the same language. That God 
favours those who yield to his influence — 
but' that he rejects and abandons or drives 
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on headlong to their rain men who resist his 
will— are frequent exclamations of those who 
contemplate with an awful wonder his 
moral goverament of the universe. That 
these wicked and rebellions men, when they 
fancy they are pursuing their own schemes, 
are baffled and foiled, and made sub- 
servient to those very puqjoses which they 
endeavour to defeat — that they are raised 
aloft in order to render their fall more ex- 
emplary — that they are flattered for a time 
with the appar«it success of their iniquity, 
in order that the punishment when it comes 
may be more heavy and more instructive — 
these are reflections which cannot be new to 
any who are conversant with the ancient 
heathen writers ; and they accord also with 
those occasional impressions which the pass- 
ing events of life or the records of history, 
make upon all serious minds. 

It is not till they involve themselves in 
metaphysical perplexities, that men regard 
tKese things as incompatible with the ac- 
knowledged attributes of God^ or with the 
free vrill of man. But when once they begin 
k2 



ciiiizedoy Google 



to enquire whether the world might not have 
been constructed otherwise, whether evil 
might not hare been dispensed with, whe- 
ther what God foreknew can be said to pro- 
ceed from the free will of man, and whether 
he must not be understood as having preor- 
dained every occurrence however minute or 
however iniquitous which takes place in the 
world, it is no wonder that their enquiries 
should be lost in endless mazes, or in a de- 
nial of something which it is as necessary to 
admit as any other proposition which they 
think proper to retain. 

If however these difficulties are traced up 
to some fundamental positions, that ^e not 
contradictory, but whose exist^ice is only tn- 
conceivable to our faculties, if each of these 
positions must be separately admitted, al- 
though their union is mysterious and unac- 
countable, it is not adding to thje difficulty, it 
is a natural and probable conclusion, that 
many eotaeguences from each of those fun- 
damental positions separately taken should 
be deducible, which are no more reconcile- 
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able with each other in our apprehensions^ 
than the original truths are from which they 
are derived. To dwell upon these subordi- 
nate truUis, these consequences of the ori- 
ginal positions, to set them in array against . 
each other, to represent him who holds the 
one side as necessarily contradicting the 
other, and to demand an explicit disavowal 
of every tenet connected with the one, be- 
fore we will acknowledge that a man really 
believes the other, is the sure way to perpe- 
tuate strife, and to defeat the practical good 
which may be derived from both opinions. 
If that God made every thing, knowing before- 
hand all ^at would come to pass and all 
that men would do, be an undeniable truth— 
if. iievertheless he deals with man as if he 
were free to act, and rewards and punishes 
him according to this trial— and we cannot 
comprehend kow both these things should be 
true together, we yet can believe them both 
to be true*, and so believing, we may well 

* This distinction, often overlooked in controversy, is 
clearly pointed out and well applied by Bishop Tomlinein 
his RefutatioD of Calvinism, chap. iv. p. S50 — 251. 
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conclude that many of our occasional reason- 
ings concerning these things must be infected 
with the same apparent incongruity that 
strikes us in the enunciation of those first 
principles. We ought not to wonder at these 
difficulties; we ought rather to expect them. 
Strife must be endless, if we are not to rest 
till they are all explained and harmonized : 
and error, not truth, will prevail, if either po- 
sition be so established as to exclude the other. 
Let us however carefully bear in mind that ■ 
these are not contradictions but apparent in- 
congruities — and the same answer which we 
give to those who press us with the main 
difficulty, must in all reason be allowed to 
cover these also. * 

In such a state of things, however, reason 
as well as charity requires that we should 
give to each doctrine that form and com- 
plexion which is least hostile and inconsist- 
ent with the other, seeking rather to soften 
discrepancies, and to approximate if we can- 
not identify opinions, instead of assuming 
that tone of challenge and defiance, which 
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implies that there is no difficulty to be over- • 
come; and that he who will not renounce 
the one, is justly chargeable with all the 
pernicious consequences involved in a de- 
nial of the other. There may be truths, as 
there are mathematical liiies. which must 
ever approach, although to the comprehen- 
sion of a finite being they will never coin- 
cide. Such questions then, which by their 
very nature cannot admit of a perfect solution, 
should never be started as proper objects of 
human investigation. They may be resorted 
to by the sophist as an inexhaustible store- 
house of wrangling and controversy ; but he 
who values discussion only as it tends to 
elucidate truth, will turn away from that 
which ministers only debate, satisfied with 
the possession of those undoubted truths, 
without which his own existence is a still 
greater mystery than the deepest of all these 
perplexing speculations. 



From this point then the transition is easy 
to the consideration of those analogous dif- 
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ficnlties in the doctrine of revelation, which 
have so often divided the Christian world. 
If the scheme of revelation, as has been ad- 
mirably explained by Bishop Butler, bears a 
close analogy to the scheme of God's natural 
government, so that the characteristics of the 
one correspond in all leading points with the 
system of the other — if the difficulties of re- 
vealed religion are no greater and no oUier 
than what we might, from a contemplation of 
the course and constitution of nature, have 
reasonably expected to find in it— thus con- 
firming- instead of weakening, the conviction 
of their common origin — we shall of course 
be prepared to find each of those doctrines 
now considered, which our natural reason has 
collected from the study of the world around 
us, plainly and explicitly set forth in that 
volume which professes to lead us onward 
to another world. The book of God's word 
speaks a plainer language, but not a contra- 
dictory language to the book of Giod's works. 
He has bountifully bestowed upon us in this 
life, chequered as it is, gifts and blessings to 
animate our hopes and to reward our obedi- 
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ence : but he bids iis receive them as flowing 
from his free grace — as no man's right, though 
tliey be every man's hope — as objects of 
prayer to him, no less than of exertion in 
themselves — and he wuuld have us still aw- 
fully regard him as knowing from all eternity 
whatever has been, is, or will be. 

In the dispensation, therefore, of those 
greater gifts and better promises which bis 
written word has made known to mankind, 
we cannot but expect, that the same assertion 
of universal sovereignty, of absolute know- 
ledge, and unbounded power, extending lo all 
that we now do or shall do hereafter, would 
frequently be made. It is the seal of revela- 
tion set to one of the earliest conclusions of 
human reason. But we must also expect, 
that as in the natural world the trial of our 
virtue is apparently the mtun object, and the 
dispensations of Providence seem to be espe- 
cially designed to make us feel how much 
depends upon ourselves in this state of 
earthly discipline, so the trial of our faith 
should be set forth in Scripture as one grand 
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purpose of our present being — that the more 
God has done for us, the more we should be 
called upon to do for ourselves — that if to 
secure his temporal blessings, virtue and 
prudence and industry are demanded on our 
part, still more to render ourselves capaJsle 
of this glorious reward, we should be ex- 
horted to lay aside every sin, and to labour 
m every branch of duty with redoubled dili- 
gence — that if in the course of human affairs, 
men are wont to be disheartened by adversity 
and by the success of wicked men, insomuch 
that their belief in an overruling Providence 
is apt to be shaken or impaired, so in those 
severer trials which assail a Christian, still 
stronger and more distinct assurances of 
support should be given, still plainer decla- 
rations that God's purpose cannot ultimately 
be foiled by any powers of darkness— that be 
will not forsake his elect — but that he will 
comfort and cheer them through all the perils 
and hardships of their earthly pilgrimage. 
Lastly, if the general laws of the creation be 
not so propounded to us here, as to encourage 
negligence or presumption, but to awaken a 
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lively sense of our dependence upon God, 
and of the necessity of prayer to him for the 
continuance of his blessings — so we might 
well expect that the course of a Christian 
would in his written word be represented 
as anxious though full of hope — as liable to 
be stopped or turned aside or even frustrated 
by temptation — as needing a perpetual re- 
newal of God's assisting grace, and a careful 
improvement of all those means of grace, 
which, if they shall appear to have been be- 
stowed upon lis in vain, will certainly be 
regarded as aggravating the guilt of sin, and 
will increase our condemnation. 
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DISCOURSE III. 



HIM, BEING DEUVERED BT THE DETERMINATE COUN- 
SEL AND FOREKNOWLEDGE OF GOD, YE HAVE TAKEN, 
AND BY WICKED HANDS HAVE CBUCIFIED AND SLAIN. 

It has been my endeavour in two former 
discourses to demonstrate that the doctrine 
of philosophical necessity is not only at vari- 
ance with the evidence of consciousness, but 
that it contradicts the soundest conclusions 
of human reason; and that the common 
arguments by which men are driven to allow 
it, originate partly in an equivocal use of 
words, and partly in a fallacious assumption 
that when we are unable to account /or the 
co-existence of two propositions, one or 
other of those propositions must be false. 
We do not deny that the attribute of fore- 
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knowledge in the Deity makes it difficult to 
conceive how men can be regarded by him 
as free and accountable agents — nor again 
that the doctrine of an overruling Provi- 
dence, which ordereth all things both in 
heaven and earth, is hard to be reconciled 
with the apparent contingency of events and 
the freedom of human actions — and with all 
those other subordinate truths necessarily in- 
volved in these principles'; as, for instance, 
the duty of prudence, vigilance, and activity 
in ourselves, of advice, entreaty, warning, 
exhortation, and command to others, and, 
above all, with the duty of earnest prayer 
to God : nor is it easy to conceive how 
praise and blame can attach to conduct not 
only foreseen by the Almighty, but continu- 
ally represented to us as ordained and ap- 
pointed by his will. 

If, however, we -set ourselves to examine 

each of these abstract positions separately 

from the other, dark and perplexing as the 

. enquiry often is, yet the arguments dedncible 

from reason and experience, alternately in 
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their favour, appear to be irresistible : and as 
one of the most candid enquirers observes, 

* What flashes of light break out &om time 

* to time, present the image of truth on op- 
' posite sides'.' Why then should not truth 
itself be really an inmate of each opinion? 
Unless it can be shewn, which never has yet 
been shewn, that the two opinions are con- 
^tidictory to each other. That they are 
contradictory has been tacitly assumed, be- 
cause to us their union is inexplicable : and 
hence the most pernicious errors of different 
kinds have at times prevailed — some denying 
or doubting the agency of Providence — others 
the freedom of the human will. 

True it is, that besides these difficulties, 
originally inherent in the subject itself, men 
superadd others of their own creation : all 
of which will, 1 believe, upon a patient and 
impartial investigation, be found to arise 
from latent ambiguities in the language em- 
ployed — ambiguities which impose upon us 
more easily in proportion as the words in 
" Tucker, vol. iv. c. S6. 
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which they occur are of familiar U6e, and 
thus pass along without exciting attention, 
or awakening the slightest degree of sus- 
picion. Men dig too deep for a solution 
which lies upon the very surface; and after 
straining their faculties in vain to compre- 
hend what they thus render perplexed for 
themselves, are unwilling to suppose that 
some humbler enquirer after truth has by a 
simple expedient unravelled the whole mys- 
tery. 

One example has already been produced 
in the word certainty, which properly relates 
to the mind which thinks, and is improperly 
transferred to the o^ect about which it is 
thinking. However convenient this transfer- 
ence of the term may be in common life, it 
leads to the most erroneous conclusions in 
abstract reasoning : and the farlher adoption 
of a term as opposed to it, for the purpose of 
denoting another class of events, viz. cantia- 
gent, has contributed to fix the error. The 
same may be said of the term probable, 
which is frequently used as if it denoted 
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some quality in the events themselvefl, 
whereas it is merely relative, like certeiin 
and eontingettt, to the humao miod, and is 
expressive of the manner in which we stand 
affected by such and such objects. 

Another important example of the same 
kind is in the iise of the words possible, and 
impossible. These are equally ambiguous 
with the others, as being applied sometimes 
to events themselves, and sometimes used 
with reference to our conceptions of them — 
but of these it is observable that their ^'mory 
and proper application is to events, their 
seeondary and improper to the human mind. 
Thus we say that a thing is possible to 
a man who has the powtr of doing it — and 
that is properly impossible which no power 
we are acquainted with can effect. But the 
words are also continually used to express 
ow sense of the chance there is that a thing 
will be done. When we mean to express our 
firm conviction that a thing will not happen, 
although there are powers in nature compe- 
tent to produce it, we call it impos»ble, in 
direct opposition to those things which we 
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are convinced will happen, and ivhich. we 
call certain. And thus there are many 
things which in one sense are potsildei, that 
in, within the compass of human agency, 
which again according to our conviction are 
absolutely impossible. In this latter' sense 
the terms possible and impossible are used 
to- denote the two extremes of the scale of 
probability — possible being the faintest de- 
gree of probability, and that which exceeds 
the utmost bounds of* credibility being habit- 
nally pronounced impossible. This distinc- 
tion is sometimes expressed by the words 
physical 3.-qA moral impossibility, a distjuictitm 
to which \ would not object, provided it be 
understood not as marking two kinds of im- 
possibility, but merely two senses in which 
the word is employedi. 

There is however a third sense in whijcfa 
we are apt to use the word, and which has 
led to much confusion in speculations of this 
nature, that is, when we use it for inconsistent 
or contradictory: and it was before observed, 
that in speaking of the Almighty it would be 
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more safe as well as more decent to employ 
this laD^age than tbe word impossible. 'J'be 
whole difficulty is then declared to lie, where 
it realty does lie, not io tbe things, but in the 
notions we form, or in the words by which 
we express them : and any statement or de- 
scription of which one part is shewn to be 
destructive of another is immediately ad- 
mitted by every rational mind to have no 
meaning. In this manner, 1 endeavoured to 
prove that most of those speculative difficul- 
ties which perplex men's minds, about di- 
vine prescience, providence, free-will, and tbe 
origin of evil, turn out to be disputes concern- 
ing the signification of words; one party 
choosing to employ the word about which 
the dispute turns in a sense exclusive of some 
idea which the other regards as compfUibh 
with it, and which the first party allows to 
be in itself a probable and reasonable suppo- 
sition, hard to be denied or disbelieved, and 
which nothing but the shackles he has im- 
posed upon himsdf by this arbitrary defi- 
nition of a term prevents him from admit- 
ting. 
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The author of the Light of Nature, in the 
chapter before qaoted, has stated the case of 
the controversy about Providence and Free- 
will in a manner perfectly accordant with the 
view here taken of such disputes. Nothing 
can be clearer or more precise to those who 
are acquainted with the technical terms em- 
ployed ; and as his statement of the question 
is concise, it may not be amiss to produce it 
in his own words. 

* An universal providence disposing all 
' events without exception, leaves no room 
' for freedom. But there is such a provi- 

* dence, therefore no freedom : or on the 

* other side, there is a freedom of the will, 

* therefore no such providence. Thus both 

* parties lay down the same major, vrithout 

* which they would' make no scruple to 
' admit the minor assumed by their antago- 
' nists. But the most sober and considerate 

* part of mankind, induced by the strong 
' evidences both of freedom and providence, 
' have forborne to pronounce them incom> 

* patible, the only obstacle against the re- 

* cation of either : yet look upon their con- 
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' ststenc^ as one of those mysteries which we 

* are forced to admit though we cannot ex- 

* plain V 

Both parties, be observes, remain safe 
while they keep within their own trenches ; 
and alternately each opinion has become 
predominant in certain times or countries, to 
the prejudice if not to the entire suppression 
of the other — thus evincing to every impar- 
tial observer that there is an intrinsic vigour 
in each, which enables it, however obs<;ured 
for a time, to rise again in its original splen- 
dour, and that each has a solid foundation in 
truth and nature. 

To assume then the inconsistency of these 
two thills, or, in other words, to attach that 
meaning to the word foreknowledge, or pro- 
vidence, which^ shall exclude the notion of 
freedom in the will or the actions of man, is 
surely an unreasonable as well as an arro- 
gant practice. In reasoning it is precisely 
that error which is called, begging the ques- 
tion — and when viewed in a moral or a reli- 

* Tucker, vol. iv. c. 35. p. 185. 
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gious.liglit, what can be more reprehensible, 
what m(H% unworthy of the humility and 
veneration which is due from man to God, 
tiian to impose arbitrary rules of speaking 
which tend to obliterate one of the funda- 
mental truths which the Creator has im- 
[danled in the v^y constitution of our being ? 

If our reason then directs us to acquiesce 
in tiiis belief as supported by the strongest 
evidence which the light of nature affords, 
we might well expect that the revealed word 
of God would not leave either of these tnUAs 
to be overpowered and kept down by the 
other, but would assert them each with addi- 
tional evidence and authority. In proportion 
as Scripture contains more direct information 
of the divine nature and attributes than u&- 
as^sted reason can supply, it is reasonable 
to presume that the supreme power of the 
Creator and his concern for the wel&re of 
his .creatures would be there still more un- 
equivocally proclaimed than they are in the 
works of nature : and again, inasmuch as its 
object is to regulate and instruct man in his 
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it would recognize still more explicitly the 
freedom of that will which is to be moulded 
and regelated so as may best please his Maker, 
and conduce to his own final happiness. 

That such is the fact the very mode of 
carrying on the controversy sufficiently 
proves: for there is an abundant supply of 
texts which unquestionably contain each 
doctrine; but between the scriptural and 
the philosophical disputants there is this 
material difference — that whereas in philo- 
sophy iree-will has been pressed against the 
doctrine of providence, almost as much as 
providence against that of free-will, yet when 
the parties take their stand upon scriptural 
ground, it is only the advocate for predes- 
tination that ever contends directly against 
the opinion of his adversary — the advocate 
for free-will never pretending to derogate 
from the foreknowledge or the superintend- 
ance of God, but being charged only by his 
opponent with holding opinions that must 
draw that consequence after them. 
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Occasionally indeed the zeal of eager dis- 
putants has led them to reason against the 
Calvinistic doctrines in such terms, as to be 
inconsistent >ivith the acknowledgment of 
those doctrines in any sense ; not under- 
standing, or not bearing in mind, that the 
words knowledge, counsel, will, predestina- 
tion, decree, are applied to the Almighty only 
in an analogical sense— that they are bor- 
rowed from human affairs, and employed 
when speaking of divine things as imperfect 
expressions — as suitable only in the way of 
comparison or resemblance — as helping us 
to form some conceptions, however inad- 
equate, of God's adorable perfections — yet 
as fully sufficient to instruct us how we 
ought to think and act towards him, which 
is their principal end and meaning*. 



' ■ We make no scruple,' says Archbishop King in his 
admirnble Sermon upon this subject, 'to acknowledge 
' that Love and Hatred, Mercy and Anj^r, with other 
' passiona, are ascribed to God ; not that they are in him, 
' as we conceive them, but to teach us liow we are to 
' behave ouraelves towards him, and what treatment we 
' are to expect at his hands. And if bo, why should we 
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This fault however is not common, at least 
not with the writers of our own Church. It 
is with the Predestinarian then that our busi- 
ness chiefly lies; and we complain that he 
unwarrantably interprets those passages of 
Scripture which declare that things happen 
from the appointment and the ordinance of 
God, from his purpose, his counsel, his will, 
as if mankind were not at liberty to do other- 
wise than they have done— and as if he pu- 
nished them for those acts which he designed 
they should commit, and the commission of 
which it was not in their power to avoid. 

Some writers indeed of the Galvinistic 
school have gone so far as to declare, that 
the fall of man was decreed by God in order 
to bring in the gracious scheme of redemp- 
tion — that the sin therefore of our first parents 
was part of the original purpose and counsel 
which he had fi-om. all eternity — to which 

' mtke any ilifficnUy to think that foretenoiBledge, pw- 
' potet, elediiaa, and decreet, ore attributed to him, after 
' the same way, and to the same intent f ' Serm. <m Pre- 
itttmatim, t. 29' 
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form of CalTiDism the ^ithet of Supralap- 
sarian has been applied. But others, and by 
far the majority in modern times, disclaim 
this tenet in the strongest terms. To repre- 
sent God as the author of sin they regard as 
blasphemous in the highest degree: and it is 
with pleasure I quote the words of one of 
their most pious and temperate writers to the 
same effect ; ' God is not the author of sin. 
' A Calvinist who says so I regard as Judas, 
' and will have no communion with him'.' 



^ Scott'a Remarks oa the Refutation of Calvinism, vol. ii. 
p. 99. Upon tbis point I caimot but subscribe to the words 
of the aame writer in another place, whose truly Christian 
eentiments I always admire, although his opinions upon 
the main doctrine under consideration appear to me mis- 
taken and dangerous. 

' It is greatly to be wished, that they who engage in 
religious controversy would reverently avoid all Ian* 
guage that even seems to impeach the conduct of God, 
on the supposition that their own tenets are not true. 
.... Are we so completely infallible, that we should 
speak a word implying, that if we be mistaken, God is ? 
On this unhappy subject, no tongue can express the 
irreverence, nay the blasphemy which has been uttered 
by eager dispuCcrs. I am conscious, that I have no need 
nor inclination to adopt any argument of this kind : but 
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Heartily as 1 concur with the sentiment 
here expressed, yet it does not immediately 
appear why the same reserve for the honour 
of God and for his will expressly revealed 
in other passages of Scripture, should not 
equally be made in the interpretation of 
those texts which they produce as proofs, 
that God has foreordained, long before the 
fall, certain individuals only to be saved — 
that he sent his Son into the world only for 
these chosen few, ' who are predestinated ac- 

* cording to the purpose of him who worketh 
' all things after the counsel of his own 

* will' — and that the eternal happiness or 
misery of men is the consequence of his ab- 
solute decree passed before they were bom, 
even from all eternity. 

That God created all things and all men, 
knowing the minutest point of every man's 

' sboald I drop oae word, implying by fair construction 
' such a connection between my sentimenta and the honour 

* of the divine perfections j that if the former are erro- 
' neous, this is exposed to impeachment or even doubt; 
' I will promise before God, publicly with shame to re- 
' tract it, when pointed out to rae.' Ibid. vol. ii. p. 132. 

N 2 
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future conduct, is univeraally admitted. ' The 
* Lord hath made all things for himself; yea 
' even the wicked for the day of evil'.' Yet 
we acknowledge that the wickedness of these 
men mast not be imputed to God as its au- 
thor ; and however inconceivable the congni- 
ity of the two assertions may be, we are all 
ready to exclaim with the apostle, ' Let God 
' be true, and every man a liar,' rather than 
do violence to this fundamental principle. 
Why then must we be tied down to under- 
stand those declarations of God's purpose 
and will, his foreordained dispensations, his 
appointments and ordinances, with which the 
Scripture abounds, as if they laid a restraint 
upon human liberty? or as if they meant any 
thing more than that God foresaw how men 
would act, and adapted his proceedings in 
such a manner as to accomplish bis gracious 
purposes even in spite of their wickedness ? 
How to reconcile this forelmowledge with 
the moral prohcUion of man, we are ready to 
admit, is not within the reach of our facul- 
ties : hut all are agreed that each fact sepa- 
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rately taken is distinctly announced in the 
word of God. 

That evil exists, and that God is not the 
author of it, although the author of every 
thing else, undoubtedly carries with it as 
great a difficulty as the other question we 
were considering. We readily perceive that 
this difficulty arises out of the nature of a 
created responsible free agent, an anomaly 
among all the objects of our understanding 
which we can never hope thoroughly to 
comprehend. We cannot indeed conceive 
how a being who knows all things that 
will come to pass, should subject another 
being of his own creating to ^rza^that he 
should expose this being to temptation, 
knowing what the issue will be, and yet 
speak to him before and treat him afterwards 
as if he did Ttot Icnow it. But, admitting this, 
it is not contradictory to reason, it is agreeable 
to it, and what we might naturally expect, 
that all the declarations concerning this sin- 
gular object, should involve in them more or 
less of that difficulty which resides in the 
very notion itself; and in proportion as they 
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relate more nearly to that part of man's na- 
ture which is thas peculiar and inexplicable, 
that the difficulty of explaining them by com- 
parUon with other things should be increased. 

There is nothing in nature which stands in 
the same relation to us which a moral free 
agent bears to his Creator ; and accordingly 
all the language we employ to denote this 
relation, being borrowed from our own rela- 
tion to the things around us, must be partial 
and imperfect expressions, never compre- 
hending at once the whole of this complex 
idea, but exhibiting that portion of it which 
best accords with the occasion or with the 
object principally intended — at one time 
using 'the comparison of the potter and his 
clay, to assert God's absolute creative povter 
and disposing providence — at another repre- 
senting him as exhorting, arguing, expos- 
tulating, striving with his creatures, vexed 
at their perverseness, anxious for their restor- 
ation, affording them the means of return, 
grieved at their neglect of him, and rejoicing 
in their recovery. To oppose these passages 
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in hostile array one against the other, has 
not the slightest tendency to resolve the 
question. They are all just what by the 
very nature of the .question we might expect 
to find in Scripture. Even the Deist, who 
admits the doctrine of a Providence and of 
Free-will, having accustomed ^is mind to 
acquiesce in the mysterious truth, has no 
pretence for objectiug to the analogous diffi- 
culties involved in the language of Scrip- 
ture — much less should the sincere and de- 
vout Christian be offended at these difficul- 
ties, or presumptuously attempt to establish 
one point by weakening the other. On the 
contrary, as we have frequently observed, 
and as the excellent author of the Analogy 
of Religion Natural and Revealed demon- 
strates in full detail, these very circum- 
stances are evidence in favour of Itevelation, 
and ought to dispose our minds to receive 
it — for if either of the doctrines in question 
were absent, or so stated as to be destructive 
of the other. Revelation would offer much 
greater violence to our intellectual faculties 
than it now does, and would contradict 
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manjr conclusions which to our naUiral rea- 
son appear most certain'. 



Much doubtless of the error which is afloat 
in the world on these subjects arises from 
not bearing steadily in mind that all the 
words and forms of speaking applied to the 
Deity, being borrowed from other objects, 
cannot adequately describe his nature and 
proceedings. They are the best means, in- 
deed the only means we have of expressing 
our thoughts upon this subject at all, but they 
ought never to be used without a reverential 
sense of their imperfection — and the rule 

' ' If,' Bays Archbishop King, ' we take theatj as schemes . 
' designed to give us different viewt of God, and his trans- 
' actions with men, in order to oblige us to distinct dittia 
' which we owe him, and stretch them no farther, they 
' are vciy recoacileable : and to go about to clash the one 
' Bgunst the other, and argue, as many do, that if th« one 
' be true the other cannot, is full as absurd as to object 
' against that Article of our Belief that Christ sits on the 
' right hand of God, because Scripture in other places and 
' plain reason assures us, that God hath ndther hands 
' nor parts.' SerMoit on Predatiaatwn, §. 97- 
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■of interpreting them always as relative to 
ourselves is an admirable preservative against 
many mistakes and perplexities, into vrhich 
men are led by a critical analysis of scrip- 
tural terras. It is to teach us how to feel 
and act towards God, not to explain his na- 
ture that such words are chosen. If he is 
said to be a/ngry — it is that we may feel it 
our interest to endeavour to please him. If 
he is described as uncAattg'eable—it is that we 
may not indulge the weak imagination of 
eluding, surprising, or finding him capricious 
and careless, as men often are, forgetful of 
their purpose, and less peremptory at one 
time than another. If he is said to pity and 
repent, it is that we may neglect nothing 
which we should do in a case of distress to 
make a man pity and repent. 

The scholastic rule is no bad one for the 
interpretation of such language, Affectus m 
I>eo denntant effecbiem. When the eff&jt is 
the same which certain passions would natu- 
rally lead to in men, we speak of it as pro- 
ceeding from the same cause : but nothing 
would be more absurd, as well as impious, 
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18 employed in these cases, to pursue the in- 
Testigation farther, analysing the elemoits, 
the motires, the objects of that passion in 
men, and drawing inferences from hence 
concerning tbe divine natare and dispensa- 
tions. Is it for us to say, ' that in Uie pur- 
' pose of Ood the operation of many simple 

* elements, co-existent in the same mind, is 
' combined — ^diat there are leadings and 

* leanings in his mind to the point and on 

* the side of raercy^ — but those leadings and 
' leanings are counteracted and over-ruled— 

* his tchole mind, his mind in action, is against 

* such exercise of mercy s?' This language, 
taken from one of tbe advocates of Calrin< 
ism, places in a strong light the danger of 
attempting to be wise above what is written — 
and the boldness with which things that the 
angels desire to look into. &\e in this manner 
treated, as if they were the proper subject of 
human argumentation, is no slight evidence 
of the unsoundness of those opinions which 
it is employed in supporting. 

« Vaughan'8 Defence of the Calvinistic Ciei^y, p. 110. 
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In the same fifnrit it i» said, with the naOBt 
[peremptory confid^ice, 'that ' whatever may 
be and is, ntusi he^—tbat ' to talk of p&rmi»- 
' sion is to call G>od imperfect' — that ' what 
' lie foresees and knows and has the power to 

* hinder but does not, that he must be said 
' to ordaiD''— that ' either God was counter- 

* aoted and ovenreacbed, or that he ordained 
' llie fall^' — 'that to aay he permitted the fall 
' is a foolish term— he ordaiaed the fall that 
' he m^ht get liiiDself glory out of it'.' 

The majorrly, I am aware, of those who 
are now called CaWinists condemn this doc- 
trine in the strongest terms, as tending to 
deny the moral attributes of the Deity, and 
to make God the anthor of sin : but the 
same reason ought surely to be allowed to 
operate against that construction of divine 
cottnseU and decrees, which not only regards 
all human actions as necessary, but repre- 
sents certain iudividoals only^ a» eteinally 
elected to salration, and cfftsiii otfaerH inmi- 

" Ibid. p. 91. ' P. 73. ' Ibid. ' P. 121, 
o2 
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terably excluded or passed over. The ad- 
vocate for the former doctrine is at least 
coniiiistent when he says ' there is no resting 
place between Supralapsarianism and Socini- 
* anism' — and that in all cases ' such was the 
design of God, for such is the actual result"' 
But if we disallow this inference where it 
contradicts the revealed attributes of God, 
although we must be content to leave the 
mystery unexplained, why may it not with 
as little scruple be disallowed, where it 
militates against express declarations of 
holy Scripture, and is utterly inconsistent 
with the plain and unsophisticated notion 
which all mankind have of the act oi prater? 

So far indeed is it from being the rule of 
interpreting Scripture to infer design when- 
ever an event is related or foretold, that it 
has even long been recognized as an esta- 
blished principle among biblical critics to 
invert this rule, where the context or the 
subject matter seemed to require it: that is, 

" Vaughanj p. II9. 
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to interpret many passages in which a form 
of speech usually expressive of design is em- 
ployed, as if the purpose merely was to set 
forth the actual event. For example, 

' I am not come to send peace on earth, 
but a sword'.' 

Does the Calvinist himself understand 
these words as equally expressive of our 
Lord's design, with that benevolent decla- 
ration, 

' The Son of man is not come to destroy 
men's lives, but to save them"?' 

Or again, in those numeroas passages 
which point out the fulfilment of prophecy 
under the customary form, ' That it might he 
fulfilled which was spoken by the prophet,' 
does he object to the obvious and ordinary 
interpretation, ' Then was fulfilledP?' 

■ Matt. X. Si. " Luke ix. 56. 

' See Matt iL 23. ziii. S5. xxvii. 35. John xr. S5. zvii. 
13. zix. 24. It is worth; of remark, that the frequent use 
of jftoU for niU in our Bible translation favours the Csl- 
Tinistic interpretation of prophecy, and gives the appear- 
ance of an authoritative decree to many passages which 
simply announce what is about to happen. But this use 
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Innumerable are the difficultiea which tb« 
language of Scripture presents similar to that 
which has been just considered, and which 
often cause uneasiness in the minds of those 
who still resist the Calvinistic interpretation. 
But in general, I believe, they will be suffi- 
ciently lightened, if not wholly removed, by 
observing the principle before maintained — 
that God is revealed to us not a« be is abso- 
lutely in himself, but relatively to ourselves — • 
and that the terms employed are such as 
clearly to indicate not his nature and es- 
sence, but the duties which belong to us 
arising out of that relation. A sentiment, 
which cannot be conveyed in plainer or 
better words than in those of Luther; *To 



of the word >haU is no evidence of the opiniom of th? 
Bible translators one way or the other, if it be true, which 
I have heard' asserted by a veiy competent jndge, thftt the 
word mU is never used in that tmndatian as the sign of 
the future tense tnei«ly, but that whea employed it a^ 
ways denotes eoJi/ioti. The extended use of the word n^Jf 
to eipress simple fntnrition leema to be one of the change 
oar langtt^e has undergoiw daring the lest two cento- 
ries. 
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' know,' Bays be, ' any thing of God other- 
' wise than as revealed in Scripture — what 
* his nature is, what he does, or what he 
'wills — belongs not to me: my business is 
' to know what are his precepts, his promises, 
' and his threatenings.' To which he adds, 
with a simplicity and energy of language 
hardly attainable in translation, Hac cum 
ineditaris studiosh, invenis Deom''. 
. Nor can we adopt a better practical rule 
to prevent the application of these relative 
terms from being pushed too far, than to 
check it, the moment we perceive that it 
begins to trench upon any of the revealed 
attributes of God — such as his justice, his 
goodness, his mercy — or to contradict any 
positive declaration of his will. ' No man 
' knoweth the Father but the Son, and he 
' to whomsoever the Son will reveal him.' 
It were well if this rule, which was conti- 
nually present to Luther's mind ', were more 

' Op. vol. vi, p. 204. 

' ' Nemo igitur de divinitale uuda cogitet, scd has cogi- 
' tationes fiigiat, (aiiquam infernum, et ipsiBsimas Satante 
' teatationes.' Op. vol. vi. p. 92. ' Attende et vide, ne 
' tibi excidat, quod gape dixi, quomodo Chrifltus hit verbis 
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observed than it is by Christian divines. We 
should not then be offended, as we often are, 
by a boldness of language when speaking of 
the nature of the Deity, which a prudent 
naturalist avoids in the investigation even of 
the meanest of bis creatures '. 



Before we close this part of the enquiry, 
it may be well briefly to advert to the ai^_- 

' mi et patris cognitionem conjungit et compUcat, iu ut 
' solum per ChrUtum et in Chritto Paler cognoscalur, Si- 
' quidem hue sepe dixi> quod iterum atque iterum repe- 
' tena dico, quod etiam, me mortuo, omaibus in memoria 
' hffirere Telim, ut otnoes doctores non secuB atque dia- 
' bolum caveamus, qui Bublimibus iilis articulia de Deo 
' docere indpiunt nudi el n'tte Chritto. Sicut hactenua 
' in Academiis aophiste et magiatri nostri fecerunt, epecu* 
' lando de suis [ipsius] operibus in ceelo, ijmd ettet, quid 
' a^ilaret, quid Jaceret apud aeiptum,' &c ' Sed si lecure 
' agere rolueris, et Deum appTebendere, turn nemini 
' credas Deum te alibi quam io Christo reperturum.' Op. 
vol. V. p. 192. Quoted by Dr. Laurence in his notes to 
the Bampton Lectures, Serm. vii. 

* See particularly CudwDTtb*s Immutable Morality, 
chap. iii. The language of Clarke also, in his Demonstra- 
tion of the Being and Attributes <^ God, is often too per- 
emptqry and irreverent on such a suhject. 
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meiit often derived in support of the pre- 
destinarian hypothesis, from the tiilfilment of 
propkeqf. 

Here they say we are not left to infer from 
the nature of God that he foreknows what 
will be done, he actually ybrcfe?* it — and then 
it must come to pass, or God would be tlie 
author of a lie. 

Now the first answer to this argument is 
the same with that already given to the 
argument drawn from the foreknowledge of 
God — prophecy being only the declaration 
of that which cannot ever have been un- 
known to God, whether declared or not. If 
therefore'his knowledge is not to be regarded 
as imposing constraint or necessity on the 
events themselves, his declaring that know- 
ledge makes no conceivable difference. One 
of the important ends of prophecy is to con- 
firm our faith, and to fill us with an awful 
sense of the attention with which theAlmighty 
regards human affairs. ' These things bare 
* 1 told you, that when the time cometh, ye 
' may remember that I told you of them.' 
That the assertions also are free from error* 
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that the prophecy will not fail of being accom- 
plished, we admit — but the prediction is not 
the efficient cause of its being accomplished, 
any more than the knowledge is, of which 
the prophecy is the mere enunciation. The 
effects arise from that free agency of man 
which is not compelled to act, but which in 
following the dictates of his own will is made' 
Ip further the gracious designs of God for 
the welfare of his Church. And thus, the 
conqueror or the tyrant, ' though he meaneth. 
' not so, neither doth his heart think so, al- 
* though it be in his heart to cut off and to 
^destroy nations not a few*,' yet often be- 
comes the predicted, instrument for chastisr 
ing a sinful people, of for introducing some 
nUe^or ^n of restoration and mercy. 

It ifi with this, as with most other specu-. 
l%tjve dis[M3tes, a laxity in the use of lanr 
guage introduces confusion into our thoughts.. 
\%e have before observed, thsit impossiiile is 
often said of things merely because no tbmbt 
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can reasonably be entertained concerning 
tbem, although they may lie within the cdm- 
pass of powers well known to exist. The 
same holds good of many other phrases ex- 
pressive of necessity, by which, if we examine 
them more closely, we find that nothing like 
eomptUsion op physical necessity is intended, 
but merely an intimate connexion and co- 
heretice with something else. Thus the de- 
pendence of a conclusion on its premises in 
most languages is denoted by the same terms 
which express physical necessity : and the 
close correspondence between a prophecy 
and its accomphshment (two things which 
are often widely separated in point of time) 
is in the same manner frequently forced Upon 
our notice. That the prophecy should be 
fblfilled is to human apprehension a neces- 
sary Consequence of its being delivered : and 
the deliveiy of a prophecy is a conclusive 
reason why we may believe and assert that 
the thing predicted will come to pass — bat 
. that the prophecy is the Cause of its own 
fulfilment, or that the delivery of it makes 
it impossible for the particular agents who 
p2 
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fulfil it to do otherwise, are conclusions 
wholly unwarranted by such a mode of 
speaking. 

How absurd, for instance, would it be to 
assert that Peters denial was made inevi- 
table by our Lord's prophecy ; when, humanly 
speaking, instead of contributing towards it, 
the utterance of the prophecy was the like-, 
liest way to frustrate its own completion. 
But yet it may be said to follow aa a laical 
consequence from the assertion of the fore- 
knowledge and veracity of God, (taking 
these terms precisely as they are applied to 
human nature,) that this prophecy must he 
accomplished. We may be certain that 
the thing will happen, and then (as was 
before observed) the thing itself is by a 
metonymy called certain — but ia reality the 
thing remains as it was before, no efficient 
cajises being set in action but those which 
would have acted had no such prophecy 
been delivered ". 

* One of the most remarkable passages in which the 
kn^age of Scripture expresses this necessity is in St. 
John's Gospel. ' Therefore they could not believe, be- 
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And here in the last place let me observe, 
that whaterer certainty we may justly feel 
that the word of God pronounced hy his pro- 
phets will be accomplished, whaterer terms 
denoting necessity may be employed to link 

* cause tliat Esaias saitb again. He hath blinded their 
' eyes, and hardened their heart ; that they should not 
' see with their eyes, and understand with their heart, 
' and be conTerted, and T should heal them. These 
' things said Esaias, when he saw his glory, and spake 
' of him.' John xii. 39. XTpon which Bishop Tomline 
well observes, ' The things did not happen because 

* they were foretold, but they were for the wisest pur- 
' poses foretold because it was foreseen that they would 

* happen.' 

As a curious proof bow offensive to our natural and un- 
biassed judgment it is fo confound the ideas of foreseeing 
and influencing an event, let me produce the remarks of 
BMDe of Mihon's commentators upon the line 

Or Mght by me immatiUj foraeen. Par. Lot, iiL lai. 

Bentley, struck with the manifest incongruity, proposes 
to read iwtmulably foredoomed. Pearce says of Bentl^, 
' His objection is right but his emendation is wrong,' and 
proposes. 

Or ughl by nw tmatulabU fonaeco. 

Newton with better judgment retains the original read- 
ing, and observes, ' Immulabhf foreseen seems to mean 
' >o foreseen as to be immutable.' 
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these things together— and doubtless there is 
nothing in the constitution of nature more 
necessary than this connexion — yet God 
himself has plainly shewn that he will be 
tied down by no such verbal restraints in his 
dealings towards men — that even the formal 
denunciation of bis vengeance shall not shut 
out all hope of mercy from the guilty in this 
life, nor forbid the penitent sinner to seek a 
revocation of his sentence by means of prayer. 
What could be more peremptory than the con- 
demnation pronounced against Ahab by the 
jvophet Elijah ? Yet upon his sincere repent- 
ance and humiliation the terras of the sen- 
tence were mitigated by "God's express au- 
thority, and the cause of that mitigation was 
declared. So again, after Hezekiab in his 
sickness had been told £y the word qf the 
Lord ' to set his house in order, for that he 
' should die and not live%' yet was a remis- 
sion of this sentence granted to his intense 
supplication flowing from the heart. ' And 
* the Lord said, I have heard thy prayer, 1 

■ S Kings SI. 1. 
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' have seen thy tears : behold, I will lieal 
' thee.' 

It may be replied, by way of shewing the 
difficulty of obtaining such a revocation, that 
even in this case the alteration of the laws of 
nature is represented as an easier matter— that 
tbe shadow of the sun-dial went back, as an 
evidence that God's word would thus be re- 
called. It is not however tbe easiness of this 
proceeding for which I contend, but its prcK- 
ticahility. There is a faith which can re- 
move mountains : and against that faith it is 
presiuaptuoos and unwarrantable in man to 
oppose any obstacle as insuperable, or any 
decrees of God as unalterably binding. 

It is impossible indeed for language to he 
more explicit or more authoritative than tbe 
revelation made to the Church on this very 
point by the prophet Jeremiah. 

' Then the word of the Lord came unto, me, 
' saying, 

' O house of Israel, cannot I do with you 
' as this potter? saith the Lord. Behold, as 
' the clay is in the potter's hand, so are ye 
' in mine hand, O house of Israel. 
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* At what instant I sball speak conceraiagf 
* a nation, and concemii^ a kingdom, to 
' pluck up, and to pull down, and to de- 
' stroy it ; 

' If that nation against whom I have pro* 
' nounced turn from their evil, I will repent 
' of the evil that I thought to do unto them. 

' And at what instant I shall speak con- 
' ceming a nation, and concerning a king- 
' dom, to build and to plant it ; 

' If it do evil in my sight, that it obey not 
' my voice, then I will repent of the good, 
' wherewith I said I would benefit them ^.' 

The examples of this procedure on the 
part of the Almighty as revealed in Scrip- 
ture are not numerous, but they are decisive 
of the question. 'Yet forty days,' said the 
prophet Jonah, ' and Nineveh shall be over- 
' thrown.' But the whole city repented — 
' And God saw their works, that they turned 
' from their evil way; and God repented of 
' the evil that he had said that he would do 
' unto them ; and he did it not.' Surely 
these thills * happened unto them for en- 
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' samples, and were written for our admoni- 
' tion upon whom the ends of the world are 
' come^' The prophet who was made the 
herald of this divine decree, and whose 
words were not verified in the event, yielded 
to the infirmity of human nature — 'it dis- 
' pleased him exceedingly' that God spared 
the city, 'and he was very angry*.' But 
God instructed him, provoked and mortified 
as he was, that he willeth not the death of a 
sinner — and that no thoughts or reasonings 
of ours can prescribe bounds to the divine 
mercy. 

And let those of the Christian Church who, 
while they support the doctrine of absolute 
decrees and appeal to the express declara- 
tions of Scripture as the grounds of their 
opinion, fancy that they are jealous for the 
honour of God, lest his word should seem to 
be made of none effect— let them look well 
to their own hearts, that no secret jealousy 
for their own credit, no pride of intellect, no 
presumption in the powers of reason, and no 
obstinacy in adhering to what they have 
' 1 Cor. X. 11. ' Jonah iv. 1. 
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once pronounced to be demonstrable, lurk 
there, and give a bias to ^eir minds on these 
questions. Above all, let them remember, 
that the boundless extent of God's mercy, 
and of his love for mankind, has been mani- 
fested to human eyes in a spectacle fkr more 
instructive and affecting than the worm and 
the gourd of Jonah— and that for us to grudge 
the communication of that mercy to any one 
of his creatures, or to r^ard it as shackled 
by any aptecedent decrees and declarations, 
is still more at variance with the proofs he 
has given, that be willeth not that any should 
perish, and that in every nation he that 
Jeareth him and worketh rigbteousnees, is, 
through faith in the merits of Christ, ac- 
cepted with him. 
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NOTES TO DISCOURSE III. 



A. GREAT part of the argument of the preceding 
Discourse ia so nearly coincident with that maintained 
in the valuable Sermon of Archbishop King on Pre- 
destination and Foreknowledge*, that I cannot omit 
the opportunity thus afforded me of recomm^diog 
that treatise to all students who have been conscious to 
themselves of any confiision or perplexity upon these 
subjects. It has indeed been the practice of the most 
eminent divines to dissuade us Irom entering far into 
such abstruse speculations, induced by a reasonable 
disgust of the manner in which topics of that sacred 
nature are too often handled, and by a disapproba- 
tion of many consequences which seemed plausibly 
enough to he connected with each opinion, when 
peremptorily maintained. Passages to this efiectfrom 
the writings of Luther have been already produced. 
And it appears that our own Reformers, especially 
Cranmer and Ridley, were of the same opinion. 



' Prskcbed before the Hcmie of Lordi in IrelMd, A. D. 1709, U' 
DCied to bi) Work on tbe Origin of Evil. 

a2 
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■ Sudden changes,' said Ridlej, * without Bubetantial 
' and necessary cause, and the heady setting foiik of 
' extremities, I did never love*,' As to Ridley, it is 
clearly proved by Dr. Laurence, in hit Introduction 
to the treatises before mentioned, tbat Bradford could 
not obtain from him tbat approval and eanction which 
ho importunately desired, of his own doctrines on 
Predestination. Bradford's tract is written in the 
high and confident strain of the Calvinistie school. 
A copy of this he had sent to Ridley when in prison 
at Oxford, soHciting at the same time some public 
declaration of his opinion upon these points. Ridley 
answered with mildnees and moderation — not declin- 
ing the task for want of leisure, or want of inclination 
to employ his mind in labours of tbis kind, but evi- 
dently unwilling to pronounce a peremptory opinion 
upon matters so mysterious, and so far elevated^above 
the sphere of our conceptions. 'Sir,* he say a, 'in these 

* matters I am sojearfttl, that I dare not speak Jarthert 
*tfea almost none otherwise, than the text doth (as it 

* mere) lead me In/ the hand ^* 

Now the excellence of Archbishop King's argument 
consists in explaining the grounds and reasons of this 
wise caation. 1 . He observes that the nature of God 
is universally agreed to be incomprehensible by human 



* l^ter to West, in the MartTi'B Letters P- ^• 
l> Martyr's Letters, p. 65. 
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understanding — that the descriptifHia we frame to our- 
kIvcs of God or of the divine attributes are not taken 
from any direct and immediate perceptions that we 
have of him or them, but from observations we have 
made of his works; and from the consideration of 
those qualities which we conceive would enable us to 
perform the like. In this way we ascribe wisdom and 
Jbresight to him, because he does what cannot be per- 
formed by us without the help of those faculties. 
That these fitculues in him are of a nature different 
from our own we must be very sensible — but because 
of the similarity of their effects we give them the same 
name. 

2. Afler the same manner the language of Scrip- 
ture ascribes hands, feet, and eyes, to God ; and al- 
though in this case it is universally allowed that the 
terms are metaphorical, yet the principle of the ap- 
plication is the same as in the former case. 

3. Passions also are attributed to God, bearing the 
same name with human passions, not that we believe 
God to be really subject to mental perturbation, but 
because the effects upon mankind are similar to those 
which are produced by such pasdons in ourselves. 

4. The powers and operations of our minds are 
likewise ascribed to God in the same way of compa- 
rison or analogy. Purpose, contrivance, counsel, 
design, decree, are all attributed to him, because 
things appear to he done or directed by him, which 
among men proceed from such causes : bnt a very 
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Bligbt rcHectioii teaches us, that these termi, which are 
suitable enough to human proceedings, are all imper- 
feet expressions when ^pHed to God; helping us only 
to form some noUoos, but those fiunt and tnadequHte, 
of his divine perfection. 

They are not to be understood then in their literal 
sense as direct and proper appellations ; and we ought 
never to pursue these comparisons farther than the 
occasion on which they are used requires; nor dralv 
positive conclusions from such premises as if the terms 
were in themselves proper and thoroughly understood. 
In like manner when speaking of our own minds, be- 
cause we use the words, weigh, penetrate, reflect, vrhich 
are all expressions borrowed from matter^ it would 
be equally absurd to carry on the comparison into all 
other particulars of those actions — and to suppose 
that weighing a thing in our minds must have all the 
^ccts, and be accompanied with all the circum- 
stances, that are observable in weighing a body'. 

The important use made by the author of this doe- 
trine is, 1st, to check presumption and irreverence to- 
wards the Almighty when we converse and reason 
about these matters ; and, 2d1y, to reconcile us to 
those seeming contradictions in Scripture, which have 
given birth to angry disputes among Christians, but 
which, if duly interpreted according to this tolcj 
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ought no more to lurprise as than when we read in 
ooe place of God's repejita^, and in another that he 
does not repent. 

It is impossible to peruse this Sermon without 
being struck with the candour and moderation of the 
writer. Free from attachment to any system or to 
any pttilj, truth seems to be his only object: and 
with the usual fate of those who write on this prin- 
ciple, he has been made the object of attack by the 
eager partizans of both sides in the Calvinistic con- 
troversy. 

He has been accused by Armiaians as well as Cal- 
vinists of denying the moral atlnlmtes of the Deity — 
and by some of denying even the being of a Ood. 

The author of the latter accusation is Dr. Jt^n 
Edwards, a learned divine of that age, who published 
an answer to the Archbishop's Sermon, written with 
all the bitterness and insolence usual in such conten- 
tions, but which was in this case entirely unprovoked, 
as the Sermon is wholly free from those chaiges 
against the Calvinistic opinions, which are commonly 
alledged by the Arminians with so much heat and 
asperity : and the great object of the writer is, not 
only to satisfy humble and piom minds, but to re- 
strain the animosities of both parties, and to shew 
the unreasonableness of their mutual accusations. 

This however will not satisly a professed contro- 
versialist, as Edwards was. He endeavours th«efore 
to prov^ that because the Archbishop speaks of the 
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intellectual and moral attributes of Uie Deity as only 
known to us by analogy and as being named accord- 
ingly, be does in efl^t resolve tbe whole of religion 
into^ure, and denies tbe real nature of these things 
as much as be denies bodily parts and pasmong. Ac- 
cording to this plan, the Church of England might, 
he says, as well have described God to be without 
wisdom, knowledge, goodness, and justice, as without 
body, parts, and passions — and when we have stripped 
the notion of God of these attributes, and reduced it 
to the general come of all effects, we are in fact no 
better than Atheists. 

This objection the Author had himself anticipated, 
and has provided what to many readers will appear 
to be a sufficient answer. He observes, ' The common 
< use of figures is to represent things that are other- 
' wise very well known, in such a manner as may 
' magnify or lessen, heighten or adorn, the ideas we 

* have of them. And the design of putting them in 

* thb foreign dress, as we may call it, is to move our 

* pasfflons, and engage our &ncies more ^^tually 

* than the true and naked view of them is apt to do, 
' or perhaps ought. And from hence it too ofien 

* happens, that these figures are employed to deceive 
' us, and make us think better or worse of things than 
' they really deserve. 

' But the analogies atad similitudes that tbe holy 
' Scriptures or our own reason frame of divine things, 
' are of another nature; the use of them b to ^ve us 
' scMue notion of things whereof we have no direct 
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* tnowj^dgp, and by Uiaj inflan« lepd «s to percep(ipM 

* of the PWtJre, or ft ja^rf of aowe pf the properties 
< iind etfaeta pf wbftf 9U.r UDdiirst)LQ4iBgs capnot ^i- 
' rectly reach; m^ >n tiifs c^se to tewh us bow ne 
' ftre to b^hfve ourselves towards God, aoid wbftt wc 
' if* tP diO. is ordtr to pbtflin a lapre perfect Icijpw- 

* l^dge «f hi* (itM'ibutes. 

' And whereWt in ordinary ^^^wrafwe repr«»e)ita- 
' iiODh th* tbJPg esprefsed by lite ggure ie cpmiBonJy 

* of mudb less pi^^iij^eit' tban ilwt to whigh ■( w cow^ 
' p^e<) ; fi) tl)fs# /malogief ttus case is fttWnvise, 8.nd 

* tbe thin^ leprpsfnted by thfm h&va mwcA more 

* reaHt^f and ptrfeetion in tbem, thgn tbe things by 
' which we reprfs^ut U)eQ3t Ti^us, weighing fi thin^ 

* in our minds is p ffuicb ippre noble «.nd perfect 
' action than examining the gravjiy of » body by s^ 

* and balance, which is the original notion from 
' whence it is bon?pwed; w»d redecjion, xs in wir un- 
' derstpfldijogs, is much moje considerable than the 
' rebo)iQ<ling of wie bflrd body frooa anotjjer^ wbkji 
' yet is th* lit^-sl sen»e of rpflectioa. And after the 

* saw^ njpnnta-, what we cpll fcifowledge and fpre^ 

* kpowjedge jp Qod, b^ve infinitely «t<we j<9/% 'm 

* tbew, and we of greats- moment timii our i^der- 
' stpBding or prescience, from whence they are trpns- 
' ferred to him ; *od in trnlh these, as in man, w* 
' but faint com uiunlcatipns pf tW divine perfections, 

* ifrbidi ar^ th« true original^ a^d wbicfa qai powers 

* and Acuities more imperfecdy imitate, than a picture 
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'does a naan: and yet if we reason from them bff 
' analogy and proportion, they are sufficient to give 
' us such a notion of God's attributes, as will oblige 
• us to fear, love, obey, and adore him''.' 

But as the objection continues to be urged by many 
who are not infected with the spirit of controversy, 
and who seriously think that the honoar of God is 
impaired by this explanation, it may be well to ex- 
amine the question more in detail. Indeed this ex- 
amination is the more necessary, because the words 
analogy and resemblance, about which the whole ques- 
tion turns, are used loosely and indiscriminately, not 
only in popular discourse, but by philosophical and 
scientific writers of modem times ; and even by the 
author himself they are not employed with sufficient 
precision upon so nice a point. 

Analogy does not mean the similarity of two things, 
but the similarity, or sameness, of two relation^. 
There mast be more than two things to give rise to 
two relations: there must be at least three; and in 
most cases there are four. Thus A may be like B, but 
there is no analogif between A and B : it is an abuse of 
the word to speak so, and it leads to much confusion 
of thought. If A has the same relation to B which C 
has to D, then there is an analogy. If the first re- 
lation be well known, it may serve to explain the 
second, which is less known ; and the transfer of name 
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£rom one of the terms in the relation best known to 
Us corresponding term in the other, causes no con- 
fiision, but on the contrary tends to remind us of the 
similarity that exists in these relatbne; and so assists 
the mind instead of misleading it. 

In this manner things most wUike and dificordant 
in their nature may be strictly analogous to one an- 
other. Thus a certwn proposition may be called the 
basis of a system. The proposition is to the system 
what the basis is to a bailding. It serves a similar 
office and purpose : and this last relation being well 
known is of use to illustrate the other which was less 
known. E. g. The system rests upon it : it is useless to 
proceed with the argument till this is well established: 
if this were removed, the system must fall. The only 
cautions requisite in the use of thi^ kind of analogy 
are, first, not to proceed to a comparison of the cor- 
responding terms as they are intrinsically in themselves 
or in their own nature, but merely as they are in re- 
lation to ihe other terms respectively; and, seconoly, 
not to presume that because the reUtion is the same 
or similar in one or two points, therefore it is the 
same or similar in all. 

The FIRST of these errors cannot be committed in 
the instance before us, because the two things are of 
such different natures that they have no one point of 
resemblance. But when the first and the third term 
are not only corresponding in relation, but chance 
also to be of a kindred nature, or when, from the 
r2 
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cireunHtrlnce of one bein^ vlsibde and tlie dt^r Jtlvt- 
sib)?, their dkcrepAticies do not strike oa, it <^«n 
happens tlmt i comparison id piit-siteti betire«tt the 
things tkemielveSi and this i« one caeae of the prt)' 
miscuous use of the tettns similitude and analogy. 
As for example, when Loefce, horing once established 
Ifte comparison, proceeds to lAlk of Ideas os if they 
Were really itftages iiT the nlind, or traces iii the 
brain. 

It is frotn obserrir^ this t^tidency in men td 
regtkrd the metaphorical or an^ifogous name M htiti^ 
htg dlofig- frith H gfflnething of the nalnre of the thing 
H ori^n&Ily BrgnMtd, that Mr. Stewart is led to 
make the temdHc n6t Ie«s original than just, that it n 
well fbr the understafidiog, though it maybe s loaS 
Co the fancy, when a metaphorical nord has lost itt 
pedigrefe*— 'that isj when it no longer excites the pri- 
mary fdea denoted by it, And is reduced by custom t<t 
a plain and direct appellation in its secondary sense. 
Me suggests also* with eqnal ingenuity, in cases where 
words have not yet been worn dofwn to this use, the 

i PhilDiopbicil EiMfi, Eu. t. c. 8. 

' IbiiL Id thi uialjiu here (tirea of mulagf, it will be pecniTed 
by tbate who *re converMuit witb Hr SIcwut'a writiogi, MM. I bix 
Tentarcd (D depart widely bom bii qbib of tbe word. Indeed KL 
PtcTat'i ttjAotogf, a gireti jb * pnaitgc qnnfed ititti i^pnbatnaa 
bj Mr. Smwui, ml.il. c it. leeL 4. i/ffaa* to me qoita enoiMoaib 
' Le moL Analogic, dant I'lirigint, n'eiprinie que !& teitemblBDce.' 
The retette of which I take to be tbe bet. But thU i) oot the plue 
for entering factlier iaio the dltcuaiioa. 
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iUcpeAieat ai tatfi*ig out met^idrarwbea speakb^oF 
the Miae dobject, as b preserrative against dris dan- 
g««ou» wid encroaGhing enoi. Of th« utility of tJiis 
pvaetice i ban'* no ttoubt: and I think it may b« re- 
garded M m advantage of the smne kind, that tl>« 
{JflfaMed of ifve tie* Testament are drawn from lufih 
a gttsit diversify of objects, as to check the propensity 
in man, especially in niatter-9 of religion, to attach 
Mote mystienl character to the inmgei so em{idOyed, 
Btid to took apod them as emUrmg possessing an in- 
trimic vitlue, or ait least a secret affinity with those 
splritu^' truths, to the iflustnitioa of whidi they are 
tHad« sul»eFTieRt. 

When the points in which this similarity of re)«(k)n 
h^l arc of secondary importance^^when instead of 
biBing essential and Gh«ract«rietic, they are alight and 
super&dal-^lhe axiaiogy is often called a metaphor, 
and often a smrititude, as being addressed rather to 
the fmey than to the judgment, and intended rather 
to adorn and illustrate, ibaii to explain. But it would 
perhaps be better to avoid the iHuoe similitude ia 
^ase cxises, and to regard them as being, what ihty 
feaUy are,- analogies, though subeisting in points of 
inferior moment. 

Thus when the swallow is called the herald of 
summer, or a ship ia said to plough the waves, it is easy 
to resolve the phrase into the form of analogy or 
proportton: the iwaUow Is to th» nimmo what the 
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herald is to his prince; he announcss hia f^proach. 
So the action of a ship is to the sea, what the action of 
a plough is to the land. But because in these cases the 
relation is fanciful rather than real, that is, it con- 
sists not in essential points but jn mere circumstances 
of inferior importance, we leave such things to the 
province of taste or amus^nent, and no considerate 
man ever attempts to reason from them. 

' I am not of the mind of those speculators,' said 
Mr. Burke, ' who seem assured that all states have 

* the same period of infancy, manhood, and decrepL- 
' tude, that are found in individuals. Parallels of this 
' sort' rather fiirnish similitudes to illustrate or to 

* adorn, than supply analo^es from whence to reason, 
' The objects which nre attempted to be forced into 
' an analogy are not found in the same classes of ex- 
' istence. Individuals are physical beings— com- 

* mon-wealths are not physical but moral essences ^' 

A remarkable example of this kind is tbat.argu> 
ment of Toplady against free-will, who, after quoting 
the text Ye also as lively stones are buiU up a spi' 
ritual house*, triumphantly exclaims, ' This is giving 

* free-will a stab under the fifth rib : for can stones 
■ hew themselves, and build themselves into a regular 
' house''?' 



^ Letter! OD > Regidde Peace, p. 4. 

S 1 Pet iu G. 

>> Chrittiao ind Pfailmopbiciil Naceuily AMcrtcd. p, AS, 
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&en when we attribute to iDanimate things ths 
qualities, of animals, the same analysis may be adopted 
as before. Thus the rage of the sea denotes a simi- 
larity of e^ct to the efiect of rage in animals. This is 
even more the work of fancy than the example before 
given: for in reducing it to the form of a proportion, 
one dermis wholly supplied by theima|;ination. We do 
not really believe there is a principle in the sea pro- 
ducing these effects, answering to rage in animalsj 
but the ima^nation suggests such a principle, and 
transfers the name of rage to it. 

In those cases where the analogy is traced between 
tilings perfectly heterogeneous there is little danger of 
confounding the idea with that of similitude.. But 
when the subjects we are comparing are of a kindred 
nature^ so that the things spoken of not only stand in 
the some relation, but also bear a close resemblance to 
each other, then it is we are most ^t to confound 
them together, and to substitute resemblance for 
analogy. Thus because the heart or the tooth of 
an animal not only serves the same office to the 
animal that the heart or the tooth of a man does to 
him, but is also an object very nearly resembling it in 
structure and outward appearance, we are apt to ima- 
gine that the same name is given to it solely on this 
last account. But if we pursue the enquiry throughout 
the animal creation, we shall find that the form of the 
corresponding parts is infinitely varied, although the 
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loalsgy rrnwins the same ; till at length we arrive at 
Boet) diversities, that it is only persons convenoDt ip 
comparative anatomy who can readily detect tiw aoa* 
logy. And long before the difierence has reached this 
length, in popular disoourse the aaalogical Manie is 
dxc^pedi and the wientifie use of it in such ^sw 
sounds pedantic to u^aamed ears- Thus the beak of 
a lurd answers to the tooth of man, and the aheii of a 
lobster to the b9nes of other aninaJs. If the use and 
office rfauQ the same, no diversity of form impairs 
the analc^: but we ought from such fxaoples to 
learn even when similitude of form does exist, not 
to regard it as the true fjround of the comparison 
we make, and of our affiKJng the same name. 

Thus too when we «peak of qualities of things 
which are not o^nivUe by our senses except ia 
their effects, we bestow the same name on aecpnnt of 
a real or st^poaed analogy, not on aecount of any 
similari^ in the qualities themselves, wfai^ nay or 
Biay not exist aceofdi^ at tie tkings nv spfak cf are 
mort or lets of a kindred natwe. Sagadty, jsotircge, 
fideli^, love, jealousy, revenge, are all predicated cf 
brute animals not less than of man, althou^ th^ are 
not things or existences in thepuelves, but certain a>>- 
tributea or affections in them, exhibiting &yn)pl9fflt9 
and producing effects cprKsponding with tW syiep^ 
toDH and e6feota attendant upon those qualitifis w 
ourselves. In these instances, stiU wore than io the 
former, we are proms to confbund woalog^ with inr- 
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semblance— because as these things have no fomi 
or existence of their own — as the whole essence of 
them consists in their relation to something elseT—if the 
relations be alike, the things are necessarily alike, and 
we naturally slide into that form of speaking which 
makes no distinction between analogy and resem- 
blance: but even then we regard the qualities as 
identical, only in proportion as the nature of the re- 
spective subjects to which they belong may be re- 
garded as the same. 

The SECOND error above noticed as cnrefiiliy to be 
avoided in the use of analogy is, when we do not in- 
deed treat the corresponding terms as resembling one 
another in their own nature, but when we presume 
that a similarity of relation subsists in other points 
besides those which are the foundation of the ana- 
logy. 

When the analogy consists in slight or superficial 
circumstances, still more when it is fanciful only, no 
attempt whatever should be made to reason fi-om it ; . 
as was exemplified in the passage produced from 
Burke's writings: but even when the analogy is solid 
and well-founded we are liable to fall into error, if we 
suppose it to extend farther tban it really docs. Errors 
of this nature are often committed by men of lively 
fancies, or of ardent minds, and they are the more 
seducing because they set out not only with a shew of 
reason, but with reason and truth actually on their side. 
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Titus because a jost analogy has been discerned 
between the metropolis of a country, and ibe heart 
in the animal body, it has been someUmes contended 
that its increased size is a disease — that it may impede 
some its most important functions— or even be the 
means of its dissolution. 

Another frequent example of this second error is 
found in the use of (he same titles of office or dignity 
in different natrons or in distant times. Although the 
relation denoted by them be the same in one or in 
several important particulars, yet it scarcely ever 
holds throughout; and the most Jalse notions are in 
consequence entertained by people of the nature of 
these corresponding offices in every country but their 
own. We have known what mischief has been pro- 
duced by the adoption of the phrase, * servant of the 
' people,* 'although it cannot be denied that in some 
points the duty of the magistrate is the same as the 
duty of a servant — that his time for instance, his 
thoughts, his abilities, should be devoted to the 
■ benefit of the people— and again, on the other hand, 
because the duty of a subject towards his sovereign 
coincides in many respects with the duty of a child 
towards his parent, some speculative writers have 
hastily concluded that the ihstitution of monarchy 
is equally founded in nature, and possesses the same 
inherent authority with the parental. 

But as it is ikra first error out of which the present 
discussion arises, I will dwell no longer upon this 
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Having thus endeavoured to fix the true notioii of 
mudogtf, let us (^ply it to the question under con- 
sideration. 

In the first place, when we speak of die ^e, the 
arm, the hand of God, all are agreed in r^arding 
these as purely analogical expressions— not indicating 
any resemblance in the things spoken of, but simply 
denoting that we recognize in God faciUtice analogous 
to those signified by these words, but of a nature 
wholly different. 

In the second place, when we ascribe anger,jea' 
lotmf, repentance, revenge, to God, we are never sup- 
posed to mean more than that his dealings will be to 
'us such as proceed from these passions in men. It is 
not even pretended that there are qualities in his 
nature similar to these qualities in us, but the analogy 
is founded only upon the relation of cause and eE^t. 
The analogy is not indeed altt^etber fanciful, as 
when we speak of the rage of the sea. God is still 
regarded as an agent ; but having no word to denote 
the active cause in him,^ we borrow the word which 
belongs to the cause of these e£Eects in men. 
' Thirdly, when we speak of the wisdom and kntm- 
ledge of God, his justice, mercy, love, long-sitffering, 
the process is precisely similar to that before de- 
scribed. There are effects continually coming under 
our notice which indicate these qualities in men, and 
from a view of effects simUar to these in the system of 
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the universe we suppose corresponding qualities in the 
Author of that system, and accordingly bestow upon 
them the same name. 

In ibe^rst and second of these cases, hardly any 
difference of opinion exists among Christians. We 
dtsoover indeed the natural propensity of mankind 
towards the confusion ahove mentioned, in the in- 
stance «f the Anthropo-morphites, and in those ficti- 
tious deities of the heathen world to whom all the 
infirmities of human nature belonged. It is however 
only in ihe last of the three cases, that any Eerious 
controversy now arises — and because the qualities 
here E^ken of are such as we esteem and admire 
among men, it has been thought not only allowable 
to indulge the notion of their being really like to the 
corresponding qualities in God, but to deny this re- 
semblance has been called impious and atheistical. 

The charge has been alledged too against writers 
who, like Archbishop King, assert in the strongest 
terms their belief in the superior excellence of the 
divine nature, and who call any qualities that are 
estimable and prmcworthy in man, dim shadows 
and faint communications of those -attributes which 
exist in God in complete and adorable perfection. 

But if we examine the question attentively, it will 
perhaps be found that the objection arises not so 
much from a jealousy for the hcmour of God, to 
which it pretends, as from a jealousy for the bonour 
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of man. It has been before observed^ that analogy 
may be perfect where there is no rcBemblance, that is, 
where the corre^wDding tefms are wholly hetero- 
geneous — and that resemblance takes place in pro- 
portion as the objects denoted by those terms are of a 
kindred nature. Because therefore the nature of man 
partakes both of matter, and of passions, we instantly 
discard all such ideas when speaking of God, and look 
upon the words expressive of jAem as simply analogous. 
What ground have we then for pursuing a different 
course with the words expressive of intellectual and 
mtfral attributes, except thai we conceive a similarity 
in the nature of man and of God in these respects, 
and are unwilling to relinquish so exalted a pre- 
tension ? But whatever ground there may be for this 
notion in the Scriptural phrase image of God, there 
is surely more than enough both in reason and in 
Scripture to repress the rash supposition, that we are 
justified in reasoning upon his nature, as we would upon 
our own : that ia, in drawing inferences from those at- 
tributes in him which we call wisdom, justice, mercy, 
with the same confidence that we do from those qua- 
lities in ourselves, as if the words were expressive of 
the same determinate notion which we annex to them 
when speaking of ourselves. Even in our own nature 
we have very imperfect ideas of these qualities. They 
appear often to interfere with one auother, and 
opinions difier as to the occasions in which each 
ought to prevail. Nothing indeed is more common 
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in criticism than the ramark, that if one virtuous qua- 
lity be much beighteoed, it must beM the exp«ice of 
another ; and that n pefiect mixture not only never 
existed* but that, it cannot even be described or re- 
presented. . But of thia we .are sure, tbi^ whatever ii 
reBllyorahiable or excellent in ourselves, exists in an 
iofioite d^ee 'of excellence in God ; and it is only 
in so &r . as - we have any thing good in us, that we 
venture to transfer. and ap{vopriate to his nature the 
lanpiage prc^r to our. own. 

^TbjU.suchis ibe cause of the jealousy expressed .by 
many db this .sutyect, is. rendered more probable by 
ohs^ving what takes place in the comparison of our- 
selves, with the lower animus. We make no scruple 
lu call ^heir parts and passions by the same names with 
our own— but aa uawilliagoess is often observable 
among men to bestow upon any of their qualities the 
titles I'ltff^c'ua/ and mora/,, or to speak of their rea- 
son,; knowledge,^ fidelity, gratitude, and the like (al- 
though the analogy is often ascloee in these, instances 
as in the other, and men are continually driven in 
spite of their prejudices to q>eak in this manner) be- 
cause it would look like admitting them lo a partici- 
pation of the same nature with ourselves, if these 
words were understood when applied to them in any 
other than a figurative sense. 

Now if we were to practise a degree of humility in 
looking above u«, answering to that jealous pride we 
feel in regard to things below us, we ought to guard the 
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expressions which are applied m common both to the 
divine and the huinaa nature with still greater care — 
and never push the appHcatioii of them farther than 
the reUUion which they are intended to signify clearly 
warrants; because it is undeniable, at least in the 
case oiintellectual attributes, that tbe nature of many 
8 living creatnre approaches nearer to ours, than 
ours does to that of the eternal and invisible God. 

The names indeed of all particular virtnesetsM^to^ 
denote relation, such as justice^ kindness, generomtyi 
prudence, and cannot with aiiy degree of propriMy be 
predicated literally of a being who does not literally 
bear the same relation to us, which we bear to one 
another. They are understood to denote only that We 
are to expect from God that treistroent which we should 
experience from a just, kind, generous and prudent 
person — and that too in a degree much mofe eminent 
and perfect, than ever can be experienced from men. 
And further, when he is represented as our King, our 
Master, our Father, the meaning is, that all that is 
right and estimable in those relations wiU on his part 
certainly be done by him, and ought on our part to be 
done and felt by us. Does such a repTesentatitHQ lie 
open to the charge of denying any thing that is 
suitable to the divine nature? or can it tend in the 
slightest d^ree to suppress the feeluigs of piety, 
gratitude, and affection in his cre^ures? 

In fact, the outcry raised against this mode of ex- 
planation does not appear to arise from any fear lest 
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our sense of the aoral attributes should be impaired, 
but because it is ecnplo;ed to solve the difficulty which 
is raised about t!tui fore-humledge of God being con- 
sistent with tha Jree-wiU and the probation of bis 
creatures, and thus to overthrow the favourite posi- 
tion of Calvinism. It is to this purpose alone that 
Archbishop King applies it — and to oppose this pur- 
pose it is that Edwards raises the clamour about the 
moral attributes, as if tkeir nature also must be held 
to be different in kind from human virtues, if the 
kncmledge of God be admitted to be di^rent in kind 
from ours. 

Yet if the nature of Ood be essentially different 
from that of man, does it not seem reasonable and 
consistent to suppose that what we call kncndedge in 
God must in many respects be different also? For 
an answer to this question I may refer to one of 
the most peremptory assertors of the doctrine of 
absolute Predestination, that has ever appeared in 
this nr in any former age. 

' Properly speaking,' says Toplatly, ' it cannot be 

* affirmed of God that he either did know, or that he 
' will know ; but simply, that be knows. For in Deum 
' Hon caduni •prim et posterius : there is no past, nor 

* liiture to him. All is present, and unsuccessive. 

* The distribution of things into those that have been, 

* those that are, and those that shall be, is indeed 

* suited to the dux condition, and to the limited 
< Acuities of beings like ourselves, whose estimates of 
' duration are taken from the periodical journeys of an 
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' opaque grain niund a lucid speck termed the Sun; 
' but can have no place in him, of whom it is de- 

* clared, that a thousand years are as one day, and 
' one day as a thousand years. And even this decla- 
' ration, magnificent as it is, falls infinitely short of the 

* mark. When therefore I speak oi fore-knowledge 

* as an attribute es^Dtial to Deity, I speak, as St. Paul 

* says, after the manner of men. The simple term 
' huwledge would be more intrinsically prefer ; but 
' then it viould not so readib/ aid the conceptions of 
' ordinary persons. Though, for my own part, I 
' would always rather call the divine knowledge omni- 

* science, than give it any other name*.' 

That a writer who thus clearly admits the nature of 
God, in a point so essential, to be widely different 
from that of man, should yet think himself entitled to 
reason upon that nature, and draw inferences from his 
knawledgey his "will, his happiness, with the same bold- 
ness and confidence that he does when applying these 
terms to a creature, is to me unaccountable. But so 
it is. This very writer proceeds in the same treatise 
to declare, that 'the Deity must have within himself a 
■ constant and irremediable source of standing uneasi- 

* ness, if any thing can happen in contrariety to his 

* will — that this IruBtration must be a calamity on 
' God himself, and inflict essential and never-ending 
' pain, on the divine mind.' 

( Cbriitian and Pbilotopb. Neceisitr Aucrtcd, c i. 
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Precisely in this spirit of diaputations boldness 
was the question asked, < Wtiy doth he yet piinisb? 
■for vbo bath refiisted his will?' A question which 
St. Paul put* down with the dignified and just re- 
proof, ■ Who art thou, O man, that rc^lie«t against 
•Ood?' 

From vainly supposing that when we have af- 
fixed a name we have acquired a notion as deter- 
minate to our understanding, as the form or the 
sound of the letters is to our senses, men are lie- 
traycd into this rash and dogmatical mode of reason- 
ing. The danger of indul^ng It is much greater than 
those who introduced it at first suspected. Edwards, 
who argues against Archbishop King's explanation 
with BO much apparent zeal for religion, talks of ' that 
< clear and distinct method of reasoning introduced 
* by the new philosophy ;' by whidt be probably 
means the Cartesian ; for although Loebe teaches the 
same doctrine of determinate ideas, whose agreement 
or disagreement we perceive, and without which, ac- 
cording to him, there is no knowledge, fa gratuitous 
assumption whieh leads to a world of errors,) yet ss 
Edwarda was oae of Locke's eai4iesA antagonists, it is 
not likely that he woaW seriously dijptify his system 
with such B title. 

Of the evil of applying this method of argumenta- 
tion to matters of religion, bis own tract furnishes a 
sufficient example. ' Do w« not, be says, from the 
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* justice of God conclude that he will deal with every 
' man according to his merit? Do we not from the 

* §ame attribute coDclude the necessity of an incarnate 
' Crod suffering for the sins of the world? Do we not 

* conclude from his goodness his design to save man- 
'Idnd"?' 

If this he the use we are to make of our determintUe 
ideas of God's attributes, we shall be do great suf- 
ferers b; the loss be so loudly deprecates. For these 
very things are what may be reckoned among the bad 
coosequences of that new philosophy. And when this 
author asks, * How can men know they shall be re- 

* warded or punished in a future state but from tbe 
< consideratitm c^ God's justice'?* I answer confi- 
dently, we know ii from the Scriptures, and we could 
know it in no cMhcr way. 

Another exception sometimes urged against this 
analcf^ical inlerpretalion is, that it nullifies those 
exhortations of Scripture, by which we are bid to 
ittiHate our Father which is in heaven— to he holy as 
he is holy — merciful as he is merciful — perfect as he 
is perfect. But die notiona we have of this holiness, 
mercy, and perfection in God, are derived from what 
passes in our own minds; and the meanii^ of these 
exhortations is, Bot to be satisfied with our own limited 
attainmeata — not to relax our endeavourft— -or to value 

hP. 14. 'p. 15. 

t2 
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ourselves upon our own merit Conscious as we must 
be how imperfect our nature is, we are thus taught 
never to suppose that we have reached, or that we 
can reach the bounds of our duty. The same consci- 
ence which tells us what is right or wrong, teUs us 
also that we are far short of real excellence. And b; 
fixing that heavenly pattern before our eyes we are 
daily made sensible how vile and worthless even our 
best deeds are, in comparison of that Being whose will 
we seek to execute, and who has in condescension to 
our capacities applied to his own transcendent nature 
the imperfect language we apply to ours. This he 
has done, not for the purpose of enabling us to specu- 
late and argue and philosophize upon that nature, but 
to regulate and <lirect our own minds, lo control 
what is evil in us, and to cultivate what is good. 

But it has been already smd, that the alarm raised 
respecting the morai attributes is a point incidental to 
the main question. It is to the fore-knawledge of 
God, and to his decrees, that King's reasoning is di- 
rected, with a view to silence that dogmatical theology 
which imposes upon Christians the duty of receiving 
these words in their literal sense, and of deducing 
consequences trom them precisely as we do when they 
are used among men. If we interpret these on the 
same principle as we interpret a hundred other Scrip- 
ture phrases, the mystery indeed remains unex- 
plained, but the difficulty and the perplexity is re- 
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moved from men's minds — and wbat is not tbe least 
advantage giuned, much unprofitable wrangling that 
is destructive to all true religion ceases at once. 

Let us keep to Scripture: and Scripture so und^- 
stood will never lead us beyond our depth. It is only 
by going out of Scripture, by building theories of our 
own upon subjects of which we must have an imper- 
fect knowledge, that such ^parent contradictions are 
produced. If we set up these notions of our own as 
the standard of faith, and require a peremptory assent 
to all the inferences which appear to flow from them, 
we quit the true, the revealed God, and betake our- 
selves to tbe idols of our own briun. To Archbishop 
King we owe that analysis of the error which not only 
satisfies the understanding that it is an error, but en- 
ables us to point out to others where it lies. But in 
Luther, in Cranmer, in Ridley, in all the great re- 
storers of religious truth in our own country we re- 
cognize the same sentiment, that to attempt to know 
God otherwise than as revealed in Scripture, is a vain, 
a Iruitless, a dangerous undertaking. The words of 
that blessed martyr^ before quoted, cannot be too 
firmly engraven in the bosom of every Christian. 
In these matters I am sojearful^ that I dare not speak 
farther^ yea almost none otherwise, than the text doth, 
as it were, lead me hy the hand. 



^ Ridley. Sm Mutrr'i Lcllen, p, 6$. 
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P. 89. Not in their power to amid.') In the fiirthCTance 
of God's providential dispensations it miut often hap- 
pen that individuals are selected as spedal imtmmcnti— 
their desires and passions being made subservient to 
some beneficial end. In the ittoguage orScriptnre they 
are said to be appointed, ordained, raised tg), Sat these 
very purposes : which expressions have been caught 
at as proo& that aU men are but tools for efiecttng 
God's designs: but if we believe that the Almighty 
interposes in the goverament of this world, direcUng 
some events more especially than others, it is but ap- 
plying this ordinary solution of natural phcNiouena, 
to the moral conduct of men, and we reconcile snch 
psouliar cases with the general belief of man's free 
choice and consequoat responsibility. Indeed the 
powerful effect of such examples as that of St. Paul's 
coDverBion would be loat npon men's minds, if they 
w«e not regarded as inKtances of (iod's more especial 
interpositicm in human affairs. To infar from hotce 
that aU the acticHts of men are equally infiuenced and 
guided by him, is to weaken the impression made by 
these very cases. And to conclude Trom such pas- 
sages nf Scripture, that the eternal condition of each 
individual must also be predetermined and appointed, 
is still more illc^cal and inconsistent. 

Upon this subject, see some excellent remarks in 
Sumner's Apostolical Preaching', a work which has 
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thrown much new light upon all the points connected 
with the question of Predestination. 

P. 100. The^in and unsophisticated notion which 
all mankind have of the act of prayer^ ' Can prayer 
' offered under such a conviction,' Mr. Sumner asks, 
' be winged with those feelings which the apostles 
' recommend and inspire? Every prayer of a believer 
' in decrees, if it is not a mere expression of thank- 

* fulness, must be either an hypocritical form, as it is 

* with those Mahometans who are practical Predesti- 

* narians, or it must be a virtual contradiction of his 
' own belief: and, in truth, it is only because that con- 
' tradiction is deeply implanted in , the principles of our 
' rolional nature, that the belief itself »* ""( more exten- 
' mehf mischievous".' 

"> Apa>tolic«l PreMhing', p. 99. 
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DISCOURSE IV. 



LuEE xiii. 23, 24. 

THBN SAID OHE UNTO HIH, LORD, ARE THERE FEW 
THAT BE SAVED? AND HE SAID UNTO THEM, 
STRIVE TO ENTER IN AT THE STRAIT GATE : FOB 
UANY, I 8AV UNTO TOU, WILL SEEK TO ENTER IN, 
AND SHALL NOT BE ABLE. 

This memorable passage opens a wide 
field for reflection and enquiry. The ques- 
tion proposed to our Lord in one which 
might naturally arise in a simple and' pious 
mind, upon the disclosure of a new scheme 
of redemption. It has in iact formed the 
subject of more discussion and controversy 
than any which have distracted the Chris- 
tian Church, especially during its latter 
ages ; and it is still regarded by many zea- 
lous disciples of Christ, as a proper theme 
for frequent meditation, as calculated to 
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quicken their obedience and to conGrm 
their faith. 

And ye* one o^ the fir^t ifenyu-ks which 
the reading of the passage naturally sug- 
gests is, the little encouragement our Sa- 
Tiour gives to the curiosity which provoked 
the question. He does not absolutely blame 
the person who asked it, and altogether re- 
fuse an answer ; but his answer is such as 
tends strongly to repress this kind of specu- 
lation, and to divert the thoughts of him 
who is inclined to indulge it into a in.pre 
profitable channel. Upon other occasions 
the same caution with respect to a disclo- 
sure of future events is observable. Thus, 
in that remarkable manifestation of himself 
by the sea of Galilee, after he had risen from 
the dead, when Peter asked concerning bis. 
fellow disciple, ' Lord, and what shall this 
' man do I' our Lord's reply gives an imme- 
diate check to the vain enquiry, by recalling 
his thoughts from such id}e wanderings to 
his own mOTe immediate concern — ' If I will 
' Uiat he tarry till I come, what is that to 
' thee ; follow- thou me.' And still more im- 
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presBively, the last words vhtch he uttered 
upon earth before his ascension carry with 
them precisely the same reproof and the 
same exhortation, namely, to be mindful of 
their own duty, and to leave the rest to 
God. 

' They asked him, saying. Lord, wilt thoa 
' at this time restore again the Idngdom to 
' Israel? And he said unto them. It is not 
' for you to know the times and the seasons 

* which the Father hath put in his own 

* power — but ye shall receive power after 

* that the Holy Ghost is come upon you ; 
' uid ye shall be witnesses unto me both in 

* Jerusalem, and in all Judea, and in Sa- 

* maria, and unto the uttermost parts of the 
' earth'.' 

In strict harmony with' this general tenor 
of bis discourses, I would interpret the pas- 
sage before us. ' Trouble not yourself about 

* these matters which it is neither your busi- 

* ness nor your interest to know. Enough 
' employment you will have in working out 

• Acts i. 6—8. 
ii2 
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' your own salvation. Exert your best en- 
' deavours in the pursuit of that object, for it 
' is no light or easy matter. It will give you 
' ample scope for the exercise of all your 
' faculties and all your time. The difficul- 
' ties are greater than you seem to be aware 
' of— and the mode of pursuing it is very ge- 
' nerally mistaken among men.' 

Under this view of the text then, it will 
follow next in order to enquire what are the 
difficulties which beset the Christian's way, 
and, according to our Saviour's expre^ive 
image, render the gate so narrow through 
which he must pass, if he pass at all, to 
eternal life — what are the false means and 
mistaken hopes which carry su many on- 
ward in the road to destruction. 

To speak of the temptations which vice 
throws in our way, the profligate indulgence 
of depraved appetite, the lust of gain, the 
thirst of revenge, and other wicked passions, 
seems quite urelevant to the present enquiry. 
Most true it is that the covetous man, the 
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false swearer, the blasphemer, the slanderer, 
the drunkard, the adulterer, the murderer, 
and the robber will not inherit the kingdom 
of God. But who is there that ever ex- 
pected to enter it by these means ? Ask the 
thousands of those careless livers who swarm 
in the world whether they ever built their 
hopes of salvation upon such a basis — they 
wilt instantly reject the idea as absurd and 
impossible. These then cannot be the de- 
scription of persons whom our Lord meant 
when he said, that many shall seek to enter 
in and shall not be able. There must be 
something more than this intended-— some 
error more seducing and much more widely 
spread among men to account for the awful 
warning, that multitudes will be disappointed 
of admission to the kingdom of heaven, be- 
cause they have sought to enter in by the 
wrong way. 

Putting aside then those who continue in 
sin, without repentance and without fear, 
and almost without any sense whatever of 
religion, as a class that never can be 
included imder our Lord's description, put- 
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tmg aside 'also those melancholy fanatics 
wbo profess to build on faith ia Cbrtst, but 
irho dishonour bis name by opeuly discard- 
ing all moral obligBtion, as a class far too 
.small to answer this description, (for the 
Antinomian heresy is surely not only the 
worst but tbe rarest, sort of Christian corrup- 
tion,) let us enquire candidly and calmly in 
what that difficulty consists which renders 
the way of life so narrow, and the numbers 
who find it comparatively so small. 

Is it that the road of virtue, as some mwal- 
ists have taught us, is steep and rugged and 
thorny ? yet wise men, by the help of their 
natural reason have discovered that it is dif- 
ficult and uninviting only in the outset, and 
that with a little resolution and perseverance 
it soon becomes the pleasantest and the 
easiest course. They have demonstrated 
beautifully, and to my judgment truly and 
satisfactorily demonstrated, that the surest 
way to happiness is to practise the best prin* 
ciples, find to cultivate the best affections 
of our nature — and with an eloquence 
that truth only can inspire they have set 
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forth tbe loveliness and the itev«r-failiDg de- 
lights of virtue. 

Nay, to this praise of tbe best, heatbes 
pbilosophei^ I would add a censure of EQaB;y 
pious and well meaning Christian m^alists, 
who have unwisely, and J believe lalsely, 
described the life of a Cbristisn as oae 
of certaia misery and severe trial — who have 
taught him to expect persecution and hatred 
from all around him— that man will be his 
enemy— that he is more likely to auSet 
by doing right than by doing wroa^^a doc- 
trine which not only contradicts the best 
theory that can be formed- of divine Provi- 
dence in the constitution of things, but is at 
variance also with the express language of 
' Scripture. ' Blessed are the meek, for they 
' shall possess the earth*".' ' Godliness,' St. 
Paul observes, ' bath the promise- of the life 
' that now is, and of that which is to come".' 
Which sentiment is inculcated by St. Peter 
with a kind of appeal to our experience in 
confirmation of its truth, 'Who is he that 
' will harm you if ye be followers of that 
' which is good ^?' 

' Malt. V. S. * 1 Tim. iv. 8. * 1 Pet. iii. IS. 
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But supposing thin error to be banished 
from the mind, another mistaken way by 
which men in all ages, and not in the least 
degree those of the Christian Church, have 
thought to obtain the kingdom of hea?en, 
has been the scrupulous observance of reli- 
gious acta and ceremonies of the most irksome 
kind~-abstinence even from innocent and 
lawful pleasures— devout abstraction from 
the world — the rigours of &8ting, and other 
bodily mortifications and austerities. But 
that these are not the obstructions which 
narrow the passage to eternal life, is evident 
from the whole tenor of the New Testament. 
They are not the duties which our Lord or 
his apostles inculcate, when they come to 
speak more particularly of the qualifications 
necessary to become his disciples. If the 
general duty be occasionally enjoined of 
keeping the body and its appetites in sub- 
jection, yet we no where find those severe 
and painftil privations recommended, which 
devotees have been fond of imposing upon 
themselves, and which in the eyes of the 
world have too often passed for proofs of a 
pious and holy frame of mind. 
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Nay, as the clearest evidence on this point 
we may refer to the practices which prevail 
at this day among the false religions of the 
East — practices which far exceed in bodily 
pain and self-denial all that has been re- 
ported of the most ascetic devotees in the 
Christian Church. If this be the strait gate 
which leadeth unto life, the religion of Christ 
falls short of those degrading superstitions 
in preparing iis for it : nor have the most re- 
nowned saints of the Popish calendar yet 
arrived at that abstraction from all sensible 
objects, that mortification of appetite, Juad 
that continual endurance of torture for the 
sake of heaven, which are of frequent occur- 
rence among the religious sects of India. 

it is not then by the opposition the world 
offers to an innocent and holy life, it is not 
by the severe self-denial and oppressive ser- 
vices which the Gospel exacts from us, that 
the path of life is rendered so narrow, and 
that man is so reluctant to enter upon it. It 
is not, I say, so much in the difficulties which 
lie around him, as in those which spring up 
within him. It is the pride of his heart 
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which presents the chief obstacle. He can- 
bet bear to be told t\mt his nature is a cor- 
rupt, a fallen, a sinful nature: that the 
carnal or in other words the natural mind 
is at enmity with God : that if be seeks to 
bie reconciled with God, he must seek it 
alone through the merits of a Redeemer. 
To him, not to his own doii^, however dili- 
gently he may labour in tbe regulation of 
his own mind, or hi the service of his fellow- 
creatures, to his Saviour he must refer the 
whole merit and the whole efficacy of his 
salvation. That Saviour hath said, * that he 
' came to seek and save them that were lost.' 
And every man who would be his disciple, 
let- bim be tbe wisest and the most virtuous 
of men, must believe that he himself was 
one of those lost creatures whom Christ 
came to save. He must not only acknow- 
ledge with his lips, but in his heart he must 
feel, that in the sight of God his best deeds 
are nothing worth — that however they may 
tend, as they certainly will tend, to make 
him happier upon earth, they have no power 
. whatever to raise him to heaven. 
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Nay more than this, if he trust toi himself, ^ 
if he indulge liimself ia setting a value before 
God upon any thing that he does, these very 
deeds will be the instrumental cause of his 
ruin : they will lead him from that gate 
through which alone he can enter, and will 
carry him farther and farther in a wrong 
direction. His good works will never bring 
him to Christ, but if be lay hold on Christ 
in sincerity of faith, He will easily and quickly 
bring him to good works. He is the way, 
the truth, and the life. He is emphatically 
called the door of the kingdom of heaven. 
No man cometh to the Father hut by him. 
If then there be in any man's breast a secret 
longing after self-righteousness — if there be 
a disposition, however faint, to justify him- 
self by his own performance — any lurking 
conceit that he, being so much better than 
others, stands less in need of that atoning 
merit than the worst of his fellow-creatures, 
let not such an one think that he will receive 
any thing from the Lord, He may perhaps 
upon examination find that he has exercised 
himself in doing what he thinks his duty— 
that he has abstained from excess — that he 
X 2 
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has dealt justly, and worked diligently for 
the good of mankind— that he has even prac- 
tised many of those virtues which are most 
truly Christian— that he has been kind, pa- 
tient, humble, charitable, meek, foi^iving — 
yet if his heart be a stranger to Grod, giving 
its affections not to things above but to 
things on the earth, if be suffer it to plead any 
one of these services as entitled to reward 
from God, or as fit even to bear bis inspection, 
he is stilt in his sins — he will be left to wander 
on according to his own wayward fancies, 
and will never find the gate of salvation. 

Such was of old the pharisaical pride 
which provoked the severe rebuke of our 
Saviour ; ' Verily I say unto you. Even the 
* publicans and the harlots enter into the 
' kingdom of God before you'.' The case 
of gross sinners is less desperate than yours. 
It is possible theif may be brought to a sense 
of their wretchedpess, and may throw them- 
selves upon the only refuge that is open to 
them — but you who not only neglect this 
help, but who wilfully betake yourselves to 
another, are altogether without hope. Ye 

' Matt. x.\i. 31. 
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shall die in your sins. Be your deeds what 
they may in the sight of men— be they just, 
upright, benevolent, liberal, hamaae, while ■ 
they spring from a corrupt and unregenerate 
source they cannot please God. For with- 
out faith it is impossible to please him — ■ 
and without holiness no man shall see the 
Lord. 

If now we reflect on the prevalence of this 
proud spirit among men, on their proneness 
to value themselves upon their own worth, on 
the unwelcome and humiliating confession 
required by the Gospel frpm the best and 
wisest of mankind as well as from the wick- 
edest and the most ignorant, we shall not 
wonder at the strong comparison by which 
our Lord illustrates the 'straitness of that 
road through which we must pass to salva^ 
tion. For not only our sinful appetites, but 
what is much harder, every ' high thought 

* and vain imagination that exalteth itself 
' against the knowledge of God, must be 

* brought into captivity to the obedience of 
' Christ'.' 
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Neither have we yet described the full 
extent of that humility to which the heart 
of man must bow before he cau he a disciple 
of Christ. And the part which remains to 
be told will perhaps to many minds appear 
much harder than what has been already 
stated. 

For in thus turning from the lying vanities 
of self-righteoosness to the true and living 
God, he must not flatter himself that the 
change is his own work. He must not take 
credit to himself for the victory, but must 
give God the praise for having called him 
out of darkness into his marvellous light. 
' No man cometh to me,' said our Lord, 
' except my Father draw him.' To God 
then be our thanks and praise rendered, as 
the giver not only of our natural but of our 
spiritual life. He is, as our Church often 
confesses, the Author of all godliness. ' Of 
' his own will begat he us with the word of 
' truth s.' ' It is God that worketh in us both 
* to will and to do of his good pleasure''.' Hi» 
grace brought us to the knowledge of the 
« James i. 18. * Phil. ii. IS. 
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truth, and unless we resist or n^leot his 
gracious influence, in spite of all the powers 
of darkness his grace will preserve us in it. 

Here then we may seem to hare arrived 
at a point where the difficulties of the 
Chiistian pilgrima^ are tp end. And tiere, 
if we accept the Gatvinistic doctrine of in- 
defectible grace and final perseverance, they 
do &id. But how contrary is this not only 
to the natural light of reason which God has 
implanted in as, but to the whole tenor and 
complexion of the Christian doctnnes as re- 
vealed by our Lord and as inculcated by the 
apostles ? ' Watch, for ye know not at what 

* hour the Lord cometh. Let your loins be 
' girded about and your lights burning — and 
' ye youradves like unto men that wait for 

* their lord. Blessed are those servants whom 
' the Lord when he cometh shall find watch- 

* ing : and if he shall come in the second 
' watch, or come in the third watch, and 
' find them so, blessed are those servants'.' 
Is this the language applicable to those who 

' Luke xii. SS, &c. 
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when tbcy have once been admitted into the 
service of their Lord can never afterwards 
' be rejected from it? Nay, does not our 
blessed Lord himself in his character of Son 
of Man, express all that feeling of uncer- 
tainty about the faith of his followers, which 
is so natural to the human heart, and so de- 
scriptive of the contingency of what is to 
come ? ' Simon, Simon, I have prayed for 
' thee, that thy faith fail not; and when thou 
' art converted strengthen thy brethren.' 

Or again, if we pursue the whole train of 
St. Paul's reasoning, or of, any one of the 
apostles, shall we not find the same anxiety 
for the future, both in the case of themselves 
individually, and of those whom they ad- 
dress, which indicates the still undetermined 
nature of their spiritual condition ? ' Be not 
' high-minded, but fear.' ' Let him that 

* thinketh he standeth take heed lest he 
' fall''.' ' If he draw back, my soul shall 
' have no pleasure in him'.' ' If ye live after 
' the flesh, ye shall die".' ' I keep under 

* my body, and bring it into subjection ; lest 

* 1 Cor. X. 12. ' Heb. i. " Rom, viii. 11. 
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• that by any means, when I hare preached 

• to others, I myself should be a cast- 

• away".' 

It is in this point of view that the Calvin- 
istic doctrine appears to be most dangerous, 
and most at variance with the example of 
apostolical teaching. They continually re- 
present election in Christ as a reason why 
the true Christian is zealous of good works. 
Undoubtedly it is a reason, and a powerful 
one — but the apostles take pains to repre- 
sent it as a reason not why he is so, but why 
he ought to be". ' Put on therefore,' says 
St. Paul to the Colossians, ' put on as the 
' elect of God, holy and beloved, bowels of 
' mercies, kindness, humbleness of mind, 
' meekness, long-suffering'.' 

And to the Corinthians, as an earnest ex- 
hortation to moral purity, is the same argu- 
ment proposed. * What ! know ye not that 
' your body is the temple of the Holy Ghost, 

■ I Cor. U. 37. 

* See Sumner's Apoilolical Preaching, p. 7%. 

* Col. itf. It. 
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* which is ID you, which ye have of God, and 

* ye are not your own ? For ye are bought 

* with a price, therefore glorify God in your 
' body, and in your spirit, which are God'si/ 

And so with regard not only to moral 
duties, but to their continuance in the faith, 
St. Paul never ceases to speak of their elec- 
tion, not as having finally settled their doom, 
but as an uigent motive for continuing sted- 
fast in the faith. 

To the Hebrews he says, ' Let us hold 
' fast the profession of onr faith without wa- 
' vering, (for be is faithful that hath pro- 

* mised,) and let us consider one another to 

* provoke unto love and to good works'.' 

To the Corinthians, after the most exult- 
ing anticipations of future glory, he adds, 
' Therefore, my beloved brethren, be ye sted- 
' fast, unmoveable, always abounding in the 

* work of the Lord, forasmuch as ye know 
' that your labour is not in vain in the 
' Lord'.' 

And to the Tbessalonians, after telling 
them that God had from the beginning 
' 1 Cot. v. 19. ' Heb. x, 24. ' 1 Cor. xt. 58. 
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chosen them to salvation ; he subjoins the 
earnest admonition, ' Therefore, brethren, 
' stand fast, and hold the traditions which 
* ye have been taught, whether by word, or 
' our epistle*.' 

It'must then be the constant care and en- 
deavour of the disciple of Christ, qfler he is 
brought into the way of salvation, to keep 
himself stedfast in that way. The corrupt 
nature of Adam still remains even in the re- 
generate, and as loi^ as they dwell in this 
fleshly tabernacle will ever be at war with 
the spirit. He must strive then not only to 
grow in grace, but he must examine himself 
seriously and often whether he be in the 
faith. However warm, and zealous, and 
spiritual he may fancy himself or even 
feel himself to be, yet let him always bear 
in mind the caution, that every spirit is not 
of God. There is a spirit of fanaticism 
and delusion which in its beginnings it is 
often difficult to distinguish from sober and 

'•Il%efs.ii. 15. 
y2 
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true piety. Against tbis delusion he mast 
ever "be on his guard ; and, as one of the best 
criterions for ascertaining the point, let him 
narrowly sift his thoughts as well as severely 
scrutinize his actions. For if there be any 
thing in them contrary to Christian humiUty, 
or charity, or sobriety, this he may be sure 
is not from God, neither is it approved of 
Giod. To despise or to neglect ordinances, 
to be morose or unsocial or austere, to be 
capricious or iiTegular in religious exercises, 
to thinK lightly of the decencies or minor 
duties of life, are fruits not of the spirit but 
of the flesh. And if any disposition towards 
these errors be discoverable, be should regard 
it as an evidence and a warning that he is 
in danger of departing from the right way. 

Above all, if he indulge a secret pleasure 
in the comparison of his own case with that 
of others, an error into which our Calvinistic 
brethren are most apt to fall, let him in- 
stantly check the uncharitable and unchris- 
tian thought, and remember that in the por- 
trait o( false religion which our Saviour de- 
scribed under the character of the self-righ- 
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teous Pharisee, this very satisfaction forms 
the leading feature, ' God, 1 thank tliee that 
' I am not as other men are/ 

If however tinder this severe and constant 
discipline be feels that inward joy which a 
belief of being in communion with Christ 
diffuses over the mind — if moreover this be- 
lief be verified by a consciousness of love tb- 
wards mankind, and a manifest improvement 
in virtuous and godly living — he need not 
fear to encourage within him so just a conso- 
lation: and he must learn to despise the 
calumny or the ridicule of the world if ever 
it should be cast upon him for this persua- 
sion. But is it possible that any sincere b&> 
liever should so far belie his profession, as to 
scoff at this notion of conscious fellowship 
with the Holy Spirit? When the voice of 
our Church expressly proclaims, ' that the 
* godly consideration of Predestination, and 
' our election in Christ, is full of sweet, plea- 
' sant, and unspeakable comfort to godly 
' persons, and such as feel in themselves the 
' working of the Spirit of Christ, mortifying 
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' the works of the flesh* and their earthly 

* members, and drawing up their mind to 

* high and heavenly things,' can any mati 
who has declared his assent to that Article 
venture to make the very object it describes 
a theme of scorn and derision? 

Even if there be no attack made upon an 
individual, if it be the class only of persons 
so described upon whom be chooses to dis- 
charge his wanton satire, the mischief which 
his idle words may do, thus cast abroad like 
stones at random, will assuredly rise up in 
judgment against him at' the last day. But 
if by contempt and scoffing he seek to injure 
the credit or to wound the feelings of a bro- 
ther, and thus lay a stumbling-block in the 
way of him for whom Christ died, let the 
awful words of Christ himself sink deep into 
his heart, and strike dumb his folly, ' Wboso 
' shall offend one of these little ones which 

* believe in me, it were better for him that a 

* millstone were hanged about his neck, and 
' that he were drowned in the depths of the 
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It is possible indeed these appellations 
which provoke the scorn of the world may 
be assumed as badges of a sect or party ( 
and if so, they are justly deserving of severe 
rebuke and blame. It is possible the indivi- 
dual against vrhom the ridicule is aimed 
may be a hypocrite, or he may be an enthu- 
siast — let God be his judge : to bis own 
Master let him stand or fall. But whatever 
the case may be, he cannot be a greater hy- 
pocrite than that man who professes to be- 
lieve all that our Church believes, and yet 
vilifies and derides one of her most solemn 
and explicit declarations. 



Having thus endeavoured to shew that 
the doctrines of our Church, if honestly and 
fully taught, do conduct men through that 
narrow way which leadeth unto life, without 
calling in the aid of those speculative opi- 
nions which Calvin and his followers mix 
up with them, the question might here be left 
as requiring no farther discussion. Yet I 
cannot dismiss it finally, without bespeaking 
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your atteDtion a few moments longer, ^hite 1 
point out the connection between this and 
the former discourses upon the same subject, 
and briefly \&y before you the plan and par- 
pose of the whole argument. 

Dissatisfied as I have often been with the 
attempts made to refute the Calvinistic opi- 
nions — attempts which seemed to me often 
to retain as much error on their own side as 
they expbsed on the opposite, and to deprive 
Christianity of much of that spiritual and 
vital force, which is its main characteristic 
and essential property, 1 thought it would be 
a plainer and safer way to demonstrate the 
identity of these opinions with that philoso- 
phical creed denominated Necessity or Fata- 
lism — to exhibit this creed in its exact form 
and dimensions— and to refute it by that pro- 
cess of reasoning, which is called reductio ad 
absurdum, namely, by shewing how it contra- 
dicts the first principles of man, as a being 
famished with active powers and with a 
sense of right and wrong. Whatever grounds 
there may be in nature for this philosophical 
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creed, and whatever difficulty there may be 
in refilling it by direct argument, the same 
grounds and the same difficulty (precisely 
the same and no other) will be found to lie 
in Scripture, and are produced in behalf of 
Calvinism. The analogy between natural 
and revealed religion is in this case, as in 
most others, strict and conclusive — so that 
according to the admirable argument of Bi- 
shop Butler, from beii^ difficulties and ob- 
jections they become proofs in support of 
Revelation. 

When for instance the Calvinist ui^es upon 
us, (who admit that God has from all eter- 
nity by his secret will unknown to us predes- 
tinated, through Christ, a portion of mankind 
to eternal life,) when, I say, he urges upon us 
that God must know each individual of this 
portion who will be saved, and therefore 
that the number is long ago fixed and deter- 
mined, he does in fact say nothing more than 
the Fatalist who contends, that because God 
foreknows every thing which comes to pass 
in the world, therefore every thing which 
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absolutely fixed and unalterable. 

Instead of being disturbed therefore and 
dismayed by those passages of Scripture 
which the CaWinist alledges respecting the 
eternal counsels and the foreknowledge of 
God, we ought to wonder if they were not 
there. We should then miss one of those 
fundamental truths which our natural reason 
has taught us, and which we might confi- 
dently expect would be recognized and con- 
firmed by Revelation. Upon these very pas- 
sages which are produced to startle and con- 
fbnnd us we build our faith. We attempt 
not to explain away their meaning or to 
deny their truth. On the contrary, we wel- 
come them as truths which, however inexpli- 
cable in their combination, yet separately 
taken coincide with the clearest deductions 
of our natural reason. For unless we hold 
that human liberty is inconsistent with Provi- 
dence, or the contingency of events with 
God's foreknowledge, we can never allow 
that these passages of Scripture interfere 



oy Google 



in 

with the doctcine, that man is free to cboose 
and free to act— and that upon himself, upon 
the use he makes of this high privilege, 
will in a great meaKiire depend his eternal 
condition. 

Let us not fear then to withdraw this Sto- 
ical covering, this garb of human metaphy- 
sics, with which Austin first and Calvin aiter- 
wards overlaid the divine truths of Revela- 
tion. Let us separate this dross of earthly 
disputation, and restore the pure substance 
of the Gospel to its pristine lustre and to its 
native simplicity. 

But while we thus throw off the foreign in- 
gredient, let us beware also that no part of 
the truth itself be suffered to escape at the 
same time. Let us retain both the purity and 
the power of faith— laying none other founda- 
tion of our hopes of eternal life than that 
which is laid, the humiliating doctrine of 
man's natural corruption, and the animating 
doctrine of his ftpiritual restoration through 
a crucified Redeemer. 
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To you, more especially, who are hereafter 
to be sent out by the Lord of the harvest as 
labourers into his harvest, who in bumble 
imitation of your heavenly Mwter will un- 
dertake the gracious errand " to seek and to 
save that which is lost," to you does it more 
especially belong to cast away these fetters 
of human invention, and to set free your 
limbs for that glorious work. Go not forth 
to fight the Lord's battles encumbered with 
this unmanageable, this needless weapon. 
It is no sword of etherial temper : it comes 
not from God's armoury : but set forward in 
full assurance of faith, arrayed in that pa- 
noply divine which the Scripture supplies 
abundantly, and which alone is able to 
quench all the fiery darts of the wicked. 

Take tben your example of instruction, not 
from the jejune tenets of philosophy, but 
from the bright and living pattern exhibited 
in the great apostle of the Gentiles. Ad- 
dress yourselves to men's hopes and to their 
fears — to their sense of duty, and to their 
moral afiections — to their consciousness of 
what they ought to do and what they can 
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do. Bid them strive with all their might for 
the mastery. Teach them how much de- 
pends upon their own efforts; and their own 
vigilance ; and that those efforts and that vi- 
gilance are now doubly called for, lest this 
mighty deliverance should have been Vrought 
for them iu vain. 

But above all teach them, as you value 
your ovra immortal souls, and as you desire, 
to save theirs, teach them to seek to enter in 
by the good and the right way— and what 
must never be forgotten, the onlt way. 
Speak not peace when there is no peace. 
Prophecy not smooth things. Presume not, 
through any fond notion of benevolence, or 
any false notion of liberality, much less for 
the sake of worldly applause or favour, 
presume not to widen that gate which your 
Lord himself has pronounced to be strait 
and narrow. For narrow as it is, be assured 
it is spacious enough for the passage of all 
those whom you will ever persuade to bend 
their steps towards it. And should any 
weak or presumptuous disciple propose to 
you the question, * Are there few that be 
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' saved T' your answer is ready. It is fur- 
nished by our Lord himself, and it ought for 
ever to silence such vain enquiries. 

The number of those that shall be saved 
may indeed be comparatively few — ^but we 
know assuredly, that it was a countless mul- 
titude for whom Christ died. We know that 
the Church in the day of the Lord will con- 
sist of a gathering from all nations and from 
all times. We know that the faithful seed of 
Abraham shall then be,- according to Grod's 
eternal promise, as the stars of the sky in mul- 
titude, and as the sand which is by the sea shore 
innumerable. It may be your glorious destiny, 
it ought to be your sanguine hope, (ahope in 
which the consistent Calvinist can never par- 
take,) that you may increase that number — 
that you may provide guests for th&t hea- 
venly feast, who would never have heard of 
it but for your preaching — never have sought 
after it, but for your persuasion — never have 
found their way to it, but for your guid- 
ance. Happy indeed shall he be who turns 
one sinner to righteousness—who adds one 
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sheep to the fold into which his- Lord'S flock 
will then be gathered : and when the chief 
Shepherd shall appear, from his hands will 
he' doubtless receive a crown of glory that 
fadeth not away. 

To Him, the great God and ol*ir only 
Saviour, be glory and honour and thanks- 
giving and praise in all churches of the 
saints throughout all ages. Amen. 



NOTES. 



P. 169. With which Ausfm Jirst and Calvtn after- 
wards overlaid the divine truths of Revelation.'} Bishop 
Tomline's learned investigation seems to be decisive 
of this point. As preparatory however to that trea- 
tise, and as equally conducive to the same conclusion, 
I would recommend the very ingenious and original 
argument of Mr. Sumner in the work often before 
mentioned, especially in the chapter on Election. I 
allude particularly to the tico criteria by which he 
says the truth of that interpretation may be tried, 
which refers St. Paul's expressions on the subject of* 
Election, not to personal election, but to the election 
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of the Gentiles. lirst, if it was really ibis election 
wliich the Apostle had in view, we may expect to 6nd 
it most strongly urged and most clearly stated to 
those churches where the Jewish converts were the 
most numerous, and the peculiar circumstances of 
the Jewish nation most familiarly known. That 
such is the (act he proves by a particular examination 
of all the Epistles. In the churches of Asia and at 
Rome the Jewish converts were most numerous, and 
the peculiar circumstances of the Jewish nation hest 
known. It is in addressing these therefore that the 
point is most largely insisted on. To the Grecian 
churches St. Paul is nearly silent on the subject, and 
only alludes in 4>e n^ost general way to their being 
called to the knowledge of God. Neither is the doc- 
trine of personal election traced in the Epistle to the 
Hebrews. TTtey had always prided themselves too 
much on their national privileges — and he does not 
tell them that they are individually chosen to salvit- 
tion out of the wreck of their countrymen, by God's 
eternal decree, as it is reasonable to believe he would 
have done, if it had been either true in fact, or im- 
portant in doctrine. 

Thus far I have abridged the author's statement: 
what follows however is not only equally just and 
original, but it is so material to the point contended 
for by Bishop Tomliae, aud so happily illustrative 
of his argument, that I must produce the passage 
entire. 
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* Seeondh/, tf die passages lumtlj olledged fnta 

* St. Paul, to pTore the doctrine of personal eleetJon, 
' were written b; bim in allusion either to the eleC' 

* tion of indlvidoab, in so peculiar a manner as the 

* first apostles of Christianity were chosen, or to the 

* election of the Gentiles into the church of the true 
' God; then it will follow, that in proportion as indi- 
' vidoals ceased to be chosen in that special manner 

* to fulfil the divine purposes, and in proportion as 

* the calling and conversion of the Gentiles cea«ed to 

* be extraordhrary, when mdeed the Chwch ivat com~ 
'pated of them aUme, the subgect of Election will also 
' cease to be insisted upon and taught by the early 
' ChristiBn authors. The facts exacthf correspond mth 
' ihia expectation. Among the canonical writers, It is 

* but vaguely alluded to after the destruction of Jeru'- 
' salem : and in the writings of the fathers we find 
'little authority fbr the doctrine, and Rot a single 

* passage which is not reconcileable with that inter- 
'pretation of St. Paul for which I hare c«Q- 
' tended ■.' 

P. 170. Go not forth tojtghl the terd'Bbattt^, ^.] 
Numberless are the passages in Ltilher's worics which 
earnestly inculcate this principle. ' In bis perseverBj' 

* tanquam murus aheneus, nihil aliud inculcari Ubi 

* sinens, quaui quo modo se ipse osteridit et manifettat 

■ Apostolical Pieuhiag, chap, ii, pirt ii. p. 79. 

A a 
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* per verbum Ckmti*. Tu babes Evangelium, es bap- 

* tizatus, babea absolutionem, es CbristiaDUS, et 

< tamen dubitaa ? Deiu dicit tibi " En babes 

< Uiuin meum, hunc audias et ncc^>tes. Id si facis, 

* jam certm es de Bde et salute tua" Omit- 

' lendsi suQt disputationes, et diccndum, Ego sum 
' Chrutiama .... Dedit tibi firmissitiia argumenta 

* cettitudinis et veritatis suse. Dedit Filium in 
' camem et mortem, instituit sacramenta, at Bcias 

* eum non velle fallacem esse, sed veracem 

' Atque ita de pradestinatione tuft certus eris, remotis 

* omnibus curiosis et periculosis queestionibuB de Dei 

* arcatiia consiliis ^* 

Atler the same manner Bishop Hooper, to the 
preface to his Declaration of the Ten Command- 
ments, conderpns this superfluous and unscriptural 
speculation, as ' a cutiosily and no religion, a presump- 

* (ton and no faith, a let of virtue and a furtherance 
' of vice,' 

To these authorities let me add the sentiments of 
one who has made the preacher's office his peculiar 
study. * When all these circumstances are weighed 
' t<^ether, I think it must be acknowledged that the 

* preacher of absolute decrees gives too implicit con- 

* fidence to human interpretation, and teaches the 



I Vol T. p. 197- 

' Vol. n. p. S5I>. Quoted by Dr. L*nrcnce in the n 
Bimpton l.ei:tnrei, p. 403. 
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' doctrine of Calvin for the doctrine of St. Paul. If 
' it be so, it is no light matter. It is not a question 
' of trifling importance, whether we disseminate just 

* and worthy notions of the divine attributes. The 
' general impression which the Scripture leaves upon 

< our minds is this, that God desires his creatures to 
' entertain a reverential love of his goodness, as well 
'as a reverential awe of his justice, .in his adminig- 

* tration of the moral government of the world ; and 
' does not call upon us, in studying the terms of our 
' acceptance with him, or in meditating upon his 

* counsels, to abandon our notions of right and ' 

< wrong, or the resuUs of that gift of reason which 
' he has permitted to survive the fall. Scripture, In 
' short, throughout, aims at the heart. Christ, in 

< the most unqualified terms, demands the love of 

* mankind on the part of the Creator; a love which 
' the doctrine of absolute decrees, in all minds of 
' common mould, cannot fail to petrify^.' 

' Apottolical Preaching, chip. iL pturt i. p. i7. 
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APPENDIX. 



ON THE SEVKNTEENTH ARTICLE OF 
THE CHURCH OF ENGLAND. 



Whatever the true or the scriptural 
doctrine may be respecting Predestination 
and Election', it is still incumbent on the 
Members of the Church of England to prove 
that tjieir opinions on these points are con- 
formable to the Articles of Faith to which 
they have subscribed. The enquiry then 
becomes different in kind from that hitherto 
pursued, and of a more limited extent. In 
answer to those who contend that the Cal- 
vinistic- doctrine of absolute decrees is set 
forth in the Seventeenth Article, our business 
i« to shew, that such was not the bdief and 
consequently not the intention of those who 
framed it: and this point being once esta- 
blished, the difficulty is thrown upon them 



ciiiizedoy Google 



182 

to prove that their opinions may be recon- 
ciled with it. 

In order to reduce this controverted ques- 
tion to as narrow limits as possible, I will 
first state a few preliminary matters of fact, 
which are undisputed on all sides ; but 
which are of great importance towards form- 
ii^ a right judgment of the main subject of 
enquiry. 

It is then, I apprehend, needless to g^re ' 
historical proof that Cranmer, with the as- 
sistance of Ridley, was the compiler of the 
Articles of our Church — that' he and Me- 
lanchthon entertained a high respect for each 
other — Uiat they maintained a long and con- 
fidential correspondence, which began at 
least as early as 1535' — that in J548 Me- 
lanchthon suggested ** to Cranmer the plan 
which Cranmer afterwards intended to ac- 
complish for setting forth a joint declaration 
of all the Protestant Churches — and although 

■ WincheBter on the Seventeenth Art. p. SQ, 
" That the plan originated with Helanchthon and not 
with Cranmer, a» Dr. Wincheater supposes, ia proved by 
the extracts from Melanchthon'a Letters, which Dr. Lau- 
rence has given in the notes to hia Bampton Lectures. 
See note 6. to Serm. II. 
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this design was dropped, in consequence of 
political events on the Continent, yet in 
1552 a body of Articles for the Church of 
England was composed, the same in siib- 
Et^ce, aud nearly the same in language, with 
those we now profess. 

It is matter of fact equally undisputed, that 
Melanchthon uniformly taught, as Luther did 
in all his later writings, that the Calvinistic 
doctrine of decrees was not Scriptural — that 
Christ died for all men — that predestination 
relates only to the plan of redemption through 
Christ — that we have no concern with any 
purpose or decree of the Almighty, except 
as far as Christ is the subject of it, by whom, 
whosoever with true and lively-faith believ- 
eth in hinQ, will certainly be saved. 

Melanchthon, in particular allusion to Cal- 
vin's doctrine of decrees, calls him the Zeno 
of his time, and thus expresses himself upon 
the occasion of Bolsec's imprisonment at 
Geneva for a difference of opinion upon this 
point. 'Lelius mihi scribit tanta esse Ge- 
' nevs certamina de Stoicd necessitate, ut 
' careen inctusus sit quidam a Zenone dis- 
* seutiens.' Epistolae, Lond. p. 396. And 
again, in reference to the same subject, he 
says, ' Vide seculi furores, certamina Allo- 
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' brogica d« Stoica neeeatitate tanta sunt, Ht 

* carceri inclosus sit quidam, qui a Zenone 

* dissentit.' Ibid. p. 923. 

These letters were written in the year 1552, 
the very year in which Granmer completed 
his compilation of the Articles, about which 
he had corresponded on the most friendly 
tenns with Melancbthon. 

Cranmer's own OfunioDs are distinctly de- 
livered in the ' Necessary Doctrine and Ero- 
dition for any Christian Man,' published in 
1543; from which work the following pas- 
sage, which has often been quoted, will 
suffice for our present purpose. 

' AH men be also to be raonished, and 
< chieSy preach»*8, that in this highe mater, 
' they lokinge on both sides, so attempre 
' and moderate themselves, that neyther they 

* so preacbe the grace of God, that they take 

* away thereby free-will, nor on the other 
' side so extolle free-will, (hat iajury be done 

* to the grace of God.' 

What Calvin's docUines were, it is hardly 
necessary to state by way of argument,- for 
they are unquestionable and vvell known. 
Bishop Tomline has collected the passages 
from his writings which contain all the points 
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for wliicli his followers contend, and which 
we deny*. Those relating to predestination 
may also be seen in Dr. Winchester's Disser- 
tation on the seventeenth Article, whose 
summary 1 will here subjoin, as a just and 
plain statement of the case. 

' Calvin's doctrine of Predestination ap- 
. ' pears, from the foregoing quotations, to be 
^ resolved into the sole will of God, both as 
' to the elect and the reprobate. As to the 
' first, he asserts the decrees of God to be 
' absolute — without any respect to faith in 
' Christ, or a good life. A« to the reprobate, 
' they by the same absolute and irrespective 
' decree of God are predestinated and deter- 
' mined to sin^ and so to damnation. How 

* he keeps clear of making God the author 

* of sin, it behoves his followers to explain.' 
[Winchester, p. 17.] 

It is farther remarkable, ^at Calvin, about 
the year 1548, offered his ^sistance to 
Cranmer in the work of Reformation in this 
conntry ; but ' the Archbishop,' says Heylin, 
' knew the man, and refused the offer*' — a 
mortification which sunk deep into CalviiL's 

* ReAitUion of CsWiDiim, chap, vii, 
" (Mv. Inst. lib. lii. c. 24. sect. 14. 

* Hist, of the Rcfonnation, p. 65, 

Bb 
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mind, of wfaich there are proofs so late as the 
year 1555'': whereas the cordial agreement _ 
of Cranmer with Melancbthon is proved, not . 
only by their uninterrupted correspondence, 
but by the very phrases used in the compo* 
sition of the Articles, which coincide with . 
those of the Augsburg Confession, drawn up 
by Melancbthon in 1530, and with various 
parts of his hoci Theologici, and other 
works. 

The Confession of WirtembCTg, which was 
con^osed in 1651, is merely a repetition in 
substance and a revision of that of Augsburg. 
The agreement, in point of diction as well as 
doctrine, between these two Confessions and 
our own Articles is prominent and undis- 
guised. Some of the most remarkable in- 
stances may be seen in the notes to Dr. 
Laurence's Bampton Lectures'; the first and 
second Articles are taken almost verbatim 
from the Confession of Augsburg ; and it is 
particularly deserving of notice, that the 
seventeenth is one of those which were 
ujhoUy added at the same time with the first 
and second, as well as those on Original 
Sin and Free-will, viz. in theinterval between 
the first Manuscript sketch circulated among 

' Winchester oa the serenteenth Article, p. 41. 
' Notes n, 12, and 15, to Serin. II. 
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the bishops in 1551, and the final compilation 
of the Articles in 1552. 

A verbal agreement between this Article 
and those Confessions on the point of Pre- 
destination cannot indeed be made out, be- 
cause the . consideration of it is expressly 
excluded from them, as needless and as 
leading to no good end. 

* Non est hie opus' (says the Augsburg 
Confession) ' disputationibus de prsedestina- 
* tione et similibus.. Nam promissio est uni- 
' versalis et nihil detrahit operibus, imo ex- 
' suscitat ad fidem et vere bona opera.' Art. 
20. De Fide. 

The Saxon Confession also, which, as well 
as the Wirtemberg, is founded upon that of 
Augsbui^, and which was published in 1551, 
speaks yet more plainly to the same pur- 
pose. 

* Non addimus hie quaestiones de praedes- 
' tinatione sen de electione ; sed deducimus 
' omnes lectores ad verbum Dei, et jubemus 
' ut voluntatem Dei ex verbo ipsius discant, 
' sicut ^temus Pater express^ voce prsecipit, 
' Hunc audite. Non quserant alias specula- 
' tiones.' Art. De Remissione Peccatorum, 
et JustiJUfUione. 

It is pleasing and satisfactory to trace the 
Bb2 
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progress of Melanchthon's opinions upon 
this subject. In the first dawning of the 
Reformation he as well as Luther had been 
led into those metaphysical discussions which 
Calvin afterwards moulded into a system, and 
incorporated with his exposition of the Chris- 
tian doctrine. But so early as the year 1629 ^ 

' Ante aimot triginta, noo studio contention is, led prop- 
ter gldriam Dei, et propter diBciplinam, reprehendi Stoics 
parftdoxfl de necessitate, quia et contra Deum contume- 
lioiB sunt, et nocent moribus. Eplst. lib. Lond. p. 407. 
This letter is dated March SO, 1559. 

In his answer to the Bavarian Articles, the same year, 
we meet with the following passages. 

Palam etiam rejicio et detestor Stoicos et Manicbfeiis 
furores, qui affirmant omnia necessario fieri, bonaa et 
tnnlas actiones, de quibus omitto hie longiores disputa- 
tiones; Tantum oro juniores ut fugisnt has monstrosas 
opiniones qu» sunt coDtumelioste contra Deum, et per- 
nicinSEe moribus. Nam. si omnin necessurio Hunt, nihil 
opus est deliberatione et diligentia, de qua Fanlui dicit : 
Accurate ambulate, non ut fatui. Op. vol. i. p. S70. 

Again, 

Scio niu^la inextricabilia in hac qusestione disputari .... 
Sit ea modeatia ingeniorum, ut honestas sententiss, et 
quidem divinitus (raditas, modeste retinesot, etiamsi dod 
omnes prsstigias, qus contra struuntar, destruere poe- 
siat. Memini Fraaciscum Stadianum excellentem ingenio 
dicere, sa uTRAHaue pbofositionbh credehb: Else de- 
Itrminationein dwinara, et este amtutgentiam, ted te non poue 
omnia conlraria explicare. Ibid. This is the state of mind 
to which the reasoning of the foregoing discourses tends, 
and the. reatonablenet* of which it is indeed the main 
purpose ormy argument to establish. 
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he renounced this error, and expunged the 
passages that contained it from the later 
editions of his Loci Theologici. Luther, 
who had in his early life maintained the 
same opinions, after the controTcrsy with 
Erasmus about free-will never taught them ; 
and although he did not, with the candour 
of Melanchthon, openly retract what he had 
once written, yet he bestowed the highest 
- commendations on the last editions of Me- 
lanchthon's work, containing this correction^. 
He also scrupled not to assert publicly, that 
at the beginning of the Reformation his creed 
was not completely settled'': and in his last 
work of any importance he is anxious to 
point out the qualifications with which all he 
had ever said on the doctrine of absolute 
necessity ought to be received. * Vos ei^o, 

* qui nunc me audistis, memineritis me hoc 
' docuisse, Non esse inquirendum de Pras- 
' destinatione DHabsconditi, sed in illis ac- 

* quiescendum, quae revelantur per vocati- 

' onem et per ministerium verbi Heec 

' eadem alibi quoque in meis libris protes- 
< tatus sum, et nunc etiam viva voce trado : 
' Idea sum excusatus^.^ 

tPref. to the first vol. of Luther's workR, A. D. 1546. 
^ Laur. Bampt. Lect. note Sf . to Serm. 11. 
' Op. vol. vi. p. 355, 
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■ Dr. Laurence, to whom we are indebted 
for a learned, full, and accurate investigation 
of these points, and whose notes contain the 
most valuable proofs and authorities con- 
cerning them, observes, that after the Diet 
of' Augsbui^ (in 1530) the obnoxious tenet 
of absolute necessity was no more heard of. 
(Bampt. Lect. p. 249.) So little ground is 
there for the pretence set up by some recent 
advocates of Calvinism, that the Reformers 
had not yet purified themselves entirely from 
the leavien of popery — and that when this 
thorough separation from the Romish cor- 
ruptions took place, the doctrine in question 
naturally arose. The fact is directly ihe re- 
vise. Predestination was a constant doc- 
trine and a lamiliar term among divines for 
centuries before. But the Romanists taught 
a predestination founded on foreseen good 
works or merit, while the first Reformers, 
rejecting this with abhorrence, h6td a pre- 
destination that was equivalent to fatalism. 
This error however, as they advanced in the 
knowledge of the Scriptures, was by de- 
grees abandoned ; and a doctrine more truly 
Scriptural succeeded, that of predestination 
through Christ of all those who should build 
their faith on him. The proofs of this change 
in MelMicbthon's writings are innumerable: 
but -there is one passage more remarkable 
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than the rest, which occurs in a letter of his 
to Cranmer, in 1548, because it not only 
shews how thoroughly he disapproved the 
opinions formerly maintained on these points, 
but there is every reason to believe it was the 
cause of Cranmer's inserting that caution' in 
the seventeenth Article, a^inst dwelling in 
our thoughts upon absolute decrees of predesr 
Hnation \sententiam prsedestinationis], which 
soon afterwards appeared. 

* Nimis horridx fuerunt initio Stoicas dis- 
' putationes apud.nostros de fato, et disci^ 
* plinse nocuerunt. Quare te rogo, ut de tali 
' (diqua formula cogites.' Ep. xliv. lib. iii. 

It is then as clear aiftl demonstr£d>le a 
truth as any historical fact whatever, that 
Cranmer, both before and during his compil- 
ation of the Articles, difl^red from Calvin, 
and that he agreed with LuUier and Me- 
lanchthon upon tbe points of Predestination 
and Election. Whether their opinion was 
right or wrong is not now the question, but 
whether it was opposed to that of Calvin. 
Neither is it essential in this argument to 
shew tbe consistency of the language -em- 
ployed, or to explain how it is that those 
consequences do not flow from it, which its 
adversaries alledge. These are points upon 
which I have enlaiK^d in the foregoing dis- 
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courses: and a repetition of those discus- 
sions would not only be needless, but irre- 
levant in this place. 

It cannot however fail to be observed, 
as characteristic marks of the respective 
schools, that Calvin is bold, precise, and 
peremptory, while the others are cautious 
and diffident in their language — * fearful,' 
according to the words of Ridley, ' to go 
' farther than the text doth as it were lead 
' them by the hand.' They seem to be aware 
also, that on subjects of this nature only 
a parliai disclosure of tbe truth can be ex- 
pected. If we cannot adequately compre- 
hend the nature of God, if time and succes- 
sion of events are ideas proper only to our- 
selves, and not applicable to him, how can 
we presume to speculate and argue upon his 
antecedent will and his consequent will, his 
J'oreknowledge, his purpose, and decrees ? 
What he has thought fit to reveal, we receive 
vrith alacrity and thankfulness, but more 
than that we presume not, by way of infer- 
ence and constructive argument, to ascer- 
tain : nor does it seem to be either wise or 
innocent to apply the knowledge that is re- 
vealed to any other use, than that of our own 
spiritual comfort and edification. Tbus while 
Calvin is intent upon definition and system, 
they are careful to restrict themselves to the 
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express declamtions of Scripture, intent in- 
deed upon rejecting error, but not solicitous 
aboat answering cavils or rraolving curious 
questions — regardless, in short, how imperfect 
and unsatisfactory such a scheme ma; be to 
the understanding — but fully assured that 
enough is communicated of the divine coun- 
sels for our eternal interests ; and that to 
seek to penetrate beyond this cometii of 
evil. 

het us now see how far the choice of 
words in tbe composition of the seventeenth 
Article supports the representation here 
given of the opinions held by the framers of 
it. And to save the trouble of reference, the 
whole is subjoined, both in Latin and in 
English, because some slight difference has 
been pointed out between the two not alto- 
gether indifferent to the question before us. 

XVIL JDe Pradestinatione, et Eleciiom- 

Praedestinfttio ad vitam, est tetemum Dei 
propositnn, quo ante jacta mundi funda- 
menta, »uo couhUo, nobis qnidem occulto, 
conatanter deorevit, eos, qnos in Christo 
elegit ex hoHunnm genere, a maledicto et 
exido liberare, atque (ut vasa in honorem 
c c 
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efficta) p«r Christum, ad eeteraam salutem ad- 
ducere. CJnde qui tam praeclaro Dei bene- 
ficio sunt donati, illi Spiritu ejus, opportuno 
tempore operante, secundum propositum 
ejus vocantur ; TocatiODi per gratiam parent ; 
justificantur gratis ; adoptantur in filios 
Dei ; uaigeniti ejus Fitii Jesu Christi imagini 
efficiuntur couformes ; in bonis operibus 
sancte ambulant ; et demum ex Dei miseri- 
cordia pertingunt ad sempitemam felici- 
tatem. 

Quemadmodum prsedestinationis et elec- 
tioois nostrae- in Ghristo pia consideratio, 
dulcts, suavis, et iceffabilis consolationis 
plena est vere piis, et his qui sentiunt in se vim 
Splritus Christi, facta camis, et membra, 
qufe adhuc sunt super terram, mortificantem, 
animnmque ad ccelestia et supema rapientem, 
turn quia fidem nostrum de setema salute 
consequenda per Christum plurimum stabi- 
lit atque con6rmat, turn quia amorem nos- 
trum in Deum vehementer . accendit : Ita 
hominibus curiosis, camatibus, et Spiritu 
Christi destitutis, ob oculos perpetuo versari 
preedestinationis Dei s^itentiam pemiciosissi- 
mum est prsecipitium, unde illos Diabolus 
protrudit, vel in desperationem, vel in seque 
pemiciosam- impurissimee vitse securitatem. 
Deinde promissiones divinas sic amplecti 
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oportet, ut nobis in Sacris Uteris generaliter 
propositse sunt; et Dei voluntE^ in nostris 
actionibus ea sequenda, est, quam in verbo 
Dei habemus diserte revelatam. 

In the English Article which follows, the 
words added in 1562 to the ordinal Article 
of 1552 are expressed in capitals. The 
words omitted in 1562, which were in the 
Article of 1552, are given in the mai^in. 
The variation between the Latin and the 
English copies is marked in Italics. 

XVII. Of Predestination and Election. 

' Predestination to Life is the everlasting 

* purpose of God, whereby (before the foun- 
' dations of the world were laid) he hath con- 
' staatly decreed by his counsel secret to us, 

* to deliver from curse and damnation those 
' whom he hath chosen in Christ out of 
' mankind, and to bring them by Christ to 

* everlasting salvation, as vessels made to 
' honour. Wherefore, they which be endued 

* with so excellent a benefit of God be called 

* according to God's purpose by his Spirit 

* working in due season : they through grace 

* obey the calling: they be justified freely: 
' they be made sons of God by adoption: 

c c 2 
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' they be made like the image of ** his only- 
' b^otten Son Jesus Christ : they walk reli- 

* giously in good works, and at length by 
' God's mercy, they attain to ererlasting fe- 
' licity. 

* As the godly consideration of Predestina- 

* tion, and our Election in Christ, is full of 
' sweet, pleasant, and un^>eakable comfort to 

* godly persons, and such as feel in themselves 
' the working of the Spirit of Christ, mortify- 
< ing the works of the flesh, and their earthly 
' members, and drawing up their mind to high 

* and heavenly things, as well because it doth 
'greatly establish and confirm their faith of 
' eternal salvation to he enjoyed through 

* Christ, as becanse it doth fervently kindle 

* iheir love towards God ; So, for curious and 

* carnal persons, lacking the Spirit of Christ, 

* to have continually before their eyes the 

* sentence of God's Predestination, is a most 
' dangerous downfall, whereby the Devil doth 
' thrust them either into desperation, or into 
' wretchlessness of most unclean living, no 

* less perilous than desperation. 

* Ftirthermore', we must receive God's pro- 

" Tbe oaly begotten Jenu Christ. Ed. ofl55S. 

' After < furthermore' the fbllowiiig worda were in the 
Article of 1552, which nre now oiuiUed : ' though Ute 
' decrees of Predi;stiniition be uoknown to us, yet' 
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* raises in such wise, as they be genially set 
' forth to us in holy Scripture: and, in our 

* doings, that Will of God is to be followed, 
' which we have expressly declared unto us 
' in the Word of God.' 

Now we have already observed, that tbe 
metaphysical disputes about Necessity and 
Free-will had been long ago laid aside by the 
principal German Reformers with whom 
Cranmer corresponded, who had found by 
experience that their views ought to be con- 
fined to what is revealed in Scripture. It 
was not then because the subject was new, 
and because their minds bad not yet been 
raised to the contemplation and study of 
these abstract enquiries, that they took this 
limited groimd ; but they had tun through 
and exhausted the controversy, and found 
that the only resting place after these weari- 
some flights was in the revealed word of 
God. 

It is material to bear this in mind ; because 
it is sometimes imagined, that the doctrines 
which afterwards took the name of Calvinism, 
had not been fully presented to the minds of 
these early divines, but were the fruits of a 
more thorough and complete reformation in 
religion. 
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There are then two points in the wording 
of the seventeenth Article, to which the 
attention should be directed, in order to 
judge fairly of our main position. 

The FIRST is, that in many of the most re- 
markable pAraaea we trace the language of 
those who disapproved the Calvinistic doc- 
trines, and ' the striking feature of whose 
' system was,' as Dr. Laurence observes, ' an 
' eUetion in Christ.' p. 389. 

Quos in Christo elegit. Art. 17] Melanch- 
thon has the following passage in his. Loci 
Tbeologici. 'Ad Epfaes. 1. dicitur, Elegit 
' nos in Christo, ut doceat nos causam elec- 

* tionis esse non 'uostram dignitatem, sed 
' Christum; ne, remoto Christo et Evangelio 

* de Electione cogitemus, sed causam electio- 

* nis in promissione Christi quxramus.' Cap. 
de Pnedestinatione. Op. vol. i. p. 259. 

£x homintan genere a maledicto et exitio 
liba-ta-e.] Can we doubt, says Dr. Laurence*, 
the source or tendency of the expressions 
' quos elegit ex hominum genere,' when we 
recollect the frequent recurrence of language 
almost similar, and of an idea precisely the 
^ame, inthe writingsof Melanchthon? ' Quod 

"■Note S.loSerm. Vin. 
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* Pater aetemus in genere humano 

' elegei-it sibi Ecclesiam. Loci Theolog. Art. 

' de Deo. p. 22. Recte dicitur causam elec- 
' tionis esse misericord iam in voluntate Dei; 

* qui non vull perire tolujn genus humanvm 
' sed propter Jtlium coUigit et servat Eccle- 

* siam Nam itfeo elect! sumas, quia effi- 

' cimur membra Christi. Ibid. p. 473. Reve- 
' lavit arcanum decretum de remissione pec- 
' catorum propter Filinm, et colligit sibi ex 
' iam corrupta massa humant generis Eccle- 
' siam.' L«th. Op. vol. ii. p. 505. 

After reading these passages, to make the 
proof more convincing, let us turn to the 
language of Calvin's Institute. 

' Prsedestinationem vocamus aetemura Dei 

* decretum, quo apud se constitutum habuit, 

* quid de unoquoque homine fieri vellet.' Lib. 
iii. cap. 21. sect. 5. 

However undeniable it maybe, that to God 
every thing which happens throughout all 
time is known in its minutest detail from all 
eteinity, and therefore that the destiny of 
each individual is foreseen as well as that of 
wholecommunities, y^tit wascharacteristicof 
the Lutheran Reformers, instructed as they 
had been by experience in the vanity of all 
metaphysical speculations upon these sub- 
jects, to teach a predestination not of indivi~ 
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duals, but of the Church c(Aleetively, into 
which Church individuals are called, and 
according to their faith and obedience elected 
to eternal life. Although they might ac- 
knowledge that God was the sole author 
Euid arbiter of this dispensation, as he is of 
all that happens in the material world, yet 
they did not allow, that erery single act was 
decreed and rendered necessary by him in 
the one case more than in the other : and in 
the language they employ on this unfathom- 
able question, they are careful not to leave 
that impression upon the mind. In this cau- 
tion the English Reformers imitated their 
example. * De electione,' says Melanchthon, 

* a posteriore judicamus";' and as Bishop 
Bancroft observed at the Hsunpton Court 
conference, ' that we ought to reason, rather 
' ascendendo than descendendo, thus : I live in 
' obedience to Ood, in love with ray neigh- 

* bour, &c. therefore I Uuet that God hath 
' elected me";' soCranmer expressly teaches 
' that we ought not to assure ourselfe, that 
' we be elected any otherwise, than by felyng 
' of spiritual motions in our hart, and by the 
' tokens of good and vertaous iivyng^.' In 

• Loci Theologici, p. 258. 

• Second day's conFerence. 

" Neoe9SBi7 Doctrine and Enidition. Chap, on Free-will. 
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which passage he has expressed, though some- 
what more mildly, the very seatiment of 
Luther, ' Pemiciosa et pestileas cogitatio est 
* de quare, ac certum affert iuteritum, prse- 
' sertim cum ascendimus altius, et de prts- 
' destinatione volumus philosophari.' Op. vol. 
vi. p. 204. How intimately this accords with 
the language of the Article it is needless to 
point out. 

1 proceed therefore to notice other expres- 
sions which lead to the same conclusion. 

Quemadmodum preedestinationis et elec- 
tionis nosfirae in Christo pia consideratio 
dulcis, suavis et ineffabilis consolationis plena 
eat &c.] No candid enquirer will refuse to 
acknowledge that when Cranraer wrote this 
clause, the following words of Melanchtbon 
were in his mind. * Quos elegit hos Gi vo- 
' cavit. Rom. viii. Duicem, salutarem, et 
' multiplicem consolationem continet heec sen- 
' tentia, quse tamen velut inanis ab otiusis 
' lectoribus prseteritus.' Loci Theol. fol. 258, 

Again, 

Ita hominibus curiosis, carnalibus, et spi- 
ritu Christi destitutis, ob oculos perpetuo 
versari pnedestinationis Dei sententiam, per* 
Pd 
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niciosissimum est prtBcipitium, unde illos 
diabolus protrudit, vet in desperation em, vel 
in seqiii perniciosam impurtssima vitee securi- 
tatem''.] This sentiment abounds in Liitber's 
writings. In the following passages, some 
of tbe most remarkable phrases employed 
by the framer of tbe Article will be found. 

Curiosis in posteriore sententia ' Multi 
' sunt vocati, pauci electi,' magna materia 
absurditatis et impiarum cogitationum est. 
QuosDeus eligitnecessariosalvantur; e con- 
tra vero, quos non eligit, quicquid etiam fece- 
rint, qualecunque pietatis studium pnestent, 
tamen exitium declinare non poterunt, neque 
salutem conseqoentur. Proinde ergo me ne- 

cessitati non opponam Verum, si 

nunc bsB cogitationes cum superioribus de prae- 

1 Seatrilatem. RectlAntut. The use of the word tvnteh' 
ku Dr. John*on calls an unaccountable cormplion in our 
language. It probably arose from observing the original 
word to be spelt rechelest; and after it became obsolete in 
conversation, so as to be learnt by the eye rather than the 
ear, the ch in the first syllable came to be pronounced not 
as our Saxon ancestors did, reek, but as it is in rich: this 
led to the further corruption wrelch, nothing being more 
common in practice than to confound and at length (o 
identify a foreign or an obsolete word with some word 
of the language that is well known and in frequent use. 
The orthography of the old copies of our Articles ought 
■uKly to be rectoted. 
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destinatione conferantuF, id certo deprehen- 

dehir, priores ex diabolo esse, quEe hominibus 
cum exitiali scandalo sunt, ut vel nunc dcfpe- 
rent, velomnempietaitssehsumrejiciant. Post- 
ilia Dome^tica. p. 57. 

Lutber proceeds io the same tract to 
reason against the doctrine of. election from 
eternity in the mind of God, to assert that it 
is the will of God that all men should be 
saved, and that none should perish, and to 
describe tbe Elect as those who ' diligenter 
' Evangelium audiunt, in Christum credunt, 
*Jidem in bonis JrucHbus declarant.' Of these 
he says, ' Hi demum veri Christiani evadunt. 
' Ubi e contra ii, qui sentiunt Dei volunta- 
' tem non esse, ut omnes salventur, aut in 
* desperatioaem ruunt, aut in securissimam im- 
' pietatem dissolvuntur.' 

In the remarkable use of the word preeci- 
pitium we also recognize the style of Luther, 
who employs it precisely in the same sense. 
Speaking of tbe Monks, be says, His enim 
avertunt corda hominum a fide et comrauni 
salutis via ad sua prescipitia. Op. vol. i. p. 
376. 

In the concluding cautions with regard to 
the promises and the will of God, the same 
character is observable which marks the 
D d 2 
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writingD both of Luther and Melanchthoiiy 
an anxiety to exclude the doctrine of per- 
sonal election and reprobation, as well as 
that of irrespective decrees from all eternity. 

Deinde promisaiones divinas sk amplecti 
oportet, ut Dotns in sacris literis generaliter 
propositae sunt.] Among the many passages 
of Luther's works in which this point is in- 
culcated, the following may suffice for our 
purpose. ' Non est restringenda genertdia 
' promissio, qua gratiam bonis, malis, parvis, 
' niaguis, frigidis, calidis, aridis et viridibus 

* offert ; non est arctanda ad illos, qui, tala- 

* ribus Btolis induti, pii et sancti esse Tolunt.' 
Seckendorf, vol. i. lib. 2. sect. 43. §. 5. 

* Quod autem Christum non omnes acci- 
' piunt t/?«on(»icu/^jf/, quod non credunt,et 
' indulgent diffidentiae sufe. Interim manet 
' sententia Dei et promissio universalis, quod 
' Deus omnes homines vult salvos esse.* Op. 
iv. p. 441. 

In Melaucbtbon's works the same idea 
perpetually occurs. * Est igitur in voluntate 

* Dei causa electionis misericordia et meritum 

* Christi, sed concurrere oportet apprehensi- 
' onem nostram. Com eaim promissio gratia 

* sit wtiversalis, ut manifestum eat, et necesse 
' sit nos obedire promissioai, aliquod discri- 
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' fueo inter electos et r^ectos a voluntate 

* nostra sumendum est, videlicet, repu^au- 
' tea promissiom rejici ; e contra vero ara- 

* plectentes [ffomissionem recipi.' Op. vol. 
iii. p. 683. Indeed the whole chapter o« 
Fredestination in his Loci Theologici might 
be transcribed as evidence of these opinions. 

' Duo autetn sunt consideranda in pro- 
' missione Evangelii, videlicet, quod et gratis 

* promittit justitiam, et quod proadssio est 

' universalis Idee Deque dignitatem 

' nostram respicere debemiis, rteque ex uni- 
' versali promissione particularejn efficere. 
' Sed singuli nos in illam universalem inclu- 

* damus.' Cum igitur de electione angimur 

* aut disputamus, Tton ordimur a nostris sup' 
' putationibus, vel a lege, sed a promissione 
' Eyangelii.' Loc. Theol. de Prsedest. ed, 
1535. 

* Ut prsedicatio poenitentise universalis est, 

* et omne^ arguit, ut Rom. iii. dare dicitnr ; 
' ita et pramissio gratiie est universalis, ut 
' multa dicta testaatur. Removea- 

* mus igitur a Paulo Stoicas disputationes, 

* quffi fidetn et invocationem evertunt 

' Adversus has imaginatioues discamus vo- 

* luntatem Dei ex Evangetio, agnoscamus 

* promissionem esse universtdem, ut fides et 
' invocalio accendi possit.' Ibid. fol. 25!). 
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Dei voluntas ea seqiienda eat, quam in verbo 
Dei habemus, diserte revelatam.'] Against the 
folly of speculating on the Divine will, ex- 
cept as far as it is revealed in Scripture, Dr.' 
I.aurence has collected, in his valuable notes 
to the Bampton Lectures, a multitude of 
passages from Luther's and Melanchthon's 
works. The following may serve to illus- 
trate our main position, that the language of 
our Article is manifestly influenced by their 
writing^. 

* Quare non deflectamns oculos atque ani- 
' roos a promissione imiversali, sed in banc 
' DOS includamus, et sciamus vere in ea volun- 

* tat&rn Dei expressam esse.' Loc. Theol. de 
Praedest. 

* Prodest piis tenere, quod promissio sit 

* universalis, nee debemus de voluntate Dei 
' aliter Judicare, quam juxta verhum revela- 
' turn.' Melanch. Op. vol. iv. p. 499. 

' Est autem utraque concio universalis, - 

* praedicatio pcenitentiie et promissio. Utri- 
' que igitur omnes assentiamur, agamus pce- 
' nitentiam, credamus omnes in Filium, nee 
' disputemus de alia ai-cana voluntate, nee 
' fingamus in Deo coutradictorias volun- 

* tates.' lb. vol. ii, p. 347. 

' Cum dictum est necessario judicandum 
' esse de voluntate Dei ex verho ah ipso tra~ 
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'dito, et hon ex imaginationibus humanis, 
' teneoda est etiam hxc regula, noD esse po- 

* nendas contradictorias voluntates in Deo, 

* quia Deus verax est. Cum jgitur promissio 
' sit universalis .... iQcludamus nos in pro- 
' raissionetn universalem.' lb. v6l. iv. p. 162. 

' Et si alia subtiliter de elections disputari 
' fortasse possunt, tamen prodest piis tenere, 

* quod promissio sit universalis. Nee debe- 
' mus de voluntate Dei aliter Judicare, quant 
'jnxta verbum revelatum.' Ibid. p. 498. 



It can hardly be doubted, when such co- 
incidences of language are produced, that 
the compiler of the Article agreed in opinion 
with Melanchtbon upon the main subject 
under consideration. I proceed therefore 
in the second place to shew, from the phrase- 
ology of the Article itself, how studiously 
Cranmer endeavoured to confine himself to 
* the very text of Scripture, and, avoiding all 
abstract speculation about absolute decrees, 
to teach only an election in Christ. 

For this purpose it will be more convenient 
to adduce the words of the English Article. 

Be/ore the /oundations of the world were 
laid.] ' According as he hath chosen us in 
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' faim, before the foundation of the world.' 
Ephes. i. 4. 

To deliver from curse and dmnnation those 
whom he hath chosen in Christ, and to bring 
them hy Christ to everlasting saiv€Uum, as 
vessels matU to himow^ ' Christ hath re- 
' deemed ua from the curse of the law, being 

* made a curse for us.' Gal. iii. 13. ' In 
' whom we have redemption through his 

* blood.' Ephes. i. 7. ' That he might ga- 

* ther together in one all things in Christ, 
< both which are in heaven, and which are 
' on earth, even in him : in whom also we 

* have obtained an inheritance, being predes- 

* tioated according to the purpose of him 
' who worketh all things after the counsel o( 
' his own will.' Ephes. i. 10. ' And that he 

* might make known the riches of his glory 
' on the vessels of mercy, which he had be- 
' fore prepared unto glory.' Rom. ix. 23. 

Called according to God's purpose by his 
Spirit working in tine season. They through 
grace obey the calling.'] ' We know that all 
' things work together for good to them that 
' love God, to them who are the called ac- 
' cording to his purpose.' Rom. viii. 28. 
' Who hath saved us, and called us with an 
' holy calling, not according to our works, 
' but according to his own purpose and grace, 
' which was given us in Christ Jesus.* 2 Tim. 
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* of God the Father, through saneliJicaHon of 
' the Spirit unto obedience.' 1 Piet. i. 2. 

Theif he justified freely.'] ' Being justified 
' freely by his grace through the redemption 
' that is in Christ Jesus.' Rom. iii. 24. 

They be made sons of God by adoption.'] 
' To redeem them that were under the law, 
' that we might receive the adoption of sons.' 
Gal. iv. 5. 

They be made like the image of his ouly- 
hegotlen Son Jesus Christ.] ' Whom he did 
' foreknow, hi6 did also predestinate to be 

* conformed to the image of his Son.' Rom. 
viii. 29. 

They walk religiously in good works.] ' Cre- 
' ated in Christ Jesus unto good works, which 
' God hath before ordained that we should 
' walk in them.' £ph. ii. 10. 

And at length 6y God's mercy they attain 
everlasting felicity.] ' Come, ye blessed of 
' my Father, inherit the kingdom prepared 

* for you from the foundation of the world.' 
Matt. XXV. 34. 

Crantner's plan was to avoid all abstract 
speculation about God's decrees, and to 
teach only an eleetiom in Christ; and by so 
doing, he not only adheres closely to the au- 
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thority of Scripture, but he virtually includes 
the terms and conditions of the Christian co- 
venant under the notion of election. That 
this principle was not tost sight of or weak- 
ened by the resettlers of our Church in Queen 
Elizabeth's reign, is evident from the very 
alteration, slight as it is, which the seven- 
teenth Article underwent at the revision of 
1662. For, as if in order to mark this point 
decisively, in the sentence which before ran 
' whom he hath chosen out of mankind,' 
they introduced the words ' in Christ' after 
the word < chosen,' although the context suf- 
ficiently implied that such was the meaning ' 
of the first compiler. The fact however is 
material, as an argument against those writers 
who pretend that the Kefonners of 1562 were 
more Calvinistic than those of £dward the 
Sixth's reign. 

The Articles were not published in English 
till 1571. In this translation Dr. Laurence 
has justly remarked on a deviation from 
the original which, though probably un- 
designed and not very important, yet, as 
far as it goes, weakens the anti-cajvinistic 
character of the seventeenth Article. The 
words ' fidem nostram' and ' amorem no- 
strum,' are translated ' their faith' and 
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* their love.' Whereas, he observes, the pro- 
noun noster seems not to have been adven- 
titiously adopted, the use of it being to im- 
press the Lutheran idea of election, not as 
individuals but as Christians, in a character 
common to us all, and one to which alone 
confidence in eternal salvation is attached. 
' Qui de hoc (viz. de praedestinatione) dubi- 
' tat.' remarks Bucer in his explanation of 
Melanchthon's doctrine, ' nequit esse Christi- 
' anus. Praesumendum igitur, ut principium 

* fidei, nos omnes a Deo esse praescitos, preefi- 

* nitos, separates a reliquis, et selectos in hoc, 
' ut Eetemum servemur, hocque propositum 
' Dei mutari non posse.' Note 4. to Serm. 
viii. 

As some compensation however for this 
defect, the English translation serves as a 
commentary upon one passage which in the 
Latin is, from the idiom of the language, 
equivocal. 

' Quemadmodum prtedestinationis et electi- 

* onis nostrtB in Christo pia consideralio,* 
may be translated * As the godly consider- 
' ation of our predestination and election in 

* Christ;' but this is not the authorized ti-ans- 
lation; and the difference is not immaterial. 
The Article runs in English, ' As the godly 
' consideration oi predestination and our elec- 

E c 2 



ciiiizedoy Google 



212 

' tion in Christ ;' separatiog our from predesti- 
nation, (which it thus represents as relating ^e- 
neralfyto the purpose ofredemption by Christ,) 
and adding it to election which by the very 
meaning of the term is necessarily applied to 
individuais. 

The force of this distinction, which the 
English translation has made apparent, is 
clearly in favour of the Lutheran construc- 
tion : but 1 am inclined to think it has been 
hitherto unobserved, because Dr. Laurence ', 
when quoting the English Article, inadver- 
tently gives the clause not as it is in the au- 
thentic copy, but thus, * the godly consider- 
' ation of our predestination and election in 
* Christ.' And Dr. Winchester commits the 
equivalent error of omitting the pronoun our 
altogether, ' the godly consideration of pre- 
' destination and election, &c/' 

It is observable then of this Article, that 
it neither sanctions the doctrine of reproba- 
tion, nor that of absohite predestination to life. 
But it is farther to be observed, as Playfere 
has well pointed out, that it speaks of two 
kinds of predestination, one of which is re- 



'See notes lo Laurence's Bampton Lect. p. 430, &c. 
and Winchester on tbe Seventeenth Art. p. I9. 
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commended (o us, the other condemned*. 
PredestipatioD, rightly and piously consi- 
dered, that is, not absolute or irrespective, 
but with respect to faith in Christ working by 
love, is a sweet and comfortable doctrine: 
but ' to have continually before one's eyes 
' the sentence of predestination,' is a differ- 
ent thing from the godttf consideration tjf 
predestination in Christ. ' What is this sen- 
' tence? Playfere asks. The bare and 
'naked sentence; that very decree itself 
' which is expressed in the first of the Lam- 
' beth Articles, That God hath predestinated 

* some men to life, and hath reprobated some 
' men to death, without any mention or con- 
' sideration of Christ, of faith, of God's pre- 
' science, or any other of his attributes*.' 

' The sentence therefore of predestination, 

* without respect to the manner of it, is a 
' downfall ; but the manner of it, our being 
' chosen in Christ, is the fountain of all com- 
' fort, and hope, and godliness".' 

' And whereas it saith ; furthermore we 

* mmt receive &c. It intendeth to give further 
' remedy against the harm, which may be 

* Waterland, Suppl. to the Case of Aiion Subscription, 
p. 57. 

' Aoalysis of the Seventeenth Art. p. 199> 
■ Ibid. p. 800. 
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' taken by curious and caraal persons, from 

* the gentence of predestination had con- 

* tinually before their eyes : which harm 
' ariseth from the sentence alone, without 
' reference and without order to the general 
' promises of God. For if we receive God's 
' promises in such wise, as they be generally 
' set forth to us in holy Scripture, it is not 

* possible we should conceive that God hath 
' decreed any sentence of predestination be- 
' fore the contemplation of the success and 
' event of those his general promises. For if 

* he have before decreed to give faith and 

* salvation onljf to some Jew chosen alreat^ 
' thereunto, and then come after with a 

* general promise of salvation unto all upon 
' condition of faith, this promise must needs 
' be to many illusory and deceitful ; and 
' thence it comes that the sentence of pre- 

* destination is a downfall to despair and 
' carelessness".' 

When therefore the Article bids us r^ard 
predestination always in conjunction Mith 
the general promises of God and with his 
will expressly declared in Scripture, it does in 
effect condemn that peremptory doctrine 

.' Analysis of the Seventeenth Article, p. SOI. 
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which Calvin and his followers inculcate. 
It does not presume to explain theoretically 
to the human understanding what Is utterly 
beyond the limit of our faculties, but for all 
practical purposes it teaches us to consider 
the subject as St. Paul has done^ in an in- 
telligible order — God's purpose being founded 
on Ids Jhreltnowledge, (not as Calvin boldly 
asserts, his foreknowledge being the conse- 
quence of his own decree',) and man's ac- 
ceptance of the promised redemption being 
left to his own choice. 

In this explanation do farther difficulty is 
involved, than what belongs equally to the 
scheme of natural religion, viz. the choice of 
good and evil being left to his creatures by a 
Seing of infinite power and goodness. 

But with thepe difficulties 1 have in this 
part of the ai^ument no fttrther concern: my 
object being here to shew, that (he sense of 
our Articles is not with the Calvinists, but 
against them. If any further proof is re- 
quisite, it is furnished by themselves — by 
their own repeated and importunate attempts 
during the reign of Elizabeth and her two 
next successors to procure some more ex- 

' Rom. viii. 89. 

* Ideb prsscivit, quia decreto suo sic ordinftrat. Iiut. 
lib. [ii. cap. 83. sect. 7- • 
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plicit •declaration from authority upon these 
points. 

' During this period,' says Dr. Winchester", 

* the Calvinists were bo little satisfied, that 
' oor Articles came up to their doctrines, that 
' they were frequently calling for additions 

* to them, to make them speak agreeably to 

* their minds.' In Queen Elizabeth's reign 
indeed the question was fairly brought to an 
issue. Archbishop Whitgifl was induced in 
1595 by a party of Cambridge divines to put 
forth under his own autborily, supported by 
the opinions of a few others whom he had 
assembled at Lambeth .for that purpose, a 
series of articles explanatory of the disputed 
points. For this offence he was sharply re- 
primanded and threatened with punishment 
by the Queen; who however at length ac- 
cepted his apology, that they were not in- 
tended as a standing rule to direct the 
Church, but merely as answers to certain 
questions which had been warmly disputed 
at Cambridge, sent with a view to compose 
the differences in that University. 

In order that the wide disagreement be- 
tween these doctrines and the Articles of the 
Church of England may be seen at one view, 

■ On the Seventeenth Article, p. 83. 
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1 have subjoioed in a note the Lambeth 
Articles, together with that summary of the 
decrees of the Synod of Dort which Heylin 
has given from Tilenus, as the most moderate 
and impartial account of their proceedings'". 

'Laubbth Akticlss. 

1. God from eternity hath predestinated certain men 
UDto life ; certain men he hath reprobated. 

2. The moving or efficient cause of predestination unto 
life, 18 not the foresight of f^th, or of perseverance, or 
of good works, or of any thing that is in the person 
predestinated, but only the good-will and pleasure of 
Ood. 

S. There is predetermined a certain number of the prc- 
deitinale, which can neither be augmented nor dimi- 
nished. 

4. Those who are not predestinated to salvation shall 
be necessarily damned for their sins. 

5. A true, living, and justifying faith, and the Spirit of . 
God justifying, is not extinguished, falletb not away, 
vaniabeth not away in the elect, either totally or finally. 

6. A man truly faithful, that is, such a one who is en- 
dued with u justi^ing faith, is certain, with the full as- 
surance of faith, of the remission of his sins, and of hit 
everlasting salvation by Christ. 

7. Saving grace is not given, is not granted, is not 
communicated to all men, by which they may be saved if 
they will. 

8. No man can come unto Christ, unless it be given 
nnto him, and unless the Father shall draw him ; and all 
men are not drawn by the Father, that they may come to 
the Son. 

S- It is not in the will or power of every one to l>e 
•aved. 

rf 
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In conclusion let me observe, or rather let 
me remind the reader of what is one main 

Conclusions of the Synod of Dobt, as exhibited by 

Tileaiu. See Heylin's Quinquarticular History, part I. 
c. Ti. sect. 7- 

Art. ] . Of Divine Predetlinatiott. 

That God, by an absolute decree, hath elected to sal- 
valion a very Bmall number of men, without any regard 
to their faith or obedience whatsoever; and secluded 
from saviag grace all the rest of mankind, and appointed 
them by the same decree to eternal damnation, without 
any regard to their ioBdelity or impeoitency. 
- Art. 2. Of the Merit attd Effect of ChriH't Death. 

That JesuB Christ hath Dot suffered death for any other, 
but for those elect only i having neither had any intent 
nor commandment of his Father, to make satisfaction for 
the sins of tlie whole world. 

Art 3. Of Man's WiU in the state of Nature. 

That by Adam's fall bis posterity lost their free-will, 
being put to an unavoidable necessity to do, or not to do, 
whatsoever they do, or do not, whether it be good or 
evil ; being thereunto predestinated by the eternal and 
effectual secret decree of God, 

Art. 4. Of the Manner of Conversion. 

That God, to save his elect from the corrupt mass, 
doth beget faith in them by a power equal to that 
vfher^by he created the world, and raised up the dead } 
insomuch, that such, unto whom he gives that grace, 
cannot reject it, and the rest, being reprobate, cannot 
accept it. 

Art, 5. Of the Certainty of Perteveranre.- 

That such as have once received that grace by faith, 
can never fall from it finally or toUUy, notwithsUndiog 
the most enormous sins they can commit. 
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object of the ai-gtiment pursued in these dis- 
courses, that the cautious language of our 
Church is not the result of an equivocal and 
compromising policy, studious to include dis- 
cordant sects under a nominal conformity of 
doctrine, as it has been sometimes repre- 
sented even by those who admit the interpre- 
tation here contended for, but that it neces- - 
sarily arises oiTt of the nature of the sulked, 
and could not be more peremptory than it is, 
without contradicting some truth which is as 
clearly revealed in Scripture as that which 
the Calvinists make the foundation of their 
system. That this difficulty is not peculiar 
to revelation, has been proved at length in 
the body of the work. It has been proved 
that in this respect, as in most others, re- 
vealed is analogous to natural religion — and 
that reason is not shocked, however it may be 
humbled, by any exposition of the contested 
propositions, except by that which asserts 
one of them to the exclusion of the other. 
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THE TOPOGRAPHY OF ATHENS. 
With some Remarks od its Antiquities, By Lieut -Col. LEAKE. Willi Maps 
t<iMlPlateiithel&tterlromtheI>rafnngiarC.CocEES£LL,Eiq. Svo. U.lfli. 
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THE DOGE OF VENICE, 

Ah Histoiiml Tkaqedv, in Rve AcU, with a Preftce, NotMf vtA tm 

Appendix of Original Document! ; ud 

TKB PROFHBCT OF DANTE. ' 

B; tbe Rigbt Hod. LORD BYRON. OcUro, Ui. 

LETTER ON THE REV. W. L. BOWLES' STRLCTURES ON 

THE LIFE AND WRITINGS OF POPE. 

By the Right Hon. LORD BYRON. Third Editiok. 8to. Si.6d. 

MEMOIRS BY JAMES EARL WALDEGRAVE, K. G. 
OiMofBliM^it/BPrtTyConwrilkithenignDfOtwfelL, Mril Ooteraor 
of George HI., wbeo PriBce of Wilei| being ashort acqoant of poUtJcal cmi- 
tentioni, part; qnaireli, and events of consequence, from ITM tol75T. With 
a FoTtnit. One toI. Rmill Ito. II. is. 

A COPIOUS GREEK GRAMMAR. 

By AUGUSTUS HA1THI£, 

Ttantlated baa tfae Oennaii, by the late B«t. E. V. Bu>Mi»ii>, Vl.A^ 

FeUoVof Emanuel Oillege, Cambridge. A New Edition, 2VtilB. Svo. S4a. 

I5LEMENTARY ILLUSTRATIONS OF THB CELESTIAL ME- 

CHANICS OF LAPLACE^ 
Compreheoding the FIrat Book ; tdtb an- Introdaetlon, coatiining the Rudi- 
menti of tlie HathematiM ; btdog the Fiitt Pott of a Voik intaiiMd to rappty 
theStadent with etery Link that U actaally reqniredfot acomplete Chain of l5e- 
inDnatratioa,eitendingtolfaenbole'11ieoiyof PtanateryMatiani. Sto. \0t.6i. 

THE DRAMATIC WORKS 

OF THE RIGHT HON. R. B. SHERIDAN, 

Now Ant colleoled, and edited, with a Prelhee. luTnoVabi. Oct***. Kc 

By raOMAS MOORE, Em. 

NARRATIVE OF THE CHINESE EMBASSY, 
From the Enipenir of China, Hang Hei, to the Khu af Tonrgontb Tartan, 
Mated on the banks of the Volga, in (he years 1TI3, 13, 14, and 16. By the Chi< 
neae Ambamador, and pmbHshed by the Knperor's aathoritf, at P«kiD. TVans- 
laUd <ian the original CbiMit. 

By SirOEURUE THOMAS STAUNTON, Bart, Utjy.,VJLS. 
evo. with a Map. 18«. 

NARRATIVE of the CAMPAIGNS of tiic BRTTI^ ARMY af 

WASHINGTON and NEW ORLEANS. 8vo. iSr. 

A TREATISE ON NAVAL GUNNERY. 

Published vith the approbatiaD and pennisslon of the Lords CommitBiuKn of 

the Admiralty. With Plates, Bro. IS*. 

By Colonel Sit HOWARD DOUGLAS, Bart., KS.C.,C.B., F.R,8. 

THE BELVIDERE APOLLO. FAZIO, A TRAGEDY. 

AND OTHER POEMS. 

By the Bev. H. H. MllMAN. 

(Printed anifarmly with Thp. F*i.l of jEHirsALUM.) 8vo., 8«, 6rf. 
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THE WORKS OP THE BIGHT HON. LORD BVRON. 
A uew Editkui, beaotifDU; printed bj Dtiiim, tnd now c(»npriBed in 5 vols. 

•mall 8to., tud for S&i> 

••* PLATBS, lDc1ii*i«g 1 PonTiiiiT. la lllaKrmU iliji ud forms Bdllloni, tegntti by 

HeMh, from DriwiD^ by WuuU and Slotbard, irc loia KpiriUtj. 

THE Life of william sancroft, 

AEOHBlSHOP Of OANTBRIimY, 
Compiled priacipally&oiBoHglDSlaBd scarce DocttinaliUi with anA^yaBdix 
MdUiaiag tbe enriont Diary of tha learned HENRY WHARTON. Now 
fint pablUhed from a Huiuieript in Iiambeth Palace; alw, the Temainiiig 
Woriu, DOW scarce, of ATchbishoit SuNCROpr. With a Portrait, &om ttt 
■ngliiBlPiotitreibjLDTTRELL, la Lambeth Palace. STde. Sro. Mk. 
Bj the Oev. GEORGE D'OYLY, D.D., F.R.S., 
Lkte Domestic Chaplain to Ms Grace the Archbiabop of Canterbojrj. 

REJECtED ADDRESSES. 
Sevenibknth Edition, corrected and revised. In Small Octavo. Bi. Od. 

HISTORICAL MEMOIRS OF THE ENGLISH. IRISH, AND 

SCOTTISH CATHOUCS. 

Bt CHARLES BUTLER, Eiq. Yob. lU. and IV. Bv«. U>. 

AN INQUIRY INTO THE DOCTRINES OF NECESSITY AND 

PREDESTINATION, 

In Four DiaoonrseB, preached before the Univereitsr of OKfbrd. With an 

Appendii on theSeveuteeath Article of the CKdtoIi of England. 

By EDWARD COPLE8TON, D. D. 

Pmvoitof Oriel College, Oxford, and Prebendary of Rocheiter. 8vo. Tr. M. 

ARCHBISHOP KlKG'S SERMON ON PREDESTINATION, 

A New Editioi), with Netea, 

By the Rev. R. WHATLEY, FeUow of Oriel. Octavo. Bi.M. 

NOTES ON THE CAPE OF GOOD HOPE, 
t&da daring an lUxcoraion throngh the prlneipil part* «l that Cotbny in Ue 
year IflU. In which are briefly conaidared the advantaices and (BtadvaitageB 
it <^«n la the Eogliah Emigrant ; with mum Rajnarka apM tba New S«Wf 
ment at Algoa Hay. Cr.DvaTi.M 

THE DESHNAnON AND USB-OF WOBK8 OF ART 

Coniidered with regard to their Influence on the Oenina and T^te of Artisti) 

or Jndgei, and the SentimeBt of Omm wlw fed and e^)oy them. 

rnndated from the Etcnch by HENRY THOMSON, R. A. ft. 8*.>. a*.6rf, 

A MANUAL OF CHEMISTRY, 
Containing (he Principal Facts of the Scienee, arranged in the Order in whicli 
th«7 are dlscOMed and illnstrated in the Lectnres at the Royal luiUtatioD, 
New Edition, conaideraMy eidaiged and improTed) with >iimerani Flat**, 
Wood-Cuti, Diagrams, &c. S toU. 810. SL Es. 

By W. T. BRANDE, 

Becretai? to the Royal Society, Professor of Chemistry at the Roj*! 

ID, &e. &c. &c. 
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ON THE PRINCIPLES OF POLITICAL ECONOMY AND 
TAXATION. 



KNICKERBOCKER'S (Autbor of Tbc Sketch Book) HUMOROUS 

ACCOUNT OF NEW YOWC, 
Fhm the B^inniiig of the Worid to Ub End at the Datoh Dynutj ; emrtainlpg, 
UMng away sarpiiang u>d cuiioni Hattm, the nnntterable PoDderinpi of 
WiLTEK the DouBTiB, the diiuterooB l^ecti of William the Testt, kod 
the chiTttliic AehieTiaiatlt of Peter the HfiADn-Roiia, the llree Dutch 
GoveiMn of New AsHterthw ; being the ool; anthenUc Hiitor; of the I1>m* 
that eT«t hath been pabllshed. 

New Edition, vajfomnith the Sketch Book. S Vols, poil Sro. 13). 

SKETCH BOOK OF GEOFFREY CRAYON. 
Fifth Edttiok. 3 Vols, post 8to. I0(. 

AN AUTUMN NEAR THE RHINE; 
Or, SKETCHES of COUtnS, SOaBTV, and SCENERY in GERMANY, 
near th« RHINE. Second Editiim. To which are nowadded, as Acccant of 
a IVniT in tlie Taonu HoontaiM, In Ae Year 1S9D, and soate IVautations 
from the Poenu of SchiUer and Goethe. With a Plate. 8vo. 14(. 

THE POEMS OF CAIUS VALERIUS CATULLUS, 

3 Tott. ft. 8to. Mandated, with a Prafkce and Notef , 

Bj the HononraUe GEORGE LAUB. ISt. 

MEMOIRS OF THE CARBONARI AND OF THE SECRET 
SOCIETIES OF THE SOUTH OF ITALY ; 
With' Blognqiliical HemMn of Kreral Penons who hare late^ distJDgaishcd 
theniiclTMin theReTolntionatrf'lhalEingdoD]. With an Appendix of original 
Docnneati. 

niocbrated with Portrait*, and other iaterMtiDg Platei. 8to. ISi. 

TABLES TO BE USED WITH THE NAUTICAL ALMANAC 

FOR FINDING THE LATITUDE AND LONGITUDE AT SEA; 

With ea*} and accimte Methods of perfbnning the Computalioni required lor 

tbese pnrposM. Bio. 31«, 

Bj the Rev. W. LAX, A.H., F.RjS., 

Lowndea' PioftHaritf Aatronony and OeoiMtrj in (he Univenutjr of Cambridge. 

RELIGIO CLERICl; 

Two ^^t)e« h; a Chatebnan. WithNotei. 
now added, by tlie fame 
A PARSON'S CHOICE OF TOWN OR COUNTRY ; 
An Epiatle to a Yonng Divine. Tf . ti. 

THE MONKS AND THE GIANTS : 

SPECIMEN OF 4N INTENDED NATIONAL WORK, 

By WILLIAM and ROBERT WHISTLECRAFT. 

FaiiRTti Kviiiatf. 4i. 64. 
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